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ADVERTISEMENT 
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| The Committee of the Commiſſion 


of the General Aſſembly of the 
Church of Scotland for Purity « of 
Doctrine. 


I 2 E following Treatiſe, containing 
+ Profeſſor Campbell's Fxplications and 
Auſcwers upon the Paſſages in his Books 
ee hich ne have excepted: againſt, is pu- 
_ bliſhed by Order of the Commiſſion's Commit- 
tes, not With any Deſign ta trouble the World 
eit h an Account of what Diſputes are a- 
w nongſt us about Matters of Doctrine, but 
"purely for the Conveniency of the Members 
i, the Commiteee, who are to judge in this 
 EAgair. Aud it is fit the Reader ſhould 
ſenodo, that the Excerpts from Profe ſſor 
Campbell's Mritings, upon which he gives 
is Explications and Anſwers, have not 
en put into his Hand as a Libel by which 
e was judicially accuſed of Error, ” her 
hade thoſe Excerpts been ever found by any 
urch. Judicatory io be proper and relevant 


A 2 for 


| 


n 
for ſuch a Purpoſe (that is ſtill entire, and 
reſerved to the After-judgment of this Com- 
mittee) but have been collected by particular 
Perſons at different Times, according to 
their own diſcretionary Fudgment, as Pro- 
Poſitions which they thought were contained 
in his Books, aud liable to Objettions: And 
all that the Church has bit herto done in this 
Matter, has been to give Profeſſor Campbell 
an Opportunity of delivering his Senſe upon 
theſe Proprfirions, both as to the Relevancy 
and Truth of them, as he ſhould think fit. 
| And he having given in the following Sheets, 
| the Committee for Purity of Dottrine arg... 
| to proceed io conſider and judge there 
and may ſet aſide any of theſe excerpted 
Propoſitions they ſhall think fit, as neither 
relevant, nor prodfemn. = 
For the Reader's Conveniency, the Com- «6 
mittee have joind together all the ſeveral 7 
Excerpts which he diſperſed through the 
following Sheets, that he may ſee them at one 
View. They are as follows. 
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FF 
Profeſſor Campbells prin- 
ted Treatiſes. ot 


I. Equiry, p. 4. I is very certain, that all Men 


have implanted in their Nature @ Principle 
of Self-love or Preſervation, that itreſiſtably ope- 
rates upon Us in all Inſtances whatſoever, aud ig 
the great Cauſe, or the firſt Spring of all our ſe- 
veral Motions and Actions, which Way ſoever they 
may happen to be directen. 
P. 5c.Clole. Ang all Men, according to the 
original Frame of Human Nature, being abſo- 


Intely governed by Self-love, we muſt neceſſariiy 
©. entertain aValue and Good-liking for ourſetves 3 


and as neceſſarily purſue the Gratification of this 
Principle, bearing alwuys an invincible Averſi- 


on to all ſuch, Inſtances of any Man's Conduct 
towards us, as do not conſpire or agree with. it. 


Page 100. Middle. The whole Paragraph and 


* the Marginal Note. 1 
Page 101. Cl. The whobte Paragraph and the 
Marginal Notmmmeee. EO 


Page 202. Mid. As for the intrinſick Gooaneſs 


or Reftitnde of Moral Virtue, or of univerſal 


Love and Righteouſneſs, this, as I have explain- 
ea it, lies directly in the Fitneſs and Congruity 


which ſuch Aﬀettions and Actions bear to the 
 Self-love and Preſervation, or the Well being 


and Happineſs of Mankina, or of Human Na- 
mT}: 3 . 

Page 389. Beginning. The whole Paragraph, 
ana the Marginal Note. © | 


7 


Page 460. That, even in Matters of Devoti- 
| on, 


on, wwe are abſolutely governed by Self-intereſt. 
Page 463. Beg. So that upon the Whole I will. 


conclude, that the ſole and univerſal Motive to 


virtuous Actions is Seltf-love, Intereſt or Pleaſure. 


From theſe Expreſſions it appears, that he makes Self-love 
or Self-intereſt the Origine, the firſt Spring, the leading 
Principle, the only Standard and great Cauſe ; yea, the ſole 
and univerſal Motive to all virtuous and religious Actions. 

W hich ſeems contrary to theſe Scriptures, - Mat xvi. 24. 
Rom. xiv. ). Luke xiv. 26, 33. Exod. xxxii. 32, Rom, ix. 3. 
Phil. ii. 21. 2 Tim. iii. 2. 1 Cor. x. 31. Job i. 9, 10, 11, 13. 
Mat. v. 434.44 45, 46, 47 48. N 

And to the Confeſſion of Faith, Chap. xvi. Par. 3 Lar- 
ger Carechiſm, Q. 1. Shorter Catechiſm, Q. 1. Larger 
Catechiſm, Q. 105. where Self- love and Self-ſeeking are 
mentioned amongſt the Sins forbidden in the firſt Command- 
ment. And to the 6th Queſtion which the 1oth Act of 


the Aſſembly 1711 appoints to be put to Miniſters at their 


Qrdination. 


x . 


There are in the Book other Paſſages to the like Purpoſe 


with theſe above-quoted ; particularly, Preface to the En- 


uin, 5. 1. 1. 8. 5. 365. Beg. and the Margine, 5. 449, in 
the Margine, Þ. 427. Cl, p. 322, OF 9 P. 449. 


2. Orano, p. 31. Mid. p. 33. Cl. p. 34. Beg. 


p. 32. Cloſe. p. 23. Beg. p. 10. Mid. And Pre- 
Face to the Enquiry, p. 28. 1. 9, to 17. 


Which appears contrary to Pſal. xix. 1, 2, 3, 4. Rom. i. 
19, 20. ii. 14, 15. Acts xiv. 17. And to Confeſſion, Chap. 
i. Par. 1. Chap. xxi. Par. 1. Larger Catechiſm, Q. 2. 


3. Preface to his Diſcourſe, Page 6. Mid. That 


the Laws of Nature are in themſelves a certain 
aud ſufficient Rule to direct rational Minds to 
Happmeſs, . 


Which ſeems contrary to Ja. viii. 20, 2 Pet. i. 19. Gal, 


vi. 16. And to Confeſſion, Chap. i. Par. 1. Larger Cate- 
chiſm, Q 3. Shorter Catechiſm, Q. 2. „ 


4. Preface ibid. J. 3. That our obſerving of the 


Laws 


N. . 
hap. 


tain 
as to 


Gal, 
Cate- 


0 he 
$4-0 


£ 


Laws of Nature, is the great Mean or Inſtru- 


ment of our real and laſting Felicity. 


Which ſeems contrary to Mark xiv. 16. John iii. 36. 
Acts iv. 12. x. 43. xvi. 31. And to Confeſſion, Chap. vii. 
Par. 3. Chap. x. Par. 4. Chap. xi. Par. 1, 2. Larger Cate. 
chiſm, Q. 60, 73. Confeſſion, Chap. xii. Par. x. 


5. Preface ibid. Cl. There are in Nature fixed 


and permanent Rules, whereby, if rational 
Beings govern their Actions, they will certainly 
attain to Happineſs. oy : 

Alſo, Oratio, p. 4. l. 1, 70 8. p. 5. 1. 4, 70 
10. J. 15, 10 21. p. C. I. 7,109. 


Which appears contrary to Gal. ii. 16. iii. 10. Nom. x. 3, 
Eph. ii. 8, 9. Tit. iii. 5, 6, 7. Confeſſion, Chap. vii. 


Far, I, 3. Chap. ix. Par. 3. Larger Catechiſm, Q. 94. 
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6. Preface ibid. p. 22. Mid. The Afoſtles, whilſ 


Feſus was alive, confidently expeFted that he, in 
his own Perſon, at the Head of his Diſciples, 


would ſubaue their Enemies before them, as their 


glorious Deliverer; raiſe the Power aud Great- 
neſs of their Nation, upon the Ruins of all other 
States and Kingdoms. This, and this only, did the 
Apoſites hope for and e pect from their Meſſiah. 


Which appears contrary to Luke xvii. 5, Joby vi. 68. 
Aat. xvi. 15, to 20. John xvi. 25, 


7. During the Time our Saviour lay in the 


Grave, the Diſciples were ſo far from beli eving 
him to be the Meſſiah promi ſea, that they cone 
cluded him to be a Cheat and Impoſtor. Preface, 
p. . ra p- 23. Mid. Diſcourſe, p. 53. Mid. p. 
55, Mid. 


Which appears contrary to Mary's Profeſſion of her Faith, 
obn xx. 2. and the Diſciples Character of him, Luke xxiv. 
. and ſeems inconſiſtent with the Doctrine of the Saints 

erſeveranee in Grace; and in ſpecial with Chriſt's Prayer 
r Peter, Luke xxii. z ON 
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Some further Nor Es in 
. | 5 | - _ 
Mr. Campbell's Prints. 
I. AL * Virtues do baſs between two intelligent 
iat. Enquiry, p. 329. Cl. p. 447. Beg. 
P. 529. Mid. =” 2 


This Poſition ſeems to exclude Sobriety, Temperance, Co 
Chaſtity, c. from being Virtues, as alſo, Mercy to the poſ 
Beaſts; and if theſe be not Virtues, how can their Oppo- 
ſites be Vices? 7 | wy 


2. ' Virtne conſiſts in the Agreement to the Self. —© 
ode of other rational Minas. Enq. P- 257. beg. N 
P. 447. * eie oooh ner cle, 
The Attions of the Deity are virtuous, becauſe 1, 
they are adapted to the Intereſt of human Na- i. pa 


rt. | En . P- 389. ; +» to IS. 88 ä 5 Par.! 
Our Actions are called virtuous, when they mu- 

tually contribute to promote each other's Happi- 5. 

neſs. ibid. * | 2 


Actious are virtuous as adapted to Selfelove. 

Eng, Pref. p. 16. I. 16, to 22. p. 357. Cl. p. 360. We 

I. 11. to p. 361. l. & Pin Bee 3s 2:5 
Moral Goodueſs is the Pleaſure we percerve 

© from the Actions of ' other intelligent Beings. 
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Enq. p. 356. Cl. 357. Beg. LD SED At 

© Moral Goodneſs lies in Pleaſure. Enq. p. 354 
Cl. p. 355- Beg: and the Margine. — — 1 Ty 
Which Poſitions make not the Nature of Virtue to ly in gy 
a Conformity to, or keeping of the Law of God, while the“ = 40 
Natute of Sin or Vice, oppoſite there to, is any Want o 
Conformity unto," or Tranſgreſſion of the Law. of God; aj 
1 John iii. 4. Gal. iii. 10 Larger Catechiſm, Q 24. Shorteſ 
Catechiſm, Q. 14. And Man jowes Obedience to the Law 
in reſpect of the Authority of God his Creator, 1 Sam. x 


7. 


4 


—— 


9 
12. Confeſſion, Chap. xix. Par. 5. Larger Catechiſm, Q 91, 93 · 
Shorter Catechiſm, Q. 14, 39. Confeſſion, Chap. xvi, Par. 4 


3. Self-love operates irreſiſtably upon us in all 
Inſtances whatſoever. Enq. p. 4. Beg. p. 534. I. 
8. p. 137. Beg. p. 141. Beg. p. 142. Beg. | 

All rational Agents are itreſiſtably, in all In- 
ſtances, under the prevailing Power of Self-love. 
Enq. p. 101. Cl. e 


Pauhis, as it relates to God, makes all his Actions neceſſary, 
*5* |. and ſothe Creation not to be the free Act of his Will; as is 
declared, Rev. iv. 11. And, as it relates to us, the divine 
Commands to Self-denial, are thereby made altogether im- 

ce, poſſible to be obeyed. | | | 


po- 4. The Meaſures to gain the Love and Eſteem of 
L Goa, depend not upon the arbitrary Appointment 
Self. of his Will. Enq. p. 14 1. I. 6, to 12. 


Beg. ir According to this Poſition, there ſeems no Need of Chriſt, 
or Faith, or the Obſervation of the poſitive Precepts revea- 
cauſe led unto us for ſeveral Parts of Worſhip. Confeſſion, Chap. 
Na- i. Par. 2. Cl. Chap. iv. Par. 2. Chap. vii. Par. 3. Chap. viii. 
Par. 1. Chap. x. Par. 4. 6 
mu- ; a 3 
apbi- 5. We can judge of the Deity no otherwiſe than 
| TY by ourſelves. Enq. p. 431. Cl. | 
hon 8 Me are to conceive or judge of God according as he hath 
* made known himſelf by his Word and Works. | 
roerue s. Self-love determines the Deity to reward the 
501g | Virtuous, and to be ſtudious of the Good of his 
n 334. Creatures, Enq. p. 429, 430, 43 1. 


Tunis feems to ſay, tha God's rewarding the Good is not 
an Act of his voluntary Condeſcenfion ; as is declared, Confeſ- 
to ly "x ſion, Chap. vii. Par. 1, 3. Chap. iii. Par. 7. Rom. vi. 23, 
3 1 and Chap. ii. 8. Rom. ix. 17, 18, 21, 22. Mat. xi. 25, 26. 


80 3 7. God's Intereſt not independent on ours: Out 
ld Viriue advantageous to him, elſe the Virtuons 
Sam. x. 3 | could 
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could have no Founaation to expect a4 Reward 
From him. Enq. p. 430. Beg. 28•70 


Which appears contrary to 7b xxii. 2, 3, 35, 7, 8. Laie R 
xvii. 10. Acts xvii. 24, 25. Confeſſion, Chap. ii. Par. 1, 2. 
Larger Catechifin, Q. 7. Shorter Catechiſm, Q. 4. I 
8. Virtue leaves every Man in the. full Poſſeſ- [ 
ſion of all his natural Deſires and Appetites, 10 | 


be indulged within the Limits of the Self-love f 
others; And there is neither Vice nor Lurury in. 7 
 defiring whatever may make our Life eaſy and _ 
comfortable. Enq. p. 334. Beg. 


The firſt Part of this Poſition ſeems not to hold in the pre- 
ſent State of corrupt Nature, and gives too great Countenance to 
VUncleanneſs and Beſtiality : And the latter Part ſeems to al- 
low Men too unbounded Liberty in ſeeking after the Things 
of Life, againſt the 8th and as Commandments, as explai- 
ned in our Catechiſms; as alſo, appears againſt Fer. xlv. 5. 
Mat. vi. 19. John vi. 2. 1 Jobn ii. 15. : i 
And as to both, thereby not the Will of God in his Law. 
but the Self-love of others, is made the Rule and Bounds of ß ö 
our natural Deſires and Appetites. | | | | HO 


9. The Apoſtles before Chriſt's Reſurrection had 
2 Notion of his Divinity. Diſcourſe, p. 33. 
Deg. | N | n 1 
This ſeems contrary to Mat. xvi. 15, 16, 17. Jun vi. 


— 


10. In the Preface to the Enquiry, p. 28. that 
Paſſage of the Apoſite, Rom. i. 19, 20. anent the 
Knowheage. rhe Hegthens had of God, is euplai- 

ned to be by Revelation. 1 


— 
* 


Which is contrary to the Senſe and Uſe that is made of 


that Text in Confeſſion, Chap. i. Par. 1. Chap. xi. Par. T. 17 
and Larger Catechiim, Q. 2. to prove the Heathens having 
Knoyledge of God by the Light of Nature. = On, 
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m Profeſſor Cup EIL Fxplications upon 


Sezenteen Articles extratted out of his 
Mritings, which, in conſequence of an Att 
of the Commiſſion of the General Aſſembly, 


were 2 > to his Conſideration by the 


Reverend Members, 8 Haddow 
Print ipal of the New College in St. An- 

drews, Mr. Alexander Anderſon one of the 
_ Miniſters of the Goſpel in St. Andrews, 
and Mr. James Nairn Miniſter of the 
' Goſpel at Eaſter-Anſtruther. 


ON the 3d of Jah 1735, theſe three Reverend 
4M Members, Principal Haddow, Mr. Anderſon, and 
Mr. Nairn, did me the Honour of a Viſit, and were 
then pleaſed: to let me know, that they had been 


appointed by the Commiſſion of the General Aſſembly to 


converſe with me about ſome particular Opinions which I 


had publiſhed in my Writing. 


Upon this, having firſt read the Act of the very Reverend 
Commiſſion, commanding them to hoid this Converſation, 
they read over to me two ſeparate Papers, containing ſome 


Articles excerpted out of my Books, and pointing at ſeveral 


Iexts of Scripture, and Paſſages in the Standards of this 


Church, to which, tis ſaid, theſe Articles ſeem to be con- 
trary. ; Wet 13-45 1 4 

Tue firſt Paper conſiſts of ſeven Articles; and they were 
. pleaſed to inform me, that it had come before the late Ge- 
neral Aſſembly by a Reference from the late Commiſſion, 
that by the late Aſſembly it had been tranſmitted to this pre- 
ſent Commiſſion, and that by he Authority of this Commiſ- 
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12 
ſion it was now put in their Hands, that they might offer it 
to my Conſideration. 0 f - 
Whether the late Commiſſion, before they referred theſe 
ſeven Articles to the late Aſſembly, had particularly conſi- 
der'd them, ſo as to examine their Weight and Importance, 
and if they ſtand in my Books in the ſame Manner they are 
here laid againſt me, they had the Goodneſs to tell me they 
could not poſitively affirm; only they judged ir highly pro- 
bable: But they were pleaſed to aſſure me, That neither the 
Jate Aſſembly nor this Commiſſion had at any Time taken 
theſe Articles into their Conſideration ; ſo that I am at a Loſs 
to know in what Light I ſhall regard this Paper. Indeed 


it comes to me hy the Authority of the Church; but I am 


far from being certain that the Church ever contider'd it: 
And for ſeveral Reaſons I am inclin'd to think, that had the 
Church given themſelves the Trouble to have conſider'd theſe 
Articles, and to have compared them with my Writings, 
they neyer would have adopted them. 2s | | 

As for the other Paper, it contains no fewer than ten Ar. 
ticles; and the three Reverend Members were ſo good as to 
let me know that this Paper was wholly compoſed by them- 
ſelves, in conſequence of a Power they had from the Com- 


Miſſion: So that I know aſſuredly that this Paper was never 


under the Conſideration of the Church in any Reſpect, but 


is altogether the Production of three private Hands. 


And it may come to appear, whether it is of that Nature, 
that the Church of Scotland will judge it fitring to adopt it. 

After the reading of theſe two ſeparate Papers, they were 
both put in my Hands; and I was defired to make up my 
Anſwers to them in Writing, and to deliver them to the 
Reverend Mr. Anderſon, in order to have them laid before 
the Committee for Purity of Doctrine at their firſt Meeting 
in Edinburgh. Upon this I took the Freedom to obſerve, 
That, among ſo many Articles, it can hardly happen but 
there muſt be ſome of greater Conſequence than others: And 


therefore I begged they would condeſcend to point out to 


me what Articles they might judge of greateſt Conſequence. 
After ſome Difficulty made by Mr. Anderſon to indulge me 
in this Particular, Principal Haddow had the Goodneſs to 

ropoſe to me three Articles as of greater Moment than any 


other, which I immediately wrote down in their Preſence. 


And, upon the whole, I was deſired to write my Anſwers, 


not only to theſe three, but to all the other ſeveral Articles 


propoſed to me in the two ſeparate Papers. This, I think, 
is all the Converſation I have been yet honoured with. i 
: AS 


3 -4 


I 


As I then expreſſed myſelf to the three Reverend Mem- 
bers, ſo now I beg Leave to declare to the very Reverend 
Committee, that I am extremely ſorry that any Thing in 
my Writings has given Otfence to the Church of Scotland, 
wand I am moſt willing to receive better Information. Every 
Body knows that the Truth and Certainty, the very Being 
Hof both natural and revealed Religion, has of late Years 
8 been attacked with the utmoſt Keenneſs and Violence. In 
my Eaquiry into the Original of Moral Virtue, firſt publiſhed 
mn Anno 1728, and in my Diſcourſe proving that the Apoſtles 
'S pere no Enthuſiafts, publiſhed Anno 1730, I can ſincerely ſay, 
that, without any the leaſt Intention to offend any Man, I 
+ Have honeſtly endeavoured to the beſt of my Skill and Abi- 
t: ly, according to the Grace of God given unto me, to de- 
monſtrate the eternal and unchangeable Reality of natural 
ſe Religion, and to explain and eſtabliſh the undoubted Truth 
gs, and Certainty of the Chriſtian Revelation. I have the Plea- 
ſure ro know, that what I have ventured to publiſh to the 
\r- Morld upon both theſe Articles, is well accepted by ſome 
to _, yery good Judges, and is counted ſerviceable to the End 
m- for which it was honeſtly intended: Bur it gives me a very 
m- -fenſible Concern, that, while I am employed in ſo good a 
ver Cauſe, I have the Misfortune to give Offence to the Chureh 
zur fof Scotland, or to any of her Members. Indeed the Good- 
E of the Cauſe wherein a Man is engaged, is not to pro- 
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ire, ter him, or to prevent his being called to an Account for groſs 
Efrors or Hereſies, that are inconſiſtent with the eſſential 
ere Mfuths of natural or revealed Religion, or that are contra- 
my MWiftory to the fundamental Articles of that particular Society 
the Whereof he profeſſes himſelf a Member. But, may not 


fore one preſume upon the Indulgence of the Church of Scot- 
ting ze, and hope not to fall under the great Hurt and Diſad- 


rve, Wantage of a publick Proſecution for leſſer Slips or Failings 

bur ich he may happen to be guilty of, while he fincerely 
And ends the Cauſe of Religion? If a Proceſs was to be taken 
tro againſt a Man for Things of this Nature, perhaps there 
once. > Philoſopher or Divine, that has appeared in this Ar- 
> me ent, bur might be brought to the Bar of the Church of 
ſs to gd. Humanum eſt errare. So that one ſhould think I 
1 any Nceertainly be guilty, or at leaſt have given very ſtrong 
ence. nds to ſuſpect that I am really guilty, of having vented 
wers, very groſs Errors or Hereſies, that the Church of Scot- 
ricles have thought themſelves obliged to call me in fo pub- 
hink, 2 Manner to give an Account of my Opinions. And 
Fi an hardly fail to be confirmed in this Apprehenſion, 

9 


when 


1 F K 
when he reflects, that a Proſecution of this Nature neceſſa. ¶ Chu 
rey tends, as the World generally judge of Things, to indu 

weaken the Credit and Force of what I may have advanced Pe 
to the Service and Intereſt of Religion: For it may well be 
thought, that the Church of Scotland would never run the ed, 
Hazard of expoſing the Credit of any one concluſive Argu . Dot 
ment (ſuch as mine are thought to be) in Favour of natura 
Religion, or the Chtiſtian Revelation, but upon ſome very 
weighty and preſſing Conſideratious. However, I would fa M 
think, I ſhall have the Pleaſure to ſatisfy the Chureh « 
Scotland, that I am no Apoſtate from her . bY 
am guilty of no Errors that can juſtly bring her Ihſpleaſu; *** 
upon me, or render me obnoxious to any of her Ceaſure; nt 
Nor can J conceive what Advantage it can bring to an 8 
Church upon Earth, violently to force Opinions upon 
Man, which he avowedly rejeEts ; or to be at Pains to mal Chure| 
the. World believe that any ſober Man entertains Principł the eſſe 
which the Church do not allow of. In the mean while, if falned 
ſhall be fo unfortunate as to be found to be miſtaken wi: 8 
reſpect to the good Opinion I have of my own Orthodozz 
in this Event, I would ; humbly beg to be better inſtructe e. 
and I profeſs myſelf moſt ready to receive any good Info 3 
mation that ſhall be offered me. e e, 
I am not ignorant what groſs Errors have been laid to kg. 
Charge in ſome late Pamphlets written agaiuſt me: But, RF" 
it appeared, not only to me, but, ſo far as I had Acceſ i CI 
know, to all that underſtand my Principles, that none . 
.theſe Imputations, with what Aſſurance ſoever they are 
ported, have any Sort of Foundation in my n | WF 
are entirely out of the Queſtion ; ſo I judged it by m 
eligible to let them alone, and to leave them to the imp 
tial Judgment of Mankind, who will take the Trouble 
compare Things together: Wherein, I confeſs, I like 
gratified my ſtrong Averſion to perſonal Squables, or to Wi * 
rertain the Publick with Matters wherein they are noi 
concern d. And ſince I have ſo much Reaſon to regard t 
Papers, particularly the ſecond, to be in themſelves only if 
vate Compoſitions, I hope I may have Leave to ſay, 
theſe ſeventeen Articles, which I am here called upo!'F uf 
- anſwer, been publiſhed againſt me by any private Hand gi © 
would have thought myſelf obliged to have overlook'd tis apPe: 
In the ſame Manner: But ſince the Church of Scotland 4 . 
been pleaſed in ſome Sort to give ſoa much Countenanc A | 
theſe Articles, as to propoſe them to my Conſideration FE 
judge myſelf bound in Duty to conſider them; and 
MH | PU 
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purely the grext Deference I bear to the Authority of this 
Church, tho exerted in fo extraordinary a Manner, that 
WW: aduces me to explain my Sentiments about them, | 

= Pecchaps indeed it may be Nr dangerous for a Man in 


eſſa - 


Ny Situation, againſt whom a Libel ſeems ready to be for- 
1 med, to anſwer to any Queſtions or Articles to which he is 1 
pot ſtricxly obliged, or to go to any Length in his Explica- "4 
Fons. There is nothing eaſier than to wreſt a Man's Words, 
ind fpoil his Sentiments; and the World very well know IF 
bat Advantage uſes to be taken of a Man's Expreſſions in 
 & Circumſtances: But I preſume upon the Juſtice and E.- 
ity of the Church of Scotland, and reft myſelf ſatisfied 
+ Bar ſhe "never will turn any Expreſſion or Sentiment of 
"Wine to my Diſadvantage, while I am ſincerely endeavouring 
to at give her all poſſible Satisfaction, and to make it appear, 
— "that I openly adhere to the excellent Standards of this 
upo Church, and hold no Opinions that are not conſonant to all 
on war). the eſſential Articles of natural and revealed Religion, con- 
ror tained in the holy Scriptures. And to imagine, that the De- 
| ** of putting me upon explaining myſelf, with reſpe& to 
we „ any Articles, is only to involve me; and from my In- 
1 A Mertencies to gain better Ground for a Libel, is a high In- 
ro” Agnity to the Honour of this Church. . 
Wh ſhall now write down the ſeveral Articles extracted out 
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Thoda. 


proceed to explain my Opinion upon all the ſeveral Articles 


Articles; an 


( 16 
ſed to me by the three Reverend Members, as of greater 4 
„ ee than any other: | 
1. The firſt relates to the firſt Article of the firſt Paper, « , 
and it bears, That I make Self- love the Standard of Mo. 
« ral Virtue, and not the Will or Law of God, agreeable 
ac to his own infinite Perfections. 2 
2. The ſecond is thus; Mankind left ro themſelves, 
ce without ſupernatural Revelation, are able of themſelves, 7 
& jn the Exerciſe of their natural Powers, to diſcover te 
« Being and Perfections of Gd. This contradicts what 
J have maintained in my Latine Oration, referred to in the 


3. The third is a Conſequence ſuſpected to follow from 
what I have aſſerted in my Diſcourſe, referred to in te 
third and fourth Articles of the ſame Paper ; and the al- 
ledged Conſequence is, That I make the Duties of the 
Law of Nature, towards God, our Neighbours and our- 
« ſelves, the Ground -of our Juſtification before God, an 
*« what entitles us to eternal Life,” 
Theſe are the three Articles pointed out to me to be of 
the greateſt Moment of all: And one might think, that my 
explaining my Opinion about theſe, might prevent my gi- 
ving either the Church or myſelf any further Trouble. Bu 
I had it in Charge to anſwer particularly, not only to theſe 
three, but to all the other Articles: And therefore, to ſnev 
how ready I am to obey any Authority that can come from _. 
the Church of Scotland, leaving theſe three Articles of great. 
eſt Moment to be conſidered in their proper Places, I ſhall 


as they are propoſed to me in theſe two Papers, which, a 
I go along, I ſhall faithfully tranſcribe. js 
The firſt Paper, as I have before hinted, conſiſts of ſeven M 
4 it bears this Title, Note of ſome Paſſages is 8. 
2 Campbell's printed Treatiſet. The firſt Article i 3, 
thus; E | * 
I. Enquiry, p. 4. It is very certain, that all Men har 
& implanted in their Nature a Principle of Self- love or Pre 
ec ſervation, that irreſiſtably operates upon us in all Inſtance 
« whatſoever, and is the great Cauſe, or the firſt Spring d 
& all our ſeveral Motions and Actions, which Way ſoeve p. 


17 


ater WW «© fication of this Principle, bearing always an invincible 

« Averſion to all ſuch Inſtances of any Man's Conduct to- 
per, “ wards us, as do not conſpire or agree with it. | 
Mo- Page 100. Mid. The whole Paragraph and the Marginal 


able , Note. rs 
Page 101. Cl. © The whole Paragraph and the Marginal 
elves, 1 4c Note, 9 | 
_ Page 202. Mid. © As forthe intrinſick Goodneſs or Re- 
er the 


1 ctitude of Moral Virtue, or of univerſal Love and Righ- 
what i reouſheſs, this, as I have explain'd it, lies directly in the Fit- 
in the F neſs and Congruity, which ſuch Affections and Actions 
bear to the Self-love and Preſervation, or the Well-being 
from , and Happineſs of Mankind, or of human Nature“ 
in the Page 389. Beg. The whole Paragraph and the Margi- 
the al- & nal-note. 


of the 4, Page 460, © That even in Matters of Devotion we arc 
d our- t abſolutely governed by Self-intereſt. 


d, and Page 463. Beg. © So that upon the whole I will conclude, 
That the ſole and univerſal Motive to all virtuous Acti- 
» be of ons, is Self-love, Intereſt or Pleaſure. 


hat my rom theſe Expreſſions it appears, That he makes Self- 
my gi- love or Self- intereſt the Origine, the firſt Spring, the lead- 
e. Bu 4 ing Principle, the only Standard and great Cauſe; yea, 
to theſe 0 the ſole and univerſal Motive to all virtuous and religious 

to ſnex Actions. | 


je from. , Which ſeems contrary to theſe Scriptures, Mat. xvi. 24. 
f great Rom. xiv. 7. Luke xiv. 26, 33. Exod. xxxii. 32. Rom. ix. 3. 

\ I hal . Pbil. ii. 21. 2 Tim. iii. 2, 1 Cor. x. 31. Fob i. 9, 10, 11, 12. 
Articles Mat. v. 43, 44, 45, 46, 47, 48. 


And to the Conſeſſion of Faith, Chap, xvi. Par, 7. Lar- 
ger Catechiſm, Q. 1. Shorter Catechiſm, Q. 1. Larger 
Catechiſm, Q. 105. where Self- Iove and Self- ſeeking are 
ages is i mentioned amongſt the Sins forbidden in the firſt Com- 
Article i mandment; and to the 6th Q. which the 1oth Act of the 
= Aſſembly 1711 appoints to be put to Miniſters at their 
Ordination. | 3 
e or Pre There are in the Book other Paſſages to the like Pur- 
Inſtance i poſe with thoſe above · quoted, particularly, Preface to the 
Spring o Enquiry, pl: I. 8. p. 365. Beg. and the Margine, 
Mp: 449 — Mid. and the Marg. 427.— CI. 322.— Cl. 
his is the Whole of the firſt Article as it ſtands in the 
- origin), t Paper. And ſince the ſecond Article of the ſecond Pa- 
verned b appears to me to be of the ſame Import, I hope I ſhall 
nd Goo Mt be found to have done amiſs in ſubjoining it: Tis thus ; 
the Grat 2. © Virtue conſiſts in the Agreement to the Self. love of 
« fication T : wa other 


1.5 
\ $8 
At 


hich, a 


. 


„ 
tt other rational Minds. Eng. p. 257. Beg. p. 447. Beg. 
«K p 529. Mid.—— }. 5 | | A Ee 

« The Actions of the Deity are virtuous, becauſe they | 
tt are adapted to the Intereſt of human Nature, Eq. p. 389. 
« J. 4. to 18. | =: 
ons 515 Actions are called Virtuous, when they mutual 
c contribute to promote each other's Happineſs. bie. 
„Actions are virtuous as adapted to Sell love. Eng. Pr, 
1 P. 16. 1 to 22. p. 357.— Cl. p. 360. I. 11. p. 361. I. ( 
& p. 371. Beg, ——— | HM 
1 Floral oodneſs is the Pleaſure we perceive from th # 
« Actions of other intelligent Beings. Eng. p. 3 56.“ © 
«© 357. Beg. ; eee * 
Moral Goodneſs lies in Pleaſure. Eng. p. 354. Cl. p. 35 
Beg. and the Margine. 
t Which Poſitions make not the Nature of Virtue to | 
« in a Conformity to, or keeping of the Law of God; whil 
it the Nature of Sin or Vice, oppoſite thereto, is any Wan 
e of Conformity unto, or Tranſgreſſion of the Law of God 
« as I Jobn iii. 4, Gal. iii. 10. Larger Catechiſm, Q. 24 
_ « Shorter Catechiſm, Q. 14. And Man owes Obedience Kr, 
© to the Law in reſpect of the Authority of God his Crea 
dc tor, 1 Sam. xv. 22. Confeſſion, Chap. xix. Par. 5. Large $% 
« Catechiſm, Q. 91, 93. Shorter Catechiſm, Q. 14, 39. Con. ; 
&« feſſion, Chap, xvi. Par 1.” = 
I ſhall now endeavour to explain myſelf upon this firſt Ar + 
ticle. But I muſt confeſs, that in ſuch a Variety of differen 4 
Thoughts and Apprehenſions, here looſly put together an- 
referred to, I am at a great Loſs to underſtand what are th $ 
particular Sentiments, L 2 have had the Misfortune to giv. $ 
Offence to the Church of Scotland, or to any of her Mem 3 
bers: So that, in apprehending wherein I have contractec 
any Sort of Guilt, I muſt form Conjectures, and I ſhall mak S 
them as well as I can, from the Texts of Scripture, the Paſ And n 
ſages in our Standards, and the Reflection that is made in th hrder 
19 


Concluſion of the ſecond Article of the .ſecond Paper ju . 


now tranſcribed, that ſeem all to beſet in Oppoſition to ſom more 
Principles, which I muſt be thought to have publiſhed 0 
the World. And that I may bring Things into ſome Or 
der, and handle this Matter with ſome Diftinaack, I ſhall 
conſider theſe three Particulars, of which, as it appears u ie lik 
me from the Texts of Scripture, &c. here alledged, I an Iderat 
ſuſpeCted, and wherein it ſhould ſeem I have rendred my” under 
ſelf obnoxious to the Diſpleaſure of this Church Mp aty 
1. In the pvſt Place, I ſeem to be ſuſpected of having con- tai nd 


ion of 
Frounc 


Paſlage 


4 
* 
1 


©» 


Beg. tradicted, in the Principles of my Enquiry, the great Goſpel- 
ſe they rule of Self-denial. | | 
90 2̃. In the /econd Place, I ſeem to be blamed for repreſen- 
P- 389. ting Self. love to be the great Cauſe, or the firſt Spring, the 
utuall 4 ſole and univerſal Motive to all virtuous and religious Actions. 
88 I 3. In the third Place, It ſeems to be laid to my Charge, 
' Py That I make Self. love to be the Standard of Moral Virtue, 
41 | | i and not the Will or Law of God, agrecable to his infinite 
Peerſections. 
n i,, As for the Frft of theſe Particulars, Let me haye 
Leave to ſay, Tis aſtoniſhing to me how the Suſpicion could 
. poſſibly be conceived, that in the Principles of my Enquiry 
P. 35) F tar contradicted the great Goſpel-rule of Self- denial. 
1 It would ſeem, however, that the Phraſe, Se f love, Self pre- 
* il ſervation, the Deſire of Happineſs, and the like, as I make 
a W ' "Uſe of them in my Argument, are taken to ſignify a Paſſion 
Je ah moſt impious and vicious, highly diſhonouring to God, 
BY. 88 . contrary to the Goſpel of Jeſus Chriſt, and every Way 
Q 24 iructive to the Peace and Happineſs of Mankind. I con- 
5 Cres eſs, that, in compoſing my Enquiry, I endeavoured all I 
I. * "eould to ſer the Principle of Self. love in a quite oppoſite 
ase and different Light: And, ſince ſome of the highef Judi- 
39. Con Katories of this Church, at leaſt ſome of their Reverend 
grſt A Members, have ſo far miſunderſtood theſe Phraſes, as to af- 
rat 2a" Fix to them a Meaning directly contradictory to what I inten- 
difteren ed, to that which I was particularly careful to explain and 
her all termine ; Tam afraid I am not able to expreſs myſelf in- 
t are th felligibly in my native Language, or to uſe Words that are 
=: fo g Proper to convey to other People a true Apprehenſion of the 
r Mem Nentiments of my Mind. This, every Body will own, is a 
8 "moſt uneaſy Situation to a Man that would be rightly under- 
all mal "Food in his honeſt Attempts to be uſeful in the World. 
8 And my Misfortune is, when I recolle& what I have ſaid in 


Py, 75 


19 


er der to explain my Senſe of Self. love, and to prevent all 


aper ju 1 e e am not capable of finding out Words 
A ſong more fit, as my Argument ſtands, to expreſs my inward No- 
iſhed ion of Things: So that, to relieve People's Minds from this 
ome | Froundleſs unreaſonable Suſpicion, I can only tranſcribe ſome 
„ I ſha WF aſlages of my Enquiry, from among a great many others of 
pears he like Import, which I hope will 1 ſhew to every con- 
yo = derate impartial Perſon, that the Principle of Self-love, as I 
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b nderſtand it, is in no Sort contradictory to the great Chriſtian 
Duty of Self-denial, or to any other Chriſtian Duty con- 
lain d in the Goſpel, but much, 


very much to the contrary. 
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about the Value or Moment of ſome different Sets of plea- 
fing Perceptions, and here I conclude in this Manner; 
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| | 20 | 
Beſides what I have expreſly ſaid in the firſt Treatiſe to 
the ſame Purpoſe, I endeavour in the ſecond Treatiſe, from 
p. 258, to p. 291. with all the Accuracy and DiftinEneſs I 
am able, to explain and ſettle my Meaning of Self-love in 
the Argument I maintain. It would be impertinent to write 1, wif 
out the whole: I apprehend theſe following Paſſages may (e py, 
prove ſufficient, . Cor 
In ſome Pages preceeding 281, I make ſome Reflections 5 


% Now, from theſe Obſervations, one may eaſily conceive 


* what we ought to underſtand by Self- love or Self-preſer- _ « of : 
„vation. And, according to the Nature of Things, it rag 
cc 


muſt ſignify our delighting in, and purſuing after that 
Set of Perceptions, or, which is the ſame Thing, thoſe 
« Objects that entertain us with ſach Senſations, whether 
« pleaſant or painful at preſent, as, in the Manner 1 have 

juſt now pls our Reaſon dictates to us to be moſt 
« yaluable. If indeed the human Mind had no greater 
% Range or Compaſs of Thought than brute Creatures, our 
« Self-intereſt would determine us to entertain or indulge 
te any prefent Senſations, without looking any further than 
« what immediately affects us: But every Man is conſcious 
<« he can take a View of the whole Compaſs of his Being, 
<« can look into the Conſequences of Things, and judge what fg 
Effects any Set of Perceptions he entertains to Day, may - gp 
« have on him to Morrow, or the next Day after, and ſo fol 
« on thro' the whole Courſe of his Duration. And, as 
cc eyery Man can thus determine the full Value of any par- 
<« ticular Set of Perceptions; ſo can he compare one Set 
ce with another, and judge which is moſt valuable, that is 


cc 


„ which is capable to entertain him with the higheſt and that Se 
e moſt laſting Felicities. This is a Power that every Man  Fertun, 
& is endowed with; and it is that particularly which makes tiona 


«' 3 
4 1 
e 


tc the Difference betwixt us and the brute Creatures. Id ir 

« And as all Men have it thus in their Power to look into rtun- 
% Futurity, to conſider the Nature of Things, balance WM the « 
de them together, and judge which is moſt eligible ; If we Cod 
« chooſe to indulge to ourſelves any particular Set of Per- Wi 
ceptions that have no real Value, but are hurtful and per- Mt the 
« nicious ; this, how well ſoever it may agree to the Self: Du 
« Jave of ſhort- ſighted Brutes, can never be reconciled to ferve 
© that Self- love which properly belongs to a provident Huſts a 


“ Creature, or à rational Agent, who 1s capable of under - Whriſtia 
Sanding what Influcnce the gratifying of any preſent Sen. feanin 


_ fations ll 


1 
£ 
„ 
bh 


5 * 
to ce ſations may have upon his Futurity,” After a further { 
om Account of Things, I come to this general Concluſion, P. 290. 
's I BF „ And therefore I conclude (and I hope my Reader thro- 

e in 1 the whole of this Argument will underſtand me no other- 

TIte ze yiſe) that Self. love or Self-intereſt, or whatever other 

may (44 Phraſe can expreſs this Principle in a rational Agent, it 
4 ã ſigniſies our embracing and purſuing thoſe Perceptions, 7 
tions & Whether pleaſing or painful at preſent, which a ter we 
ple- have look d into the Nature and Conſequences of Things, ] 
22 and fairly balanced them together, we may judge to be ö 
elbe e moſt valuable with relation to the Mind, the only Seat 

eſer - of all our Pleaſures, and properly One's ſelf. In ſome 

Sy) M Paragraphs before this, I take Notice of a Man's giving up 
that melt to the Entertainments and Gratifications of Senſe, 

thoſe that are no other but the Luſt of the F leſh, the Luft of the 

ether Eyes, and the Pride of Life; wherein he acts from what I 

have call, in ſeveral Places, a falſe or miſtaken Self- love; which in- 

moſt dei bears a clean Contradiction to that excellent neceſſa- 

reater n Rule of Chriſtian Self- denial. And with reſpect to a 

s, our Man's giving up himſelf in this Manner, n expre- 

dulgs fly declare in the Paragraph immediately before, That 

rthan uch a Purſuit, far from being Self. love, or Self-preſer- 

\ſcious vation, would on the contrary be Self- hatred, or Self-de- 

Being, ſtruction. And as a Man's Self. love cannot but hinder him 

e what  frgm yielding up his Mind to ſuch Senſations, as in their 

„ may tre Value are pernicious and ruining ; fo muſt it power. 

and ſo fully engage him to approve and parſue thoſe Perceptions, 

nd, as Which, from balancing Things together, he perceives to be 

y par- Ifnitely valuable, as being capable of entertaining him 

ne Set with Satisfactions that are as durable as his owri Exiſtence. 

that 1s 1 V Suitableneſs to which Reaſoning, Iopealy profeſs, p. 449. 

eſt and th 


agt Self-love neceſlarily determines us to purſue our own 


y Man Fortunes, in the Good and Proſperity of others, as we are 
1 makes tional eternal Minds, affociated to God and to one another: 
d in what particular Inſtances we thus purſue our own 
ok into prtunes, that is, our own Peace, Comfort, and Well-bein 
balance the Good and . of others, that is, in the Glory 
; If we Cod, and the Happineſs of our Fellow- creatures, I have 
of Per- inectly explained from p. 111. to p. 166. where it appears 
nd per- t thoſe Inſtances or Meaſures are the Moral Virtues, or 
he Self- Duties of natural Religion, which, as I have likewiſc 
ciled to ferved, do neceſſarily imply our renouncing all corrupt 
rovident uſts and Appetites ; wherein we certainly obey the great 


f under Chriſtian Duty of Self-denial. So that my fix'd and avow'd 


= Sen- eaning of Self- love, all along pointed at and inculcated, 
ſationz „„ | 
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does not contradict, but exactly coincides with the Goſpel- 


me, that I teach no other Doctrine, I uſe no other Reaſo-. 4 


auboſoe ver will loſe bis Life fer my Sake, ſhall find it. For <yhat 
is a Man profited, if he ſball gain the whole World, and boſe 


Cbarn. Works, Vol. 2. p 66. And a little after, © Tis, % 


22 


precept of Self-denial, And I cannot but remark, that fo 
tar as I am able to underſtand Things, it appears manifeſt to 


ning, but what our bleſſed Saviour has taught us in that 
Place of holy Scripture, where he enjoins the Duty of Self- 
denial. . 
' Then ſaid Feſus unto bis Diſciples, If any Man vill cone 
after me, let him deny himſelf, and take up his Croſs, and fol- 
Jow me. For aubeſoever will ſave bis Life, ſhall loſe it: and 


his own Soul.? or auhat ſhall a Man give in Exchange for his Fo 7 
Soul? For the Son of Man ſhall come in the Glory of his Fatber, 
with his Angels: and then he ſtall reward every Man accor- 
ding to bis Works, Matth. xvi. 24,.— 27. Upon which I cannot 
but take Notice of a ſhrewd Obſervation of the learn'd Dr. 
Manton ; * None (ſays he) deny themſelves more than carnal 
« Men.” Mart. on Pſalm cxix. p. 641. Which is moſt cer- 
tainly true in my Senſe of Self-love, and as Self-denial muſt 
be underſtood with reference to my Argument, meaning that 
carnal Men, for the Sake of their carnal Enjoyments, deny 
themſelves, or forego the Salvation or Happineſs of their that! 
Souls. So that, as Dr. Charnock obſerves, ** The Life of a *# 
« natural Man, and all the Dependencies of it, is to grati: 
« fy corrupt Self, with the greateſt Detriment to his natura! 
« and moral Self, the Happineſs and Good of his Soul.” 


ſays he, © a high Diſeſteem of ourſelves (in the Language 
« of Dr. Marton, a high Inftance of Self-denial) not to live 
* to Chriſt, which is both a more rightful and more ſatis 3 
« fying Object of our Affections, who returns our living ro *t 
« him, with a Happineſs to ourſelves.” From this ſhort *%þ 
Account of Things, let the Church of Scotland now judge, 
whether there is any the leaſt Shadow of Reaſon to ſuſpe&t = 
me of having contradicted the great . e iy of Self. Ai 
denial: Give me Leave to ſay, That my whole Scheme of 
moral Virtue, eſtabliſhed in my Enquiry, is founded on the 
Truth and Neceſſity of this excellent Rule, and would be 
a mere Chimera, could have no Exiſtence without it. Fitch 
0 93 E 1 
_ 2dly, In the ſecond Place, I ſeem to be blam'd for repreſen- Frs % 
ting Self- love to be the great Cauſe, or the firſt Spring, the fore, i 
ſole and univerſal Motive to all virtuous and religious Acti- Souls 
ons. (I do not remember to have call'd it upon this Head, 
| 33 


8 
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8 


— — = Y 0 


5 


as it is alledg d, the leading Principle; a Phraſe which here 
pel- WW ſcems to me not very. accurate.) 1 3 
clo . 1 preſume I need not obſerve, there 1s nothing more com- 
t o . mon among the beſt Philoſophers, than to expreſs our natu- 
alo- ral Defire after Happineſs by Self- love. In a great many 
that Places of my Enquiry, I have ex reſly intimated, that b' 

velt- 2 Self-love I mean no other Thing but the Deſire of Happi- 


come > Demonſtration,'tis impoſſible I can mean any Thing elle by it. 
fel. And, in the 16th Page of the Preface to my nquiry, I give the 
and Reaſon (which yer appears to me not an ill one) why I 


gneſs. From the Queſtions above tranſcribed, it appears to a 


what choos'd in the Courſe of my Argument to make Uſe of the 
1d boſe  ®Phraſe Self-love, rather than any other: So that, when I pro- 
or bim feſs Self-love to be the Cauſe, or the firſt Spring, the ſole 
atber, " and univerſal Motive to all virtuous and religious Actions, 
Aecor- I profeſs that our natural Deſire after Happineſs is thar Fa- 
cannot culty or Power, that particular Part in our Conſtitution, 
d Dr. ich, being ſuitably apply d to, and excited, begins our 
carna! otions, carries us on, and powerfully operates in all our 
ſt cer. rtuous and religious Actions: And, if I am miſtaken in this 
1 muſt "E pinion,I am extremely ready to receive better Information. 
ig that Mean while, when I conſider the inward Frame and Stru- 
, deny "Aure, if I may ſpeak fo, of the human Mind, I apprehend 
their that the Deſire of Happineſs (which, as I have hinted in m 
fe of a Wn, is branched our, or runs into all our particular Af- 
 gratl- ffections and Appetites) is as neceſſary. to the Production of 
natural Motion or Action in a human Soul, as the Springsor Weiphts 
Soul. Fare to the Production of Motion in whatever Piece of Cloke- 
« "T's, Pork: And, if no Addreſs, no Application were made to our 
nguage Mhatural Defire after Happineſs, by Proper Objects that are 
to live r, by their Goodneſs, to awaken and excite this inward 
e ſatis- ring or Movement of the Soul, I am of Opinion there 
ving to Would be an univerſal Deadneſs or Stagnation of Action a- 
is ſnort wong Mankind; all Men would be abſolutely lift leſs, 
une In as profound a Reſt as any material Machines, without the 
uſpect Tofluence of a firſt Mover. Nor do I think that the Chri- 


of Self tian Religion introduces any Alteration in the human Pow- 
1eme of ers, with reſpect to the natural Courſe and Order wherein 


on the 


ould be 


hey operate. We muſt neceſſarily allow, that in all his Com- 
Punications with human Minds, God is pleaſed to deal 


. Pith us as rational Agents, and to excite and ſupport 

J in Action, by a proper Influence upon thoſe Pow- 
epreſen- Frs he hath implanted in our Nature: And there- 
ing, the fore, in the Regeneration of a corrupt Soul, as all human 


us Act! Souls are by the Fall of our ficit Parents (It giyes me pow 
15 Head, 5 N c | lea- 
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& God for leaying this Stump in you; and, you ſeem to be ſo 


I Stoughton's Righteous Man's Plea, Ser, I. . 30; 


A . 24 - 
Pleaſure to ſpeak of the particular Doctrines of Chriſtianity, 
ſince I am here addreſſing myſelf to Chriſtians, to my Reve- 
rend Brethren in the Miniſtry of the er N I fay, In the | 
Regeneration of a corrupt Soul, the holy Spirit of God, by | 
his Divine Influences, having rectified or renewed this eſſen. 
tial Part of our Conſtitution as well as others, he thereby KF. 
ſucceſsfully brings about our Converſion to God; and, ſtiſl % 
ſupporting it by his continued ſupernatural Influences upon 
our Minds, he makes it effectually to ſerve in our working u. 
'the York of our Salvation: So that it is ſtill the ſame Power, 
Having a different Reliſh and a different Direction, that pow. 
erfully operates in a gracious Soul, towards its everlaſting © 
Peace and Happineſs, And, till I ſhall be better inſtructed, 
muſt own it appears to me, that, without this inward Spring 
or Feile of Aion, our natural Defire after Happineſs, 
all the mighty Offers of Grace, Mercy and Salvation, made 
to us in the Goſpel through Jeſus Chriſt, would be to us Mat. 
ters of mere Indifferency; Things not in the leaſt able to 
move or affect us. There is a Paſſage very much to this Pur- 
poſe which I ſhall here tranſcribe, from an orthodox Divine 
who makes no inconſiderable Figure in the Chriſtian Church. 
There are in Man, ſays the learned Dr. Cbarnock, De 
e fires for, and Inclinations to Happineſs ;, and ſome Know: 
© ledge that this Happineſs hes in God.” Theſe Defires 
were left in Man, by the Mercy of God, upon the Interpoſi- 
tion of rhe Mediator; therefore ſome call them not Reliques 
of Nature, but reſtor'd Principles as a Foundation to work 
upon. For, upon the Fall, Man did forfeit all, and Sin 
« deſpoil'd him of all de jure; but by the Mediation of 
« Chriſt theſe were left, (Col. i. 17. By Liv all Things conſeft) 
« otherwiſe there had been no Stock to work upon: Theſe 7 
© are left as Foundations upon which God grafteth this Grace 
of Regeneration f. As they that ſpin do not ſpin out 
© the whole Thread, but leave ſome End that they may add 
« to it another Thread; So God, having a Purpoſe to do 
Good on a Man in renewing him, did not ſuffer the Stock 
te ol Nature to be wholly rooted out, bur left that as a Root 
&- to graft upon, to make him the better capable of Happi- 
« neſs. Had 1 not Man had a natural Deſire to Happineſs, 
de there were no Ground to work upon him, to induce him to 
te ſach a Thing; therefore, in not ſeeking it, you reproach * 


. 


« yell pleaſed with corrupt Nature, as if you would nor 
« have any Remainder of the former: "Tis a ſtriving againlt 
9 2 | Sis « the 


| « the Relique of Original Nature left in us KX. Thus far 


Rey. Dr. Charnock : And I preſume I may ſafely profeſs with him, 
In the That the Deſire of Hoppines is the inward Spring or Move- 
d, by WE ment in our Conſtitution, which God, by the ſupernatural 


effen. Influences of his holy Spirit, lays Hold of; and thereby 
ereby © moves or brings us from Darkneſs to Light, and from the Pocver 
d, fill 25 Satan to himſelf. After the ſame Manner, in another Place, 
upon the ſame Author endeavours to perſwade People to embrace 
ing ou! the Goſpel of our Saviour, and to avoid the great Sin of Unbe- 


ower, lick, „As it is againſt the Principle of Self-love.“ Since God, 
t pow. # fays he, hath revealed the Way of the Goſpel; and Men 
laſting - f fancy to themſelves either that they are not miſerable, or 
cted, ! that they can have ſome other Remedy from their Miſe- 
Spring ry, they offend againſt that natural Principle of Self- pre- 
pineſ,; 4 ſervation, and that in the higheſt Concern imaginable, 
, made t their eternal Happineſs, and avoiding an efernal doleful 


18 Mat. « Miſery. In the Goſpel there are ſet forth Pardon, 
able to Peace, Blefledneſs in Heaven to the Believer; Death, 


is Par: Hell, Judgment to the Unbeliever. The natural Prin- 
Divine Eriple of Se/ love, if liftned unto, will dire& a Man to 
urch dread the Miſery, and thirſt for Happineſs. Now, 
k, De when the Goſpel propoſeth Things naturally deſirable 
Know- by Man, with Means to attain theſe good Things, and 
Deſires Motives from the tranſcendent Love and Grace of God 
terpoſi· ro the Creature to excite his Induſtry; for a Man not to 
elique: A believe, is to put himſelf in a Way of Contradiction to 
on E his own natural Defires, to croſs his Happineſs, fall out 
and Sin _* with himſelf, and ſtifle the Principle of Self-preſervarion, 
tion of ; which is natural to him with all other Creatures in their 
; conſoft) ſeveral Kinds ; and this Principle is contradicted in every 
' Thef: Step Unbelief takes in the World --So that ro conclude this, 
; Grace ſince it is confeſt, 1 ſuppoſe, by all of us, that the Goſpel is 
pin ous ® of Divine Revelation, that the Happineſs the Gdipel doth” 
nay add propoſe is deſirable; if we do not heartily embrace it in 
2 ro do the Terms of it, we contradict the two cleareſt Principles 
« Stock acknowledged by all Men in the World by the Light of 
$a Root Nature; we practically deny, that what God reveals ought 
' Happi- to beentertain'd ; and we act againſt that natural Love to 
ppineſs wourſelves, which is the Rule of the Love we owe to others, 
> him to i and which Is ſo riveted in the Creature, that it cannot 
eproach 1 ceaſe but with a Diſſolution and Annihilation of its Being, 
to be fo it can never be blotted out of the Damned in Hell ; and 
zuld not f n both Reſpects we violate the cleareſt Dictates of Na- 
gage re... 5 | This 
the: || Charnock's Works, Pol, 2: P. 55. 
wid. 70), 2, p. 648, ST 
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This I honeſtly confefs, that the Defire of Happineſy 
which Dr. CHarnoc calls Self-love and Self-preſervation, Is, 
in my Opinion, the firft Spring that in any Inſtance. puts us 
in Motion, And fince, as Dr. Charnock obſerves, it is ſo ri- 
veted in the Creature, that it can never ceaſe but with a Diſ- 
ſolution and Annihilation of its Being; I preſume ſtill to 


apprehend, that it is the conſtant, the univerſal, and the 


ſupreme Motive that animates us in all our virtuous and re- 
ligious Actions. And thus it was, ſo far as I am able to 
judge, that the Son of God himſelf, our bleſſed Saviour, 
was animated in the glorious Work of our Redemption; 
Who, for the Joy that was ſet before bim, endured the Croſs, 


deſpiſing the Shame, and is ſet down at the Right-band of the 2 ; 


Throne of God, Heb. xii. 2. 

But, becauſe I am fond upon this Occaſion to give all Sa- 
tisfaction poſſible to every Man whatever, I muſt here beg 
Leave to take Notice of a Difficulty that ſticks with ſome 
People, in relation to Man's chief or ultimate End. 

Some very good Chriſtians ſtem to ſcruple at profeſſing 
Man's Happineſs in God, or in the Enjoyment of God, to 
be Man's ultimate End, which they rather chuſe to ſay, is 
the Glory of God ; and theſe Perſons may imagine, that in 
my Principles 1 give out Man's Happineſs to be Man's 
chief or ultimate End. Whether any looſe or popular Ex- 
ee have any where fallen from me to that Purpoſe, 


know not; but I do not remember, that in ax Inſtance 
denſe can 


I fo repreſent it, nor in a ſtrict and Philoſophica 
I be underſtood. to do ſo. All I pretend to do in my En- 
guiry is, to explain the Origine and Nature of Moral Vir- 


tue, and to report what I apprehend to be the great and 
ſupreme Motive that excites Mankind to the Purſuit of vin 
*tuous Actions: So that it comes not in my Way Philoſo- 


phically to conſider what is a Man's chief or ultimate End. 
However, in order, I ſay, to afford all poſſible Satisfaction to 
every Man, I ſhall here briefly give my Opinion about this 


particular Queſtion, which hath been much debated among 


Philoſophers. 


It is evident, in the Caſe of God, that his End, proper- i 
1 ſpeaking, muſt neceſſarily reſt in himſelf, and cannot poſ- 
ib | 


ly go beyond the Perfections of his own Nature, He is 


abſolutely ielf-· ſufficient and independent, infinitely happy in 4 
the Enjoyment of his own Being; and no Motion, no Per- 


4 + i 
1 
Oy th abs 
2 


ception of Pleaſure, no Hopes of Happineſs, can be raiſed in 
his Nature by any external Object in the Univerſe; ſo that, 
. 


by an abſolute Neceſſity of Nature, God is his own End,and 
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18 | 
us bis own Happineſs. But how hugely different is the Caſe 
ri- ME with all created Beings, of what Rank or Order ſoever ! 
Diſ- I him we live, we mcvr, and have our Being. This 1s 
1 to the Language of Reaſon and Revelation: And, as we all 

the come from God, with all we are, and with all we enjoy; or, 
| re. as God is the firſt Cauſe, and the ſole Supporter of us, and 


le to T of all Things, upon the withdrawing of whoſe Power and 
Bounty we ſhould all immediately fink into nothing; ſo we are 


iour 
non; - all hereby neceſſarily directed to Jook above ourſelves, above 
roſs, tbe Creation, and to terminate in God as our laſt End, the 
file ine xhauſtible Fountain of all Life and Being, of all Per- 
fection and Happineſs. And indeed for us, poor Mortals, 
1 Sa- than whom nothing is more empty, nothing more depen- 
e beg dent, for us to make ourſelves our End (which ſome 
de Pamphlets fooliſhly impute to my Principles) or to place our 
End in Creatures not able to ſupport themſelves, every Way 
efling dependent, and at an infinite Diſtance from Self-ſufficiency, is 
do al yond Meaſure abſurd and extravagant, and violently con- 
ay, is 8 dictory to the Reaſon and Nature of Things: So that 
ein * the glorious Excellencies of God, or God the great Foun. 
Man's Ain of Life, an infinite Good, 1s alone the ultimate End of 


r. Mankind, beyond which tis impoſſible for any created In- 
telligence to ſtretch his Thoughts or Deſigns, and in which 
Hance all rational Beings muſt neceſſarily meet and concur, as the 
a ; Centre of their Life and Being, their Support and 
= appineſs. And, by the By, it may be obſerved (which 
1 Vir- pould be impertinent in diſcourſing with a Deiſt) that guil- 
| y Mankind can never reach this End, can make no Ad- 
fances towards it without the Mediation of Jeſus Chrift 
hiloſo- d the gracious Influences of his holy Spirit. , 
e End. A This, I confeſs, is my Opinion about Man's chief and 
Son to A Let me next, as briefly, declare my Senti- 
3 ur mg the chief Motive whereby Mankind are engag'd 


among * I have already hinted, there can be no Motion, no Action 
Yroper- WB z- human Creatures, unleſs ſome one or other of their 
ot poſ- - ions, or, which is the ſame Thivg, unleſs our natural 

He is ere after Happineſs be apply'd to, and excited. And not 
appy in a mega with the Objects of our Averſions, which have 
no Per. eise a ſtrong Influence in producing human Actions, it 
aiſed in ears manifeſt to me, that as the Object that excites our 
ſo that, *y ottons, by an Application to our natural Defire after 


9 pouls; ſo we are leſs or more moved or excited in Proportion 
1 9 D 3 88 
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* 3 
to the Vigor of the A N that is made to this inward 
Movement of the Soul, or in Proportion to the Quantity of 
Good or Happineſs which the Object repreſents or derives 
to the Mind. In this World we ſee different Degrees of 
Good, of Amiableneſs and Perfection; and we find ourſelves 
leſs or more excited, according to the Meaſure of Good 


which theſe different Objects ſeem to propoſe of prom iſe us. 


But what Good, what Beauty or Perfection ſoever any Ob- 
ject in this World, or in any other Part of the Univerſe, 
or the whole Creation taken together, is able to ſet before 
us, moſt certain it is, that, according to the Frame of our 
Nature, the Repreſentation of a greater Good, exerting a 
greater Power upon our natural Deſire after Happineſs, will 
effectually prevail and carry us away from theſe created 
Objects and Enjoyments. So that God being the greateſt, 
an infinite Good, the great and only Fountain of all Perfe- 
crion and all Happineſs, from whence all Good and all Per- 
fection among other Beings is wholly derived; tis extremel 
evident, that the en eee of Good, in or from God, 
muſt be the ſtrongeſt, the moſt vigorous Application that can 
poſſibly be made to the inward Movements of our Soul, 
beyond which nothing can ſolicite our natural Deſire after 
Happineſs, and in Compariſon to which all other Goods muſt 
diſappear and evamſh. hom have Jin the Heaven but thee ? 
and there is none upon Earth awhom 1 defer beſides thee, is the 
Language of a Man who hath this infinite Good ſer before 
him, and as it were apply'd to the Movements of his Soul : 
And this provating Apprehenſion of Good in or from God, 
or this ſupreme vigorous Defire after Happineſs in or from 
this infinite Good, ſeems to me to be the ſupreme Motive, 
the great inward Spring that moves and excites us towards 
God our chief and ultimate End. 3 

From all which let me have Leave to make this ſhort 


Obſervation; It appears to me, that the Object wherein we 
take up our Reſt as our chief or ultimate End, muſt at the 
ſame Time be the Foundation of our greateſt Good, or the 


Spring of our higheſt Perfection and Happineſs; ſo that 
our End and our Happineſs do meet together in God. And 
whoever repreſent Edd otherwiſe, do not underſtand, but 
contradict the Truth of Things, and form to themſelves 
an Idol that has no Being or Exiſtence in the Univerſe. © 


Thus, I ſey, the Glory of God, or God in his glorious 5 * 
Excellencies and Perfections, is our chief and our ultimate 
End; and our prevailing Deſire after Happineſs in this 


Glory of God, or in God an infinite Good, the great Foun- 
; | e — ae tain 


— dn, 


29 


aud our Happineſs: And as for the Way itſelf, I can here 
3 a e rofeſs (fince I have not now the Misfortune to be 


ed mltural Religion, whoſe Duties are different from the parti- 
teſt, cular Doctrines of Chriftianity ; nor yet to thoſe who deny 
rfe- the Faith of Chriſtian Revelation, whoſe particular Do- 
Per- Cxkrines cannot take Place till once its Truth be eftabliſhed) 


nely tig beyond Queſtion with me, that, in the preſent State of 


god, 817 Mankind, the only Way that leads to our chief End, 
t can i Repentance toward God, and Faith in our Lord Jeſus 


Soul, Ohriſt; fo that our prevailing Deſire after Happineſs in God 


after our” chief End, will powerfully excite us to believe in the 
muſt Son of God, and to purſue a Courſe of new Obedience in 
all virtuous and religious Actions, to which we are again 
is the created by the Influences of the Holy Spirit. In all which 


xefore WEFlorify God, as we prefer him before all Things as our 
Soul: f End, and the only Fountain of our Life and Happi- 
God, nel and as we heartily like and purſue rhoſe Meaſures, or 
from particular Way which he hath pointed out to us for 
otive, Wading us to his Enjoyment, And therefore, taking all 


thefe Things together, which in themſelves are intimatel 
comected, and in the rational Deſigns of intelligent Crea- 
- ſhort tes cannot be g may ſafely declare, That Man's 


ein we Mf End is to glorify God, and enjoy him for ever. 
at the 
or the 4%, In the bird Place, It ſeems to be laid to my Charge, 
ſo that Wat 1 make Self· love to be the Standard of Moral Virtue, 
And not the Will or Law of God, agreeable to his own infi- 
d, but Perfections. This is the firſt of theſe three Articles 
mſelves were propoſed to me as of greater Moment than any o- 


EM he: : And, in order to ſatisfy this Scruple, let it firſt of all 
Jorious obſerred, That, as the ſame Thing may be ſet in diffe- 


ultimate Lights, fo Philoſophers, in explaining the Moral Da- 
in this of Mankind, do ſometimes conſider them under the No- 


1 of Virtue, and ſometimes under the Notion of Lau; in 


ts ngage us to follow the Way that leads to God our End 


ourſing to thoſe Perſons who deſtroy the Foundation of 


both 
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both which different Ways, among thoſe who believe the 
Exiſtence of God and his Providence, and a future State 
of Rewards and Puniſhments, Things in the Ifſue come 
preciſely to the ſame Effect. The Matter is, in giving out 
the Moral Duties of Mankind under the Notion of Law, 
a Man is bound diſtinctly to handle ſeveral Queſtions, ſuch 
as thoſe that relate to the Nature and Sanction and Pro- 


mulgation of a Law, the Right and Character of the Law- 


giver, and the Obligation that other Beings are under to 
ſubmit and obey; which the other Method does not oblige 
us to explain in any formal Manner. And had I taken upon 


me to explain the moral Duties of Mankind under the No- 
tion of Law, without conſidering theſe Queſtions in particu- 


lar, or without pointedly demonſtrating theſe Duties to he 
the expreſs Will and Command of God, formally and 
properly Laws, I might have been liable to the Diſpleaſure 
of this Church: But how I come to appear obnoxious for 
having followed the Method of other Philoſophers who are 
regarded in the World, and never were branded with any 
publick Cenſure, I know not. 25 

J confeſs, there are ſome Modern Philoſophers who ſeem 
mclin'd to explain Moral Virtue without including the Deity, 
or conſidering it in the Relation it bears, or the Connection 
it has with the Perſections of his Nature: But that I am 
diſtant from theſe Gentlemen as far as Eaſt is from Weſt, 


the whole of my Book from Beginning to End is an open 


and full Demonſtration. Am I not extremely unfortunate ! 
It has been objected to me by ſome People, That I give 
out the Moral Virtues with ſo particular a Regard to God, 
and our Obligation to obſerve them, ſo ſtrictly connected 
with his Perfection and Providence: And now it ſhould 
ſeem. ſome of my Reverend Brethren do apprehend, that I 
explain the Moral Virtues as bearing no Relation to the 
Will of God. But, Is ir poſſible any the leaſt Suſpicion 
can be conceived againſt me, as if I meant in any Degree ſo 
much as to inſinuate, that the Moral Virtues are not the ex- 
preſs Will of God, the eternal Laws of an almighty infi- 
mte good Being, our glorious Creator and Governor ? It the 
Declarations I have already made are nor ſufficient to pre- 
vent ſuch a Suſpicion, I have no Words, no Language 
wherein I can make Mankind underſtand my Principles. 
From among many ſuch Paſſages, which I am certaty are to 
be found in my Enquiry, I ſhall write. out theſe e 
that occured to me in reading over the Contents. 


In the very Entry of my Enquiry, p. 3. I declare, That, 
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« of Moral Virtue, we ought not to confine ourſelves to hu- 
« man Nature, but muſt like wiſe take into Conſideration the 


(„ Nature of God.” And, 5. 62. I report, « 'That this 


« great human Society that is ſpread through the whole 
« World is not independent, but in the whole, and in all its 


4 particular Parts, is under the Government of one ſupreme 
„ Head and Sovereign: For, as all Men at firſt did derive 
their Exiſtence from "50d, fo do we all continue to live 
C under the Care and Protection of the ſame eternal ro 


« who cannot be ſuppoſed to neglect any of theſe Wor 


8 


f « he hath made, and which he hath diſpoſed and put to- 
„ gether with fo much Wiſdom and Contrivance; but eſpe- 
e cially muſt be conceived as the great Parent of Mankind, 


« to ſuperintend and direct all our Affairs and Concernments, 


e according to his infinite Wiſdom and Goodneſs.” After 
this, when I come to ſpeak of the Exerciſe of the Moral 
- Virtues, I openly profeſs, p. 98. That, in the Conduct of 
Life, „We mult have a very ſpecial, and indeed the chief 
„ Regard to the great Head of the human Society: And 
4 herein follow the Example of Socrates, concerning whom 
“ Nenophon gives this noble Teſtimony ; One, ſays he, would 
& have ſooner perſwaded Socrates to turn off a Guide with his 
Eyes, and who has perfect Knowledge of the Way, and 
“e to make Choice of One blind and quite ignorant, than 


« prevailed with him to act contrary to what he underſtood 


| © to be the Will of God: He condemned the Folly of thoſe 


« Perſons who, from Baſhfulneſs, or for Fear of Reproach 


e ar the Hands of Men, do in any Inſtance forego their O- 
„ bedience to God. As for him, he undervalued every 
Thing human in Compariſon of his Duty to the Deity; 
© ſo that, I ſay, We muſt apply ourſelves in a particular 
Manner to the gaining the Eſteem and Applauſes of God: 
For, as we derive our Exiſtence, and all good Things we 
s are in Poſſeſſion of, from him; ſo we cannot but be ſatis- 
„ fied, that he is the only Being who has the Power and 
© Goodneſs to expreſs his Love and Eſteem ot us in ſuch In- 
e ftances as are fully proportioned to our natural Principle 
© of Self-love. Befides, that he alone, as our ſupreme Judge, 
„ diſpoſes of our Futurity according, as in the Courſe of 
* © our Lives we have recommended ourſelves to his Favour, 
| © or according to the Qualities and Diſpoſitions we acquire 
“ in our preſent State of Exiſtence. And let no Man (ſays 
Plato) hope to eſcape the Judgment which God hath ap- 
Boy pointed ſo irreyocably, that could you go down into the 


« Bowels 


« jn order to find out the Original, and to have a full View 
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* Profeſſion of all theſe inward Acts of religious 


tt Bowels of the Earth, or fly up. into the Heavens, or re- 
« tire into any Place more awful and inacceſſible, yet no- 


s thing can protect thee; thou ſhalt receive ates, Re- 


& compence of thine Actions | 
Some Pages after this, I rake Notice of ſome of thoſe Du- 
ties which we ought to obſerve immediately towards God. 
I explain Love to be the prime Duty, from whence all 
others are derived: And having inſtanced in ſo many Parti- 
culars, I repreſent the Prevalency which this Love ought to 
have over us, while I obſerve, p. 116. That our Love of God 
cannot but be accompany'd © with an open and publick 
| Worſhip, 
« whatever be the Dangers to which our thus owning of God 
« may expoſe us; and with a ſteady Perſeverance, through 
ct all the Deſigns and Actions of our Lives; in a cloſe Imi- 
« tation of his moral Perfections, and in co-operating with 
te him in the Purſuit of all thoſe Meaſures he takes and pro- 
t poſeth for the real Good and Welfare of all the human 


ec Species.” From which it appears, that I give out not on- 


ly the Duties which we owe immediately to God, but the 
Duties which we ouglit to obſerve towards our Fellow-men,to 
beActs and Parts of Religion: So that, in myScheme of moral 
Virtue, I propoſe to bring Mankind to e one towards a- 
nother all the Offices of Love, Juſtice, Beneficence, &c. with a 
dutiful Regard to God, and as a moſt peceſſary Branch of 


ES on ISI 
ee 


rhat religious Service which he expects and requires from us. 


I make it appear that this is the only Conduct that can be 
acceptable to the Nature of God, and that a contrary Courſe 
is moſt diſagreeable and offenſive. For this purpoſe, I ex- 


preſs myſelf in this Manner, p. 120. * If there be a God, if 


& there he a Providence, as moſt certainly there is, does not 


& the great Author of our Being recommend himſelf to our 
« Love, our Eſteem and Worſhip ? and does he not in all 
« Inftances expreſs a Fatherly Concern for the Welfare and 
« Proſperity of all his Creatures? He is certainly more 
ec ſtudious of our Happineſs, than we are ourſelves. And, 
te can it ever be imagin'd that our Contempt and Neglect of 
& this infinite Mind, and our oppoſing the Deſigns of his 
« Gondneſs with reſpect ro ourſelves and the reſt of his 
©« Creatures, are in any fort conſonant, or grateful to his 
« Nature? No, there is nothing here but the greateſt Diſ- 


tc proportions and Inconſiſtencies, that cannot but expoſe a 


« Man to the Divine Diſpleaſure and Averſion. So that 


| & there can be no Series of our Affections and Actions pro- 


« portion'd and adapted to the Self- love (that is, to the Glo- 
#8 5 , 1 7. | «ry 
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& ry and. Good-liking) of the great Lord and Governor of 


Re. c the human Society, but ſuch as I have mentioned.“ 

3885 And as I report our Duties towards one another (which, 
Du. © 25 L account for them, are all reſolved into univerſal Love 
od. and Charity) to be a neceſſary Branch of 1 71 or an 
all indiſpenſible Piece of Service we owe to God; fo T endea» 
rej. | your particularly to ſhew what Connexion theſe Duties have 
tro | with the Perfections and Providence of God, and how we 


4 fand with reſpect to God, upon our obſerving or not obſer- 
lick bing them. This is the Purpoſe for which I make theſe Re- 
I | HAleftions, p. 162. 1 | 3 | 

God . ©. I have all along repreſented the ſupreme Being, parti- 


eh * cularly as the great Head and Governor of the human So- 
[ 761 4 ciety; from which one cannot but infer (after our Manner 
rien * of apprehending Things) that he is animated with all theſe 
48 Wh Paſſions and Affections that belong to a Being of thatChara- 
Prof ccer, and that powerfully determine him to deſire, conſult, 
man | and purſue the Welfare and Proſperity of all his Subjects. 
l 3 „And therefore, when a Man adapts his whole Conduct to 
Sores Wh theſpromoting of the Good and Happineſs of Mankind, u ho 
_ are the Property and Subjects of Heaven, and whom God 
worn © made to be happy, as I have obſerved from Arrian; that 
be ED c a Man favours the Deſigns of the Dey he co-operates 
22} with him, and thereby gratifies his Self-love, and cannot 
ch of | but on that Account approve himſclt to his Acceptance: 
a5 "at c Whereas, when we negleck the Intereſts of our Fellow: 
cc 


Men, or go about to diſturb the Peace of the World, or 


ourſe | @ +, injure any of our Neighbours, we in this run directly if 
S 4 crdſs to the Self-love of the Deity, as he affects and in- 1 
d, if 4 tends the Well-being of the human Species, and cannot | 
2 e but be accounted impious againſt God, for thus invading We 


& his Property, oppreſſing his Subjects, and couunteracting 1 
in all Þ the Pelle * he Goodnck,. The Man (as Ariſtotle finel? 4 
| e obſerves) who exerts his inward Powers, and cultivates 1 
. his Mind, and forms it to Virtue and Goodnels, is que- 4 
 «& ſtionleſs moſt acceptable to the Deity : For if God con- 
& cerns himſelf, as it appears he does, in human Affairs, il 
ms © we have good Reaſon to be aſſured that he delights in that W 
of his @ which is ſt, and next of Kin to himſelf, that is to ſay, 
e jn the human Mind; and that he rewards thoſe who par- 1 

t Diſ- 4 ticularly love and honour their Minds, as Perſons that ftudy 4 
poſe a ! © the Good of his Friends, and act a fair and honourable fr 
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o that @ Part. And aſſure yourſelves, ſays [ocrates, that the moſt | 
Se. © plealing Sacrifice to God, and the beſt Service you can : 
e, render him, is to purſue Goodneſs and Rightcoutieſs all # 
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leaves out 
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« you can; for there is good Reaſon to hope, that ſuch a 
« Courſe of Life will far more effectually recommend a 
« Man to the Divine Grace and Favour, than the offering 
« up of many Sacrifices.” ; | 

Nay, I openly profeſs, p 412. that © *Tis neceſſary for 
te the Support of Virtue, always to conſider and — it 
« with a particular Regard to the Deity and another World.” 
Upon which I immediately go on in this Manner: As for 
me, I can never think that any Man is doing good Ser- 
“ vice to Virtue or Religion, who contributes in any ſort 
c to withdraw Peoples Minds from the Influence of theſe 
e Principles. *Tis obſerved by Tully, When the Minds of 
© Men are poſſeſſed with the Belief of God's governing the 


« World, that he takes Care of the human Race, thar he 


« ſees all Things, even our molt ſecret Thoughts ; and that 
i he makes a Diſtinction between Good and Evil, and will 
« puniſh the Wicked, and reward the Righteous; Theſe, 


4 ſays he, are not only certain Truths, but highly uſeful to 


* Mankind: For, in what Piety towards God, in what 
« Love and Beneficence towards one another, muſt thoſe 
« Perſons live, who are perſwaded, that God is in all Things 


© their Witneſs and their Judge?“ In the following Pages 


I expreſs myſelf by no means ſatisfied with the Method that 
od, and the Confideration of another World, in 


the Buſineſs of moral Virtue. I ſhew, from 'Hierocles, the 


_ Miſchief we ſuffer by not attending to the Being and Provi- 
dence of God, and the Immortality of the Soul. From this 


Philoſopher I expreſly affirm, p. 415. That as Piety to- 


C wards God brings forth and nouriſhes the moral Virtues, 


4 ſo the abandoning one's Devotion towards the Deity is the 
“ Ring- leader of all Vice whatſoever.” Thus far I have 
ſhown how nearly the moral Virtues are related to God, 


What Connexion they have with his Perfections and Provi- 


dence, and how much it is our Duty and Intereſt to regard 
God very particularly in all the Parts of our Behaviour. But 
J ftop not here; I proceed further, and avowedly profeſs, 
that the Bleſſing of God, his Divine Communications and 
Influences, are neceſſary to enable Mankind to obſerve the 
moral Virtues. For this purpoſe, I introduce (p. 417.) 


theſe Reflections which I have adopted from Heathen Phi- 


loſophers, namely, 
„That excellent Philoſopher Arrian tells us expreſly, 
That we can no otherwiſe have our Souls purged from 
© lewd and vitious Paſſions, but by fixing our Eyes upon 
« God, cleaving to him alone, aud purifying ourſelves by 
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© the prevailing Influence of his Laws, And in another 
e Place, Conſider, ſays he, and ſuffer not yourſelves to be 
«© hurried away by every extravagant Fancy, every impetu- 
&« ous Paſſion ; the Conteſt is great, divine and illuſtrious; 
« the Prize is a Kingdom, Liberty, Happineſs, Look up 
« to God, and call upon him to ſecond and aſſiſt you. 
« For you muſt know, ſays Socrates, that in this preſent 
« State of Humanity, if you eſcape Corruption and Vice, 
te and become what you ought to be, pure and virtuous, it 
© muſt be attributed to the Bleſſing of God. Upon this 
J proceed to ſhew from Hierocles, in a particular Manner, 
the Neceſſity of fincere and fervent Prayer to God for his 
Aſſiſtance and Bleſſing, or the Influences of his Grace, with- 
out which we can never prove ſucceſsful in the Knowledge 
and Exerciſe of Moral Virtue. And there, among a great 
many other Things, it is obſerved, p. 421. that, We 
« ought never to enter upon the Purſuit of Virtue, with a 
« Conceit we may acquire it by ourſelves, without the Aſ- 


cc ſiſtance of God; nor ought we at any Time to content our- 


« ſelves with Prayer only, uſing no Endeavours to attain to 
« what we pray for. At this Rate we ſhould be employed 


« either in ſeeking after a Virtue that is void of God, or 


te in putting up Prayers that have nothing to ſupport them. 
« And as that which is void of God, has nothing of the 
“Nature of Virtue, fo Prayers ſeconded by no Endea- 
« yours have no Efficacy. From which we may plain. 
&« ly ſce, that whoever are ambitious to acquire real Virtue, 
ee which will prove of Conſcquence, they muſt pray to God 
& for his Aſſiſtance; and ſuch as pray for this Purpoſe, they 
i muſt likewiſe labour ro compaſs what they pray for. And 
ce thus it is that we come to fix our Eyes upon God the * 
c rious Pattern of Virtue, and to exert ourſelves in the Pur- 
« ſuit thereof, under the Influences of the firſt Cauſe of all 
« Good, For God, who is the Fountain of eternal Nature, 
4e is the eternal Cauſe, not only of Being, but of Well. be- 
ing, to all other Exiſtences: And the Soul that attends to 
« his incorruptible and intellectual Light diffuſed through 
« the World, is from its Efforts in the 5 
« cited to Prayer, and from having its Prayers anſwered 
« makes its Efforts more vigorous ; ſo that it joins Working 
*« with Prayer, and ſtrengthens its virtuous ndeavours by 
de 1ts heavenly Intercourſes ; and by this Means comes to dit- 
% cover Good, and to improve in Virtue.” Upon this I im- 
mediately concludein this Manner: | 
* Theſe are . which, in my Appre nen 
N He 2 et 
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( 36 | 
tc Jet ns ſee the ſure Way to acquire real Virtue ; fo that 
« putting up our Prayers to God, and relying on his Influ- 
« ences, we ſhould, as Ariftotle directs us, devote ourſelves 
© to Immortality, and do all we can to live ſuitably to that 
cc Part of our Nature (the Soul) which is moſt excellent. 
« For, as we are taught os whatever Bleſſings a righ- 
« teous Man has in this Life at the Hands of God, and 
« whatever Expreſſions of Love and Eſteem he meets with 
« among Men, theſe are all nothing, in reſpe& of Greatneſs 
« and Number, to thoſe Rewards that are waiting for him 
« in another World: Nor are the Puniſhments which the 
« Wicked have here inflicted on them either by God or 
Man, any Thing at all, as to their Weight and Number, 
wy i Compariſon to thoſe Miſeries they ſhall ſuffer here- 
i | 

Now I appeal to the Church of Scotland, J appeal to all 
Mankind, whether in any tolerable Senſe I can juſtly fall un- 
ger the Suſpicion of neglecting God in the Matters of 
Moral Virtue, or of not thinking and repreſenting the 
Moral Virtues to be the ſovereign Will and Law of God, 
our Creator, our Preſerver, our Head, our Governor, our 
Benefactor, our Judge, &. Words wherein I frequently 
let forth the Relation that God bears to us, and the Depen- 
dence and Subjection we are in with reſpect to him, And 
let me take this Opportunity to beſeech the Church of Srot- 
land to judge, whether any of her Members had Reaſon to 
repreſent me, either from the Preſs, or the Pulpit, to be the 
impious wicked Man who denies the Neceſſity and Truth of 
the Influences of the holy Spirit of God, who maintains 
there are no ſuch Communications from Heaven to Man- 
kind, and imputes the whole to mere Fancy and Enthuſiaſm. 
For my Part, I leave all ſuch Perſons to anſwer to God and 
their own Conſciences for the injurious (I had almoſt ſaid, 
the malicious) Imputations they have laid upon me. So void 
are ſome People of Humanity, that they wantonly make 
Sport with their Neighbour's Reputation, which is one's 
great Safeguard among one's Fellow- creatures. 


But perhaps it is wanted that I ſhould explain myſelf 
upon a Philoſophical Queſtion, wherein it is debated, 
Whether the Will of God, or the Nature of Things, - is 
he original and ſupreme Standard of Moral Virtue ? 
And if the Church of Scotland inclines ta engage her Mem- 
bers in Debates ſo purely Philoſophical, I ſhall endeavour 
to declare my Sentiments as diſtinctly as I can about this 
Article, wheneyer ſhe ſhall be pleaſed to Jay her Com 
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Commands upon me for that Purpoſe. Only there muſt be a 
new Article added to our Confeſſion of Faith, before a Man 
can be found liable to Church-cenfure for happening to differ 
in this Point of Philoſophy from ſome other People. In the 
mean Time I beg Leave to ſay, That this Queſtion, as it 
appears to me in the Caſe of all Philoſophers, excepting A- 
theiſts, and thoſe who follow Carteſius, who I hope has no 


; _ Diſciples er the Miniſters of the Church of Scot- 


land, is no more but a Debate about Words: And, to ex- 
preſs my real Opinion, fince the Will is only cc potentia, 
as Dr. Manton expreſſes it *, a Faculty blind in itſelf, 


and in wiſe and intelligent Beings can only follow the 


Direction and Guidance of the Underſtanding, it appears to 
me that | 255 3 

The ſupreme and original Standard of Moral Virtue, 
is neither the Will of God, nor the Nature of Things 
now exiſting, but the Divine Intellect or Wiſdom ; 


that is to ſay, the Ideas, the Natures, the Relations and 


Proportions of Things, or the Truths comprehended 


in the Divine Mind, which are the original and ſu- 


preme Pattern, after which the omnipotent Will of God 
form'd and produced the Univerſe ; and upon their Cor- 
reſpondency with which, all particular Beings in themſelves, 
and in their ſeveral Relations and Proportions to one ano- 
ther, were at the Creation, as narrated by Moſes, pronoun- 
ced good, There is, ſays Dr. Charneck F, ſome Reſem- 
% blance of God in every Creature; for whatſoever God 
« hath created, he hath created according to his own Idea.” 
I fay, The Ideas of God, -the Natures, the Relations and 
Proportions of Things, or the Truths exiſting in the 
Mind of God, whereby the Divine Will is govern'd 
in its Operations, are, in my Apprehenſion, the ori- 


ginal and ſupreme Standard of Moral Virtue. But, 


whereas we know, and can know nothing of the Natures 
and Truths comprehended in the Divine Intellect or Wiſ⸗ 
dom, but as they are produced in the Univerſe, by the 
Efficiency of the Divine Will; therefore the beſt Philoſo- 
phers do apprehend, that theſe Natures and Truths brought 
into Being, or a ſeparate Exiſtence, by the omnipotent Will 
of God, according to the eternal Ideas or Truths of the Di- 


vine Intellect, are the Standard of Mor al Virtue ; wherein 


I confeſs I agree with them. And it is eaſy to obſerve, 
that theſe Natures and Truths now exiſting, or the preſent 
PR | „„ 
7 Manton on Pſal. cxix. Serm. 140. 

i Charneck's Works, Fol, 2. p. 491. 


1 

Frame and Conſtrution of Things in all their eſſential Pro- 
perties, their natural Relations and Proportions, may very 
well be called the Will of God, ſince they owe their fepa · 
rate Exiſtence to the Power and Efficiency of this Divin 
Perfection. And therefore, 1 1 

Wnen I profeſs that the Self- love, that is, the Happineſs 
(as J have frequently intimated in my Znguiry) for the in- 
ward natural Senſe of the Paſſion or Affection, may be ex- 
preſſed by the Name of the Affection itſelf : I ſay, when I 
profeſs that the Happineſs of that Syſtem of rational Beings, 
to whom we. are aſſociated, is the Standard of Moral Virtue, 
it will immediately appear to all who rightly underſtand the 


vitious, as it agrees or diſagrees with the Nature of Things; 
as well as he may ſay in the Character of a Miniſter of the 
Goſpel, That an Aﬀion is Duty or Sin, as it agrees or diſa- 
grees with the holy Scriptures? | hope it is allowed by e- 
very Body, that the Nature and Relations of Things contain 
and e 6 He the .Will of God, as really as the holy Scrip- 


tures, Nor do I think a Philoſopher can well be blamed for 


ſpel declares, that the Scriptures command, forbid, promiſe 


or threaten ſuch and ſuch Things: In all this he does not ex- | 
preſly mention. the Will of God, nor can he thereby incur | 
avy Man's Diſpleaſure; for all Chriſtians do well apprehend, | 


that the Scriptures, and the Vill of God are ſynonomous 
Terms, or that the Scripture is the Book that contains the 


Will of God. Juſt ſo, when a Philoſopher reports that the | 
Nature and Truth of Things command or forbid ſuch and 


ſuch Actions, and promiſe and threaten ſuch and ſuch Re- 


wards or Puniſhments ; all that are accuſtomed to the Study of | 
Philoſophy, and own be Being of God and his Providence, do 
ſo; 


immediately apprehend, that the Will of God is fo an 


for that the Nature of Things is the Book wherein God hath 
reyeal'd his Will to Mankind: And I cannot but obſerve, | 
porno dC ee eee Babe 
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the Nature and Truth of Things, now . exiſting in rational d gru 
Beings, is the Standard whereby we are to judge of the (0 3 
Rectitude of Moral Actions. Moſt certain it is, that we ex- 
plain many Paſſages in Revelation, which, in the proper 
Meaning of the Words, would appear very uncouth, by ha- That 
ving Recourſe to this very Nature and Truth of Things. their 
And I beg to be informed, why a Man in the Character of 
a Philoſopher may not ſay, That an Action is virtuous, or 
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uſing this Phraſe, The Nature of Things, and not uſing the | of the 


other Phraſe, The Will of God, when he is ſettling in his 
Way the Standard of Moral Virtue. A Miniſter of the Go- 
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hat ſuch as read it in this Book have the Advantage clear] 
to perceive that be Wil ＋ God, relating to Moral Duties, is 
immutable and eternal; ſo that I humbly con- 
ceive, I have contracted no Guilt in declaring, . 16. of my 
Prefnce as a Philoſopher (I ſhall add as a Chriſtian Divine 
Irn aintaining the Cauſe of Moral Virtue againſt its open and 
Evowed Enemies) That the Actions of rational Beings, 
4e one towards another, are to be counted virtuous, as they 


ec verſally eſſential to all intelligent Natures.” And, p. 202. 
ec That the intrinſick Goodneſs or Rectitude of Moral Vir- 
(ce tue, or of univerſal Love and Righteouſneſs (as it relates 
ee to our Fellow-men) lies directly in the Fitneſs. and Con- 


ee Jove and Preſervation, or the Well-being and Happineſs 
« of Mankind, or of human Nature,” 5 
I fay, Theſe have contracted no Guilt in omitting to ſay, 
That the Goodneſs or Rectitude of Moral Actions, lies in 
their Conformity to the Will or Law of God; and chuſing 
rather to ſay, That the intrinſick Goodneſs or Rectitude of 
Moral Virtue, or of Piety towards God; and of univerſal Love 
and Righteouſneſs towards Men, lies directly in the Fitneſs 
and Congruity which ſuch Affections and Actions bear to the 
Glory of God, and the Well: being and Happineſs of Man- 
kind. It is moſt certain, as J have juſt now hinted, that, in 

the Thoughts of a Philoſopher who owns God and his Pro- 
vidence, thoſe two different Ways of ſpeaking are preciſely 
of the ſame Import. Beyond 1 
with all their Powers and Affections, with all their Relati- 
ons and Habitudes, and with the Effects and Conſequences 

which the mutual Application of their Actions to one ano- 
ther, can poſſibly produce; beyond Queſtion, all theſe 
Things are the Conſtitution and Appointment, or the Will 
of God, affected according to their original Pattern in the 

Divine Intelle&. Thus, I may ſay, univerſal Miſery, or 

the Miſery of our Fellow-creatures, a moſt diſagreeable Ob- 
ject, is the Appointment, the Will or Law of God, con- 
demning and forbiding all thoſe Actions that tend to it; of 
which a Man is ftrongly appris'd by the Miſery in which he 
is involy'd, or to which he is expos d, when he either deſigns 


ſen· 


et are proportioned and adapted to the particular Property 2 
ec of Self-love, or a Deſire after Happineſs, which is uni- 


at ſcc gruity which ſuch Affections and Actions bear to the Self- 
of the 


Queſtion, all human Minds, 
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ſenſibly appris d by the Happineſs he enjoys and hopes for, 
in his hearty Endeavours to promote it. And that I have 
not neglected to repreſent in a particular Manner this pre- 
ſent Frame of Things, wherein we are thus made ſenſible of 
the Truth and Neceſſity of moral Virtue, to be the Conſti- 
tution and Appointment, that 1s to * the Will and Law 
of God, is clearly manifeſt from theſe Paſſages in my Eu- 
wy, : | 
Page 448. 


&« As the Deſire of Eſteem (which is a natu- 


« ral Paſſion) univerſally determines us to purſue Love to. N 


tc wards others, or to exert ourſelves in all virtuous Actions 
«© whatſoever (for theſe are the only Means that can effectu- 
4c ally recommend us to the good Opinion and Love of o- 
« thers; ) ſo from hence we cannot but have the moſt ele- 
<« vated Apprehenſions of the wonderful Goodneſs, and 
e wiſe Contrivance of the great Parent of Mankind, who, 
&« in the Nature of Things, has determined us to purſue. 


4 Virtue, with a View to raiſe ſuch Affections, Love and 


a. Eſteem in other rational Agents, as render them likewiſe 
«© virtuous, or morally good towards us; by which Means 


c there is made the beſt and ampleſt Proviſion poſſible, to ſe- 


& cure every One's Eaſe and Comfort. We are all deeply 
« engag'd in a generous Contention, a noble Plot to pro- 


« mote. each others Felicity. And, if we follow this Di- 


c vine Conftitution of Things, we ſhall all endeayour to the 


c utmoſt of our Power to be joyful and happy in one ano- 


ts ther, through the whole Compaſs of our Duration.” And 
a little after in the next Section I openly profeſs, © That 
« if Self-intereft, (or our natural Detire after true and ſolid. 
« Happineſs) which neceſſarily determines us to purſue our 
„ own Fortunes, (our Peace, Comfort and Well-being) in 
te the Good and Proſperity of others, as we are rational eter» 
& nal Minds, aſſociated to God, and to one another; (I fay, 
« if our natural Deſire after real Happineſs had Leave uni- 
« yerſally to prevail over us, and were not prevented by our 
« mean, ſordid Pleaſures, our infamous Luſts and Corrup- 
% tions) I am well perſwaded, that Virtue and Religion 
« would have a great many more Votaries, and that we 
« ſhould all be animated with a warm Contention, a noble 
« Emulation how to outrival one another in kind Offices. 
6& This, L am confident, is the amiable, the glorious Conſtitu- 
«© tion of Things, which the great Author of Nature has ſet- 
4e tled, and whereby he opens our Minds to the moſt beau- 
© tiful Proſpects, and raiſeth our Adoration in the higheſt 
< Ideas of his infinite Wiſdom and Contrivance, bis 98 

; . | 5 * mene 


whole 
Intelle 


{ Ties, 


to foll 
moſt 
God, 
ſtudy : 
of his 
I have 
our hi 
entertz 
the St 


of Th 
| nite P. 


I nm 


; well { 
| great 1 
tible ( 
| have c 
ſhall © 
| Diſqui 


| _—_ t 
 Treat1' 


n 2 n N 


1 
« menſe Goodneſs and Bounty, who hath ſo moulded us 
« that we cannot be joyful ourſelves, but in the Felicity of 
« others; and, to promote my own, I muſt be ſtudious of 
& the Good of all my Companions.” | 

Now, this happy Moulding of our Nature, this wiſe Con- 
trivance, this Divine Conſtitution of Things, as I expreſs 


g it, every Philoſopher will immediately take to ſignify (tho 
I do not uſe the Phraſe) the ſovereign Will and Pleaſure 
of God, bountifully providing for our Happineſs in the 


whole Frame and Order of 'Things copy'd out of the Divine 
Intellect; and by the ſtrongeſt Inducements, the ſtricteſt 
Ties, encouraging, obliging, and enjoyning us conftant] 

to follo his moſt bleſſed Inſtitution and Appointment. A 
moſt glorious Inſtitution ! wherein we ſo nearly reſemble 


God,, and, as it were, partake of his Nature; while we 
ſtudy and purſue the Glory of his Name, and the Happineſs 


of his Creatures, not as the Means of our Pleaſure, but (as 
J have all along ſet it forth in my Enquiry) as the Object of 
our higheſt Delight, as our moſt pleafing Enjoyment, that 
entertains our Minds with the greateſt Satisfaction. So that 


the Standard of Moral Virtue is, the Nature and Truth 
| of Things, or the Will of God according to his own infi- 
| nite Perfections. : | 


I might here ſatisfy the Church of Scotland, that I am 


| well ſupported in theſe Sentiments by the Judgments of a 
| great many Philoſophers, who have acquired no contemp- 
tible Character in the learned World, and are counted to 
have done good Service to the Intereſts of Religion; but I 


ſhall only inſtance in two: The ingenions Mr. Tyvyell, in his 
Diſquiſition of the Law of Nature, (wherein he proceeds 
—_ the Principles of Dr. Cumberland, whoſe excellent 


reatiſe concerning the Laws of Nature is an ample De- 


monſtration of the Truth of my Account of Moral Virtue) 
| expreſſes himſelf thus, p. 191. © It is now, ſays he, de- 
4 monſtratively certain by Induction of Particulars, (ac- 
| © cording to the Method we have now taken) that every 
„ Virtue hath ſome natural Efficacy to promote the com- 
„ mon Good of Rationals, and is no otherwiſe a Virtue, 
& but as it contributes to this 
Man's true private Intereſt and Happineſs is therein con- 


reat End ; and that each 


te tain'd, and inſeparably connected with ir, by the neceſſary - 
“ Order of Nature, . e by the Contrivance and Wiſdom 
4 of Divine Providence: 8o that nothing can be more evi- 
e dent, than that its Author commands all his rational 
Creatures, that are capable of any Knowledge of his 
- MT” F « Will, 


1 
©« Will, and Senſe of their Duty, to act ſuitably to that Or- «2 
tc der of Things which he hath eſtabliſhed in the World, « } 
&« and to that Declaration of his Will which he hath made 1 « 
« by that Eſtabliſhment, in order to the bringing about « v 


« this great End of the common Good of rational Beings. 
I ſhall next mention the learned Dr. Parker, who, in his « V 
Demonſtration of the Law of Nature from the Nature of Thi 


N 


Things, argues in this Manner, p. 22. If, fays he, it be lear. 
&© natural for every Man in his Wits to ſeek and deſire Nor 
& his own Safety (which no Man in his Wits can ever wer 
& doubt of) 'tis as natural to. enlarge his Friendſhips and B 
© Dependencies, in that as many as he endears or obliges, fo Lea 
„% many he engages to his Service and Defence: So that, ſo Eng 
“far as Men live according to the firſt Principles of Nature leari 
% and Diſcretion, ſo far do they endeavour after the Love] appr 
«© and Good will of Mankind; becauſe their Safety and] from 
* Happineſs is greater or leſs, according to the Number of | that 
&* their Friends or Enemies: And therefore every Man, faw | 
* as he is concern'd to ſecure his own Quiet, is concerned In 
* to ſecure the Good-will of all Men, and to procure it! © dc 
* by being as unfeignedly concern d for their Welfare as for | © (ſ. 
c“ his own. 1 | © br 

% For that is the moſt proper and effeckual Method to] © uſe 


© engage any Man to ſeek or conſult my Iatereſt, to con-] © off 
* vince him that it is moſt ſerviceable to his own; ſo that! © to 
* the ſtrongeſt Motive that can be propounded to court his | *“ tue 
« Benevolence, is to perſwade and ſatisfy him, that it is the] * thi 
6 moſt natural and probable Way to endear me to his]! © co 
« fCauſe- and Service : And therefore, upon the ſame Prin- © Hs: 
ce ciple, that every Man is inclin'd to ſeek his own private 

& Good, unleſs he will directly croſs with his own Deſigns, Þ 
« he is obliged to ſeek the publick too, i. e. the Good of 
« of all others, within the Sphere of his own Power and! 
« Capacity. | \ 
“ But now, if he be ſo plainly directed to this by the 
« Nature of Things, and if the Nature of Things were ſof 
« framed and contrived on Purpoſe by a wiſe and ſupreme 
“ Cauſe, that is a ſufficient Indication to Mankind, that it Þ 
& is his Mind and Will that they ſhould govern themſelves 
« and their Actions by its Direction; becauſe, as I have 

% premiſed at the Beginning, the whole Train of natural 

« Effe&s are ultimately to be reſolved into hi» Providence, 

“ that is the only Cauſe of the Nature of Things, and of 

call the Properties that reſult: from it: And therefore, it 


te the Uſefulneſs and Neceſſuy of this Rule be fo evident 
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« in the whole Ge e Nature, it is the Author of 
« Nature that has made it ſo; and then there is no avoi- 
« ding the Concluſion without downright and wilful Per- 
« yerſeneſs, but that he intended that thoſe of his Crea- 
cc tures, that were able ro make Obſervations upon his 
« Works, ſhould take it for the Rule of their Actions. 


Thus far Dr. Parker; and how much the Senriments of theſe 


learned Men do agree with mine, every Body will obſerve : 
Nor do I remember that by any publick Authority they 
were ever call'd upon to account for them. 

Bur, fince I am quoting from Dr. Parker, let me have 
Leave to report his Opinion about the whole Plan of my 
Enquiry, In his Demonſtration of the Law of Nature, this 
learned Man takes himſeif another Courſe ; but he ſo much 
approves of the Method of explaining the Moral Virtues 
from Self-intereſt, or our natural Deſire after Happineſs, 
that one ſhould think I had form'd my Scheme from what I 
ſaw not till ſome Years after my Book was publithed. 

In Dr, Parker's Opinion, p. 48. All the moral Virtues 


« do fo naturally ariſe out of this Principle, or are rather 


“ (ſays he) fo apparently contained in it, that whoeyer em- 
« braces it as the beſt Rule of his Actions, and the moſt 
« uſeful Inſtrument of his Happineſs, cannot, as Occaſion is 
« ofter'd, but acknowledge himſelf bound to act according 


& to the Rules and Preſcriptions of all the particular Vir- 


« tues, that are but ſo many Ways and Means of purſuing 


« this one general End: And in whatſoever Capacity we 


« conſider Mankind, if we are reſolved to feck our own 
« Happineſs in Conjunction with the common Good (and 
« yet nothing is more manifeſt than that it is not to be com- 
« paſs d upon any other Terms) this will ſecure a worthy 
« and honeſt Behaviour in all Regards, and towards all Re- 
c lations.— So that, if Men have any Senſe of or Deſign for 
& their own Happineſs, and if they will be upright in the 
« Uſe of thoſe Means that they cannot but underſtand to be 
« moſt effectual to procure it, this alone will irreſiſtibly drive 
« them into a Senſe and Acknowledgment of all their reſpe- 
„ Etive Obligations. And in the ſame Manner might I pro- 
« ceed to draw forth the whole Syſtem of all moral Virtues 
« from this natural Appetite of Happineſs; but that is too 
te large an Undertaking, and more than is neceſſary to our 
« preſent: Purpoſe : It is enough that if Men will follow 
“their own, natural Inſtinct of Self- love, and take thoſe 


Coupfſes as, cannot but appear to themſelves moſt agreeable 
© ro it, Tthat'this alone will guide them into a ſufficient 


F 2 - . Know- 


” 


« Knowledge of all the Rules of Good and Evil.“ And in 
another Place, p. 90. We diſpute not (ſays he). with Epi- 
« nen, whether Pleaſure be the End of Virtue, but what 
ic Pleaſures. If he had taken in the full Capacity of human 
« Nature as it conſiſts of Soul and Body, he had ſaid nothing 
& Jeſs than the beſt and wiſeſt Philoſophers do or ought to 
« ſay ; bur, when he intends the Pleaſure of the Body alone, 
ec he deſtroys the ver? * Virtue and human Happi- 
« neſs, and reſolves all our Enjoyments into mere Brutiſh- 
tc neſs and Senſuality. And that he intends nothing more, is 
<« paſt all Diſpute to any Man that is not reſolved to abuſe 
ic himſelf, in that he never ſought any Thing more conſtant- 
ac ly, concernedly and expreſly than this, that Man is no- 
« thing elſe 3 the Fabrick of his Body. In this one 
4 deſperate Principle lies all the Poiſon of his Philoſoph 
« of old, and ſo does that of another of late, that makes Self- 
« Intereſt (which is but another Word for Pleaſure) the 
4 only End and Reaſon of all human Actions: For if he 
« had meant the Self- intereſt of the whole Man, as it com- 
<« prehends the Self. intereſt of his Soul and Body, that is, his 
te preſent and his future State, it had been an honeſt and 
« pious Aſſertion; but when he intends nothing more than 
c the nartow Intereſt of our preſent Advantage, and takes 
< off all Regard to the future, this defeats all the Obliga- 
44 tions of Virtue, Religion and Honeſty, and leaves all Men 
« at Liberty to do all Things indifferently, as they ſhall ap- 
t prehend moſt convenient to their own private Ends and 
« Intereſts, Eaſe and Pleaſure. From hence it appears, 
that my particular Scheme of moral Virtue does not want 
Authority. | | 
Hitherto J have given an honeſt Account of my Sentiment 
in relation to the firſt Article propoſed to me; and I would 
fain think that by this Time the Church of Scotland is fully 
_ fatisfy'd, that my Principles, thus far, are not only innocent, 
but uſeful Truths, calculated to the Credit and Intereſt of 
Religion, and the Service of Mankind. Howeyer, if I have 
fail'd or am miſtaken in any Point of my Philoſophy, I am 
moſt ready to receive better Information, and ſhall be fin- 
ccrely thankful to the Church for inſtructing me. 


The ſecond Article ſtands thus : 
« 2. Ratio, p. 31.— Mid. p. 32 Cl. p. 34. Beg. p. 32 
BE cl. p. 23. Beg. p. 10. Mid, and Pref. to the 
JJ x 
5 29, P. 28. I. 97 c0 7. 4 Which 
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| & 1. Chap. xxi. Par. Larg. Cat. (1. 2. 
of the ſecond 4. 


= the Apoſtle, Rom i. 19, 20. anent the Knowledge the 
« Ieathens had of God, is explained to be by Revelation. 


e and Larg, Cat, 


| caus'd write out the Paſſages of my Oration above referred 
to, and not left me to my own Conjectures, and to the Ha- 
ard of being miſtaken in conceiving wherein I have offen- 
ded. However, by what I can judge, I apprehend I have 
| had the Misfortune to give Offence in affirming, 


' themſelves, or in the Exerciſe of their natural Powers, to 
' diſcover theſe two eſſential Articles of natural Religion, name- 
lvy, the Immortality of the human Soul, and the Being and 
Perfections of God. And, | 


t Which appears contrary to P/al. xix. I, 2, 3, 4. Rom. i. 
« 19, 20. ii. 14, 15. Acts xiv. 17. and to Conf. Chap. i. Par. 


To this I ſhall take the Freedom to add the loth Article 
It is thus: 


& 10. In the Preface to the Enquiry, p. 28. that Paſſage of 


« Which is contrary to the Senſe of, and. Uſe that is made 
ct of that Text in Conf. Chap. i. Par. 1. Chap. xxi. Par. i. 


I could have wiſh'd the Church had been pleaſed to have 


1. That Mankind, without Revelation, are not able of 


2. That any valuable Truths of Religion to be found a- 


| mong Heathen Philoſophers, are not their own Diſcoveries, 
but were tranſmitted to them by Tradition, and came ori- 


ginally from ſupernatural Revelation. 

Before I profeſs my Sentiments with reſpect to theſe Par- 
ticulars, let me here again lament my 3 Situation a- 
mong Mankind. In the Vear 1732, having had Occaſion in 
a pretty publick Diſcourſe to make ſome Reflections about 


the Neceſſity of Revelation, I then happened to explain af= 
ter what Manner, in my Apprehenſion, it comes to paſs, that 

| Men attribute ſo much to the Power and Efficacy of Reaſon ; 
and, excepting the three firſt Lines, the Paragraph now tranſcri- 
bed into the Preface of my Enquiry, p. 29. contains Word for 
Word what I then delivered on that Particular. The Sum 
ol it is; I alledge that Revelation affords all the great Truths 
and Articles of Religion, and that Reaſon, at rhe moſt, only 


ſerves to ſhew us their Order and Connexion with one ano- 
ther, and the Foundation they have in Nature ; which to an 
attentive Mind appearing ſo extremely manifeſt, from hence 
one is induced to think that all thoſe Truths ly level to 


human Underſtanding, and may eaſily be diſcover d by a 


Man's own Application. About three or four Days 8 : 
Fe — | SE AE OR : 


| Q. 2. to prove the Heathens having Know- 
« ledge of God by the Light of Nature.” 


46 ) 
thus deliver'd myſelf, One who had heard me from Beginning 
to End, was pleaſed in as publick a Place, by an odd ſort 
of a very blundering Miſtake, to repreſent me to have main- 
tain'd, that Reaſon diſcovers to us all the great Truths and 
Articles of Religion, and Revelation only ſerves us to put 
them in Order and connect them: Upon which, with great 
Humanity, I was immediately expoſed to a Cariſtian Congre- 
gation in the odious Character of a Betrayer of the Chriſti- 
an Revelation. So that I once was made guilty of attribu- 
ting the Diſcovery of the great Truths of natural Religion 
to human Reaſon, whereby I hetr:y'd the Cauſe of ſuper- 
6 natural Revelation; and now I am ſaid to be guilty for de- 
7" nying thoſe Diſcoveries to Reaſon, and aſcribing them to 


Wt Revelation. Was ever Man 1o unfortunate ! Sure I am, the 
ind Perſon who made me guiity in the former Opinion, cannot 

7799 in common Honeſty find me guilty in the latter. 

10 5 As for the inward natural Immortality of the human Soul, 
wt; which is the only Thing I am concern'd with: There are 
| "If nao indeed very ſtrong Probabilities in its favour ; but, for 
18 ought I know, it continues yet, in Point of Demonſtration, 
Wl to be a Problem among Philoſophers. And indeed I incline 
1/170 to think, that Lefe and Immortality is brought to Light by the 
| 11 18 Goſpel ; of the Certainty whereof we have the greateſt Aſſu- 
. rance poſſible, by the Reſurrection of Jeſus Chriſt from the 
11: Dead. And, | : 5 
1 As for the Being and Perfections of God, I hope no Body 
We. has conceived a Suſpicion, that I apprehend there are no 
N Proofs or Arguments in Nature, or in the Works of Crea- 

\ tion and Providenee, from whence one may clearly demon- 
„ ſtrate the Truth and Certainty of this fundamental Article 
ne of natural Religion, So wild extravagant an Imagination 
WS. never once entred into my Head, I never did afford any 
— the leaſt Ground to any Man to conceive of me in ſo inju- 
1" rious a Manner, On the contrary, to mention one Paſſage 
| 1 among ſeverals to the ſame Purpoſe, I have openly decla- 
. red to the World in my Enquzry, p. 64. that,“ To inſtance 
| “ in nothing elſe, the diurnal and annual Motions, whe- 
Ih If i de ther of Earth or Sun, that produce theſe fteady uniform 
i |- 1 


« Revolutions of Day and Night, Spring-time and Harveſt, 
« Summer and Winter, whereby we are all bountifully pro- 
« vided of the Neceſſaries and Comforts of Life, are con- 
9 „ vincing Evidences of a wiſe and powerful Providence, 
4p * which is employed about this large Community of Man- 
kind, and all the ſeveral Individuals whereof it is conſti- 
** ruted,” Which is the ſame as to ſay, The Hogan we 
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9 85 | . 
clave ibe Glory of God, and the Firmament [heweth hi, Handy- 
cborſt; Day unto Day uttereth Speech, and Night unto Night 
ſbecueth Knowledge, And moſt certainly the inward rational 
Powers of Human Nature are proportion'd to apprehend 
this great Truth of natural Religion, and to perceive the 
Foundation it has in the Nature of Things, when it is ex- 
plained to us, as in a ſupernatural Way it was at firſt done 


to Adam, and frequently after to ſome of his Poſterity, and 


from the Beginning propagated to all Mankind in the Hiſto- 
ry of the de E Nor can I rhink but Mankind muſt 


prove inexcufable, for having neglected, corrupted, or loſt 


the Tradition of this Truth, fo clearly founded in the Hi- 
ſtory of the Creation ; which, being comprehended in a few 
Articles, they might have eafily preſerved, and along with it 
the Knowledge of the true God, had they not become vain 
in their Imaginations or Reaſonings, whereby their fooliſh 
Heart was darkned : Profeſſing themſelves to be wiſe, they 
became Fools: And from the Wiſdom of God diſplayed 
in the Works of Nature, by all their Learning and Wil⸗ 
dom, they knew not God. And this I ſhould think ſuffici- 
ently anſwers all the Texts of Scripture and Paſſages in our 
Standards here alledged. 


So that the only Difficulty that can ariſe upon this Article 


is, Whether Mankind, in the Exerciſe of their natural 


Powers, are able of themſelves, withovt the Aſſiſtance of 


foreign Inſtrucrion, or Revelation, to extend or carry them 
ſo far as to diſcover and perceive the Being and PerfeCtions 
of an infinite Mind? In this Queſtion is included the ſe- 
cond of thoſe Articles which the three Reverend Members 
propoſed ro me as of greater Conſequence. And, in Con- 
tradition to what IJ have aflerted, they maintain in this Ar- 
ticle, that é | 

« Mankind left to themſelves, without ſupernatural 


« Revelation, are able of themſelves, in the Exerciſe of 


e their natural Powers, to diſcover the Being and Perfecti- 
« ons of God.” 5 

I am indeed ſorry I have the Misfortune to differ from 
theſe three Reverend Members: And I am ſenſible that the 
common Opinion, and moſt learned Men are againſt me in 
this Queſtion; which is no little Prejudice. But J honeſtly 
confeſs my dentiments, and humbly beg Leave to ſay, That, 


in my Apprehenſion, the Extent of the rational Powers in 


Human Nature, as we now find it ſituated, cannot go ſo far 
as to reach this Diſcovery : And if it ſhall be made demon- 


ſtrably manifeſt, that in Fact it really is ſo, I muſt ms 


mug | 

the Freedom to ſay, I know no better Service (unleſs it be 
our walking in all Reſpe&ts according to the Goſpel of Jeſus 
Chriſt) that can be done to the Truth and Cerrainty of 
Revelation, This Argument is too large to he here under- 
taken; and thoſe who report it to be an Opinion of Socinus 
happen to ſhew their Ignorance in Theological Queſtions, ' i 
ſhall only obſerve, That; in my Opinion, the ſureſt Way 
one can take to determine the Extent of Human Powers, or 
how far Mankind are able to go of themſelves in the Buſi- 
neſs of Religion, or in diſcovering its eſſential Articles, is to 
conſider how far theſe Powers, without ſuperna:ural Aſſi- 
ftance, in any Age or Part of the World, ever ſince the 
Cteation, have actually carried Mankind in their religious 
Diſcoveries, eſpecially when they were bending all their 
Wits that Way. And I offer to quit this great Argument in 
Defence of Revelation, and to give it up to the Deiſts, if 
any Man will ſhew me, not to ſay a whole Nation, but one 
ſingle Philoſopher, from the Beginning of Mankind to this 
preſent Time, of whom it can at any Rate be preſumed, 
that he diſcovered (or was able to have diſcovered) in the 
Exerciſe of his rational Faculties the Being and Perfections 
of the Deity. And ſince, from al! the moſt careful Re- ſear- 
ches T have been able to make into this Matter, I cannot 
but reſt aſſured that ſuch an Event never happen'd, and 
to the End of the World it is more than probable never 
will happen; I would beg to be inform'd by what Name I 
mall call ach an Event, or in what Light ſhall I ſer it? For 
my own Part, I am inclined to think, that the Event 1s 
impoſſible (I ſhall not ſay ſimply and, abſolutely, but) as 
Men have univerſally uſed their rational Faculties, and, by 
a Preſumption more than probable, will univerſally uſe 
them, when left to themſelves, to the End of the World ; 
Tho' I cannot but remark, If I ſhould call this Event fini- 
ply impoſſible, I have the expreſs Approbation and Autho- 
rity of Juſtin Martyr to protect mne. 

his good and learned Man having, in his Search after 
Truth, gone through all the different Sets of  Philoſo- 
phers that were then of any Note in the World, before he 
embraced the Chriſtian Rel ton, for which he ſuffered 
Martyrdom, may well be allowed to underftand how far 
Mankind left to themſelves had gone, or were able to go in 


the Exerciſe of their rational Powers towards diſcovering. 


the Being of God, the Creation of Man, the Immortality 


of the Soul, and a future State of Rewards and Puniſhments. 


And with reſpect to all theſe ſeveral Articles he expreſly 
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declares,. That neither by Nature, nor by Human Wit, is 
« jt poſſible for Mankind to diſcover Things ſo great and 
e Divine; but we muſt know them from the Gift or Reve- 
ic lation derived from above to holy Men. ** Nor is this 
an Opinion which this great Man delivered at Random, 
or without Reflection; he inſiſts upon it, and repeats it no 
leſs than four or five different Times in his excellent little 
Treatiſe, called, An Exhortation to the Greeks, I need not 
inform the Church of Scotland, that Euſebius, t hat great 
Defender of the Chriſtian Revelation, openly avows the 
Z fame Opinion, through the whole of his moſt excellent Trea- 
7 riſe, intituled, The Evangelical Preparation, Only I would 

2 gladly know, by what Council, by what Synod, by what 

private Chriſtian were theſe good and great Men ever cal- 

led in queſtion for this Opinion? And becauſe I have reviv d 
an ancient Opinion, that demonftrates the Neceſſity, nay, 

the actual Being, of ſupernatural Revelation, to the total 
Overthrow of the Principles of Deiſm, muſt I therefore 
ly obnoxious to the Diſpleaſure of the Church of Scotland? L 
would fain hope, nay, I cannot but reſt aſſured, that a Reve- 
rend Committee appointed for preventing the Growth of 
Deiſm and Infidelity, will not immediately, or without very 
ſtrong Evidences of its Falſhood, chuſe ro condemn an Argu- 
ment that ſeems the moſt powerfully of any to ſerve the 


= 


: Cauſe of Revelation, the great Point they are aiming at. 


 -2dly, As for the other Part of this Article, which refers 
to p. 32. of my Oration, and to a Paſſage in the Preface to my 
| Enquiry, wherein I affirm, © That thoſe very Truths and 
”M an of natural Religion, at leaſt rhoſe upon which 
« it is founded, and without which it can't poſſibly ſubſiſt, 
ic that are to be found in Heathen Philoſophers, are not the 
ee Diſcoveries of human Reaſon, but were all along handed 
ec down from one Generation to another, and came original- 
ly from ſupernatural Revelation“ I ſay, As for the 
Truth of this Point of Hiſtory or Matter of Fact, namely, 
That what Knowledge the Heathens had of any valuable Ar- 
ticles of Religion, was tranſmitted to them by Tradition; 1 
{appeal to the Judgment and Verdict of the whole Chriſtian 
; particular, fo far as I am able to recollect, I 
can aſſuredly ſay, That all thoſe good and great Men, who, 
before and after the Time of Conſiantine, write in Defence of 
the Chriftian Religion againſt the Heathens, declare openly 
for this Opinion; and make it 8 manifeſt, that 
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valuable religious Knowledge among 


who take Notice of this Opinion, I know of none that do 


Copy of that Righteouſneſs which is in God, or the 


O ; 
, rhe Heathens was deri- 
ved from the Jecviſo Revelation, which their Poets and 
Philoſophers had ſtrangely corrupted. I need not mention 
the famous Saying of Numenizs a Heathen Philoſpher, where- 
in he gives out Plato, the moſt diftinguiſh'd of all Philoſo- 
phers, to be only Moſes ſpeaking the Attick Language. And, 


as for the more modern Defenders of the Chriſtian Revelation 


not embrace and maintain it. The learned Huetius, in his 
Demonſtratio Evangelica, explains the Truth of it with a great 
Profuſion, if I may ſpeak ſo, of extenſive Knowledge and 


Erudition. I would therefore beg to be informed, whether 


the Church of Scotland, by ſeeming to be diſpleaſed at my 


having profeſs'd myſelf of this Opinion, which has univer- 


fally taken Place ever ſince the Beginning of Chriſtianity, do 


mean I ſhould renounce it; and, in an obvious Point of Hi- | 
ſtory, a plain Matter of Fact, declare myſelf in Contradi- 


crion, as I apprehend, to the Judgment of all Chrittians, of 
whatever Denomination, both Ancient and Modern? I in- 
cline to pay the greateſt Deference poſſible to the Church of 
Scotland ; and, if you will be pleaſed to convince me that 


the Chriſtian World have hitherto laboured under a groſs 


Miſtake with reſpe& to the Way wherein they apprehend 
the Heathens came by their Knowledge or Belief of the 
eſſential Articles of natural Religion, I ſhall change my O- 
pinion, and publickly retract what I have taken the Liberty 
to declare about it to the World. | | 


The third Article ſtands thus: 


& 3. H Reface to his Diſcourſe, p. 6. Mid. That the Laws 
« of Nature are in themſelves a certain and ſuf. 
ec ficient Rule to direct rational Minds to Happineſs ; which 
&« ſeems contrary to Ia. viii. 20. 2 Pet. i. 19. Gal. vi. 16. and 
« to Conf. Chap. i. Par. 1. Larg. Cat. Q 3. Shorter Cat. 
8 W_ >; | 
As for this Article, Jam at a Loſs to underſtand what it is 
that the Church of Scotland is here offended at. Neither the 
Scriptures, nor the Paſſages of the Standards of this Church, 
ſet in Oppoſition to it, do in any Sort contradict this Prin- 
ciple. I have 3 my Opinion, that the Laus of 
Nature in themſelves, that is to ſay, the moral Perfections 
of God copied out in the Nature of Things; or, as Dr. 
Manton expreſſes it, Mant. on Pſal. cxix. Serm. 1 59. p. 8 3 N the 
aire 
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deri- W- Draught and Repreſentation . of God in his moral Perfe&ti- 
and ons; I have profeſſed, that this in itſelf is a certain and ſuf- 
ation ficient Rule to direct rational Minds to Happineſs. And I 
wr” beg to be inſtructed, wherein I have here expoſed myſelf to 
loſo- the Diſpleaſure of this Church? Is not the moral Nature of 
And, God the immediate Foundation of, and in itſelf ſufficient to, 
ation Þ (he Happineſs of God? And what in itſelf is ſufficient to the 
at do 0 Happineſs of God? Is not the faireſt Draught and Repre- 
in his ſentation thereof, ſufficient in itſelf to direct rational Minds 
great to Happineſs ? It the Spring and Foundation of the Happi- 
and = neſs of God be not in itſelf ſufficient to afford Happineſs to 
ether all his rational and intelligent Creatures, I confeſs J am yet 
nr a a Stranger to all ſound Divinity and true Philoſophy, and 
wade have been hitherto going aftray in great Error and Igno- 
„ COP rance. WE : 
f Hi-F Indeed, Mankind by their Folly and Wickedneſs may 
tradi- have forſaken this Fountain of living Waters; they may have 
NS, of > rreſpaſs'd upon this Rule of Happineſs, they may be unable 
I in- to obſerve. and purſue it, they may be ignorant or have no 
rch of Knowledge of it; and in one or all of theſe Ways (which is 
e that the preſent State of poor Mortals fince the Fall of our firſt 4 
groſs Parents) we may quite fail, or be out of all Capacity to at- 1 
ehend tain to Happineſs by this Rule. But, can our Guilt, or 1 
f the Þ broken Powers, our Ignorance, ſpoil (if I may ſpeak ſo) * 
my O- the Perfections of God, or render their faireſt Draught and 
iberty Repreſentation, which is confeſſedly this Rule or the Law of | 
I Þ Nature, vain and ineffectual in itſelf ? It appears very odd 14 
Doctrine to me, That the intrinſick Goodneſs and Suffici- I 
ency of the Laws of Nature, which are the brighteſt I- 4 
mage of the moral Nature and Perfections of God, ſhould | 
Laws riſe or fall according to the Innocence and Virtue, or the | 
d ſuf=Þ Guilt and Corruption of human Nature. I incline to think, 4 
which] that the Nature of God, the great Foundation and Spring, I 
5. wo the ſupreme and original Standard and Rule of all Excel- | 
er Cat, 4 
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lency, of all Perfection, and of all Happineſs whatſoever, 


.. is in itſeif an immutably ſure and certain, an immutably 
nat it 18 good and ſufficient Rule for Happineſs, to all intelligent Be- 
her the ings in the Univerſe, independently of any whatever Guilt i 
hurch, and Perverſeneſs of Angels and Men. 4 
Prin-] With reſpect to guilty, corrupt Mankind, the Apoſtle 
AWS of ! plainly declares thus much; bat the Law (ſays he) could 
ections not do, in that it was qveak through the Fleſh, God ſending bis 

as Dr, on Son in the Likeneſs of ſinful Fleſb, hath accompliſh'd, 
73 the Þ Por, viii. 3. „But, how came the Law to be unequal to 
> faireſt e human Happineſs? Was it inſufficient in itſelf and in 
Yraught | G 2 « its 


55 
« its own Nature? No, 7 * the Apoſtle, I: «pas not weak 
« jn itſelf, but through the Flefp, the Guilt and Corruption of 


« Mankind: This is the Meaning that all orthodox Divines | 


te pur upon this Text. Thoſe who continue Poole s Annota- 
'« tions, which are in every Body's Hands, underſtand it 
« jn this Manner: By Fleſb, ſay they in their Explication 
of this Paſſage, we muſt underſtand the corrupt Nature 
« that is in every Man fince the Fall; this is that which puts 
« Weakneſs and Inability upon the Law. The Impoten- 
« cy of the Law i not from itſelf, but from the Condition 
« of the Subjeck with whom it hath to do. The Law 1s 
« weak to us, becauſe we are weak to it. The Sun cannot 


« give Light to a blind Eye, not from any Impotency in it- | 
« ſelf, bur merely from the Incapacity of the Subject ir ſhines 
To this let me have Leave to add a Paſſage from | 
Dr. Charnock, becauſe it not only juſtifies my Opinion in this 
Article, but, if attended to, may ferve to caſt ſome Light 


4 upon.“ 


upon the former: All created Goodneſs, ſays this learned 
«« Man, is a Participation of the Divine Goodneſs, and by 


*« Conſequence ſome Kind of Conformity to the Divinity; 
c and the more excellent any Creature is, the ſtronger and | 
« fuller Stamp it hath of the Goodneſs and Excellency of | 
s* God; the Conſideration of which, would rationally guide | 
the Mind to an Acknowledgment of an infinite Perfecti- 
* on in the Author of them, but is unable to conduct Men | 


« to a due Compliance with God: Not that they have any 


« greater Inſufficiency in themſelves to perform the End for | 
which they were created, than they had when they were | 
firſt made; but becauſe of Man's Inability to improve | 


40 
«c 


their natural Inſtructions, ſince the Crack of their rational 


% Faculties by the Fall. The Caſe is the ſame with them 
« as with the Law; the Law hath the ſame Vertue and | 
Power of Direction and making Men happy, as it had | 


in the State of Innocence, 3. e. in itſelf; but Man, by 


« his Lameneſs contracted by the Fall, was unable to walk | 
ce the Pace of the Law, and enjoy the Bleſſings of ir. The 
% [aw was weak through the Fleſb, Rom. viii. 3. not in it- ; 


« ſelf, Charn. Works, Vol. 2. p. 491. 
The fourth Article is tu: 


c 4. Reface ibid. I. 7. That our obſerving of the Laws 
« of Nature is the great Mean or Inſtrument 


=, 


5 of our real and laſting Felicity. 


Which ſeems contrary to Mark xvi. 16. | John iii. 36. 
ACS iv. 12, x. 43. xvi. 31. and to Conf. Ch, vii. os: 3. 
| « Ch. x. 
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te Ch. x. par. 4. Ch. xi. par. 12, Lag. Cat. Q Ix. 73. Conf. 


& Ch. xn. par. I.” 5 £ 
What I have aſſerted in this Article, is, in my Appre- 


henſion, a neceſſary Conſequence of the former. And 


wherein I have given any the leaſt Ground of Offence to 
the Church of Scotland, in profeſſing this eternal Truth, 
which muſt hold for ever firm among all rational Beings 
that have any Notion of real Goodneſs, any Senſe of true 


Happineſs in the Univerſe, is, I ſincerely acknowledge, 


beyond my Comprehenſion. I maintain (and God forbid 


that ever I change my Opinion in this eſſential Article of 


Religion) That our obſerving the Laws of Nature, that is, our 


imitating God, our copying out the Perfections of his Na- 
ture, and tranſcribing them, as it were, into the Frame and 


Temper of our Souls, which we religiouſly exert in the 


Courſe of our Lives, to the Glory of God, and the Happineſs 
of our Fellow creatures; wherein we become, as the A- 
poſtle ſtrongly expreſſes it, Partakers of the Divine Nature, 
2 Pet. i. 4. I ſay, I avowedly maintain, that this is the great 
Means of our real and laſting Felicity; or, as our Stan- 
dards explain ir, the Way which God hath appointed us to 
Salvation, Larg. Cat. Queſt. 32. Nay, I ſhall profefs fur- 


ther, it is the only immediate Spring of any rational Happi- 


neſs thar can ariſe in the Minds of intelligent Beings, either 
in Time or to Eternity. And if God, out of whoſe Na- 
ture theſe Laws are copy'd, be the great Source and Stan- 
dard of all Perfection and Happineſs, as I have declared it 


in the former Article; how is it poſſible it can be otherwiſe ? 


At no Rate is the Mind of Man able to conceive a Means 
of Happineſs greater and more effectual, than to follow the 
faireſt Tranſcript of the happieſt Nature. Thanks be 10 


God for bis unſpeakable Gift! I adore the Mercy of our 


gracious God, in ſending his only begotten Son into the 
World, to bring us from Darkneſs to Light, and from the 
Pozer of Satan unto God: I adore our bleſſed Saviour, who 
by his Obedience to the Death hath merited our Acceptance 
with- God, who is now in Heaven at the Right: hand of the 
Father, and from thence conveys to us the Influences of his 
Holy Spirit, not only to work Faith in our Souls, but to 
renew and ſanctify our Nature, to purify unto himſelf a pecu- 
liar People, zealous of good Works ; wherein we prove Inſtru- 


ments of Glory to God, of Peace, Comfort and Happineſs 


to our Fellow-creatures, without which we can reliſh or 
enjoy no true and laſting Felicity. 2. 

I cannot but think, that a Man is proportionably happy, 
| 48 


as he leſs or more ſhares in the Nature or Image of God" himſe 
But, how can a Man partake in this Nature, or come to,, Heavt 


bear this Image, without a ſteady Obſervance of the Laws 1. is a 


of Nature, theſe eternal Truths comprehended in the Di- “ him, 
vine Intellect, as I have reported in the firſt Article, and e in hit 
brought forth by his omnipotent Will in the Nature of „„ avbole 
Things? We may ſpeak of Faith, indeed a moſt neceſſary 7 “ our! 
Duty; but, what avails our Believing only? The Devils In th 
believe and tremble. I ſay, What is Faith, what is Prayer, Texts o 
what is our attending on Sermons and Sacraments, what are erroneo 
all theſe without the Life of God in the Soul of Man! And. real anc 
how can we hve the Life of God, without carefully obſer- ving in 
ving the Laws of Nature, the faireft Draught and Repre- to conje 
ſentation of God in his Moral Perfections? To be ſhort, are pic 
In Chrift Jeſus neither Circumciſion availeth any Thing, nor 3 declare 
Uncircumeciſion, but a new Creature; which, after Gad, thro! is no C 
Jeſus Chriſt, by rhe Spirit, is created in Righteouſneſs and true haas litt 
Holineſs. So that I cannot give myſelf Leave to think, 1 and Dis 
have incurr'd the Diſpleaſure of this Church, for my having and Jeac 
profeſſed, that the great Means, the direct Way, the im- which \ 
mediate Foundation of Happineſs, is Holineſs; the great tained i 
Goſpel- precept, Be ye huly for I am holy ; for without Holi- Chriſtia. 
neſs no Man thall ſee the Lord. Surely tis impoſſible to And, u 
offend the Church of Scotland, in making ſo pious a Decla- do char 
ration with reſpect to Righteouſneſs and true Holineſs; to Ver ly 
which Faith muſt prove ſubſervient, otherwiſe *tis inſigni- on, of 
ficant, and of no Value. For, ſays the Apoſtle, I hat doth 2 tures, 
it profit, my Brethven, th a Man ſay he bath Faith, and ciples. 


bave not Works ? Can Faith ſave him ? As the Body cuiibout . Befo 
the Spirit is dead, ſo Faith without Works is dead alſo. And laſt Arr 
if Works be the ſame to Faith, that the Spirit is to the Body, | bers pt 
as the Apoſtle plainly declares, I cannot but reſt aſſured, before 
that the Laws of Nature, the Works of univerſal Love, this an 
Righteouſneſs, &c. are the great Means, the very Acts 2 © Durt 
wherein we exerciſe a ſpiritual and happy Life, and have | * bout 
the Preception of our real and laſting Felicity, "Tis a fore 
common Obſervation among all orthodox Divines, That _ All 
Holineſs here is the Beginning of Happineſs hereafter. And Conſeq 
indeed it is not one's being in the Place of Heaven, but 2 ciples : 
one's having a Nature adapted to Heaven, that elevates and 2 nity, a 
puts us in a State of Happineſs. © If God be happy in his Poſſibl 
Nature (ſays Dr. Charnock, Charn, Works, Vol. 2. p. 38.) Conſec 
Man cannot be happy in a Nature contrary to him: For when 
« we can never expect to enjoy a Felicity in ſuch a Nature and al 
* which if God himſelf had, he would never be happy in that 1 
. . 1 4 Khimſelf, 4 


God 
me to, 5 
Laws e is a holy Nature in us, which makes us fit to receive 
Di- „ him, As, without Holineſs, God could not be glorious 
, and „ in himſelf, //a. vi. 3. Holy, boly is the Lord of Hoſts, the 
ire of 7 ** qavhole Earth is full of his Glory: So, without Holineſs in 
es our Natures, we could not be glorious with God.” 


eflary 


Devils 3 
ayer, Texts of Scripture here referred to, in order to ſhow me 
it are [7 erroneous or miſtaken in my Notion of the great Means of our 
And, 3 
bſer. © 
to conjecture for what particularReaſon only theſe Scriptures 
are 
declare for the abſolute Neceſſity of Holineſs. Indeed he 
is no Chriſtian who denies the Neceſſity of Faith, and he 
has little Senſe or Underſtanding in Matters of Philoſophy 
and Divinity, who does not profeſs that Faith is the firſt 
and leading Grace in the Work of our Salvation, without 
which we cannot hope for any other Grace or Bleſſing con- 
tained in the Goſpel: But we all know what extravagant un- 
chriſtian Opinions ſome People entertain in relation to Faith. 
And, whatever Defections ſome Men may take the Liberty 
to charge upon the Church of Scotland, I hope ſhe ſhall ne- 
ver ly expoſed to the Suſpicion, far leſs to the Imputati- 
on, of maintaining, in clean Contradiction to the holy Scrip- 
2 tures, and all her own Standards, any Antinomian Prin- 


t . 
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tc himſelf. "Tis Holineſs in God, which fits him to fill 
Heaven and Earth with the Beams of his Glory; and it 


In the mean while I cannot but take Notice, that the 
real and laſting Felicity, do only ſpeak of Faith, or our belie- 
ving in our Lord Jeſus Chritt ; and I will not take upon me 


pick'd out, and not one of theſe mentioned that loudly 


Before I leave this Article, I ſhall conſider the third and 


laſt Article among thoſe which the three Reverend Mem- 
bers propoſed to me as of greater Importance: And, as I 
before hinted, it is a Conſequence ſuſpe&ed to follow from 
this and the former Article, namely, „That I make the 
Duties of the Law of Nature toward God, our Neigh- 
“ bours and ourſelves, the Ground of our Juſtification be- 
„ fore God, and what entitles us to eternal Life. 6 


All I might ſay about this Matter is, This very ſtrange 


Conſequence bears not the moſt diſtant Relation to my Prin- 
ciples: Nor do I ſee by what Skill in Philoſophy or Divi- 
nity, a Thing ſo intirely foreign and out of the Queſtion can 
poſſibly be concluded. One ſhould think, that ſuch a 
7 Conſequence might as well be alledged upon Solomon, 
when he ſays, Wiſdom's Ways are Ways of Pleaſantneſs, 


and all ber paths are Peace. She is a Tree of Life to. them 


that lay hold upon her; and þappy is every Man that A 
e er 


. 56 ) wa 
Fer. Or upon our Saviour himſelf, when he declares, Bie. 
fed are the merciful, for they ſball obtain Mercy: Bliſſed are the 
pure in Heart, for they ſpall ſee God. Ho ever, ſince I have 
already publiſhed my Opinion to the World, with Reference 
to the Article of Juftification, I ſhall here again declare 
my Sentiments. Ions bY 
And it appears to me, That the Righteouſneſs of Jeſus 
Chrift, carried on in his Obedience to the Death, and fini. 
ſhed in his Reſurrection from the Dead; in all which he is 
regarded :s the Propitiation for our Sins; is the only Ground 
of our Juſtification before God: So t hat we are juſtified, that 
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is to ſay, by an Act of God's free Grace, we have the Par- ; 
don of all our Sins, and are accepted as righteous, as inno- 
cent or guiltleſs, not obnoxious o Puniſhment, in his Sight, 


only for the Righteouſneſs of Chriſt: imputed: to us, and re- |! , 
ceived by Faith alone. Withal, this Grace of Faith, thus 


receiving and reſting on Chriſt and his Righteouſneſs, tho 
it is the alone Inſtrument of Juſtification, yet it is not alone 
in the Perſon juftified, but is ever accompanied with all other 
ſaving Graces, and is no dead Faith, but worketh by Love, 
which, the Apoſtle tells us, is the fulfilliug of the Law: 
And therefore, by this Faith we are led on and ſupported 
in a fteady Obſervance of the Laws of Nature, that are the 
great Means of our real and laſting Felicity, or the Way 
which God hath appointed us to-Salvation; L329 
This is the Doctrine I always believed, the Doctrine B 
always taught: And J cannot but ſay, That, even in Point 
of Philoſophy, it always appeared to me a groſs Abſurdity, 
to imagine that the doing of one's Duty for the future is or 
can be an Atonement for one's having formerly offended, 
The Pardoning of a Sinner muſt in common Senſe, and be- 
yond all reaſonable Diſpute, be an Act of God's free Grace 
and Mercy; and the Chriftian Revelation expreſly declares, 
thar this free Mercy of God is only. to be conveyed te us 
through the Merits and Mediation of Jefus Chriſt : Neither 
is there Satuation in any other; for there is none, other Name 
under Heaven given among Men, whereby. we muſt be ſaved. 

And as J count it a groſs Abſurdity to imagine the, Juſti- 
fication of a Sinner but by the free Mercy of God in. Jeſus 
Chriſt; ſo I judge it no le an Abſurdity to imagine, that 
any Sinner, any of the Human Race, who have all forfeited 
their Title to Happineſs, that any of us ſhould be entitled 
to the Enjoyment of eternal Life, but by the ſame free 
Mercy of God in Jeſus Chriſt, by whom we became. the. 


Children of God, and Heirs of n of - 
| | | — 
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the Nature of my Argument nat obligin 


3 
' 


the Saints in Light: For the | ASA of which Poſſc ſſion 


purchaſed for us by Jeſus Chrift, we are fitted and pre- 


| pared by his 1 dwelling in us; by whoſe Influ- 


ences we come to be filled with the Fruits of Righteouſneſs, 
which are through Jeſus Chriſt unto the Glory and Praiſe 
of God, and prove the direct Way to our real and laſting 
Happineſs, In all which I have ſaid nothing bur what T 


have publiſhed to the World, tho' not in the. ſame Con- 
nexion, in theſe very Books which now have the Misfor - 
tune to give Offence to the Church of Scotland. 


The fiith Article ſtands thus: 


* 5. Reface, ibid, Cloſe. There are in Nature fixed 
| « and permanent Rules, whereby, if rational 
„ Beings govern their Actions, they will certainly attain to 
« Happineſs.” . 
Alſo Oratio, p. 4. I. 1, to 8. p. 5. I. 4, to 10. 1. 19, to 21. 
* p 3,109: | 
*« Which appears contrary to Gal. ii. 16, and iii. 10. Rom. 
« X. 3, 4. £ph. ii. 8, 9. Tit. iii. 5, 6, 7. Confeſſion, Chap. 
e vii. Par. 1, 3. Chap. ix. Par. 3. Larger Catechiſm, Q. 94. 
As for the firſt Part of this Article taken out of my Diſ- 
courſe, however it is here repreſented as my Opinion, yet 
in my Diſcourſe it ſtands quite otherwiſe; and I there only 
give out as the Opinion of the Deiſts: Nor do I remember 
to have any where expreſſed my Any pou ſo looſely in re- 
lation to the Laws of Nature. I ſay indeed, That the Laws 
of Nature in themſelves, or abſtractedly conſidered are 
a certain and ſufficient Rule to direct rational Minds ro Hap- 
ineſs. I fay, That our obſcrving of theſe Laws is the great 
_— or Inſtrument of our real and laſting Felicity. But 
I no where expreſly ſay, If rational Beings govern their 
« Actions by the Laws of Nature, they wile certainly attain 
« to Happineſs: Tho' the Expreſſion is capable of a 
good Meaning; and, bating its being ſilly, might well be 
juſtified. But I ſay, This is not my Sentiment ; I only re- 
port it as a Part of the Scheme of the Deiſts, who prox 
nounce in general, That Mankind (whom they vainly ap- 
prehend, in their preſent natural State, to be very knowing, 
and very rational Beings) if they govern themſelves by the 
Laws of Nature, will certainly attain to Happineſs, And 
me to inter poſe in 
this filly Opinion, which in the preſent State of Humanity 18 
a mere Impertinence ( for age is not a juſt Man upon 2 


3 58 5 
that doth Good, and ſinnetb not) 1 proceed to point at a parti · 
cular Topick, which in my Apprehenſion ſerves convincing- 


ly to prove the Neceſſity of Revelation, and to demonſtrate “ Ctus, 

theVaoley of Human Knowledge and Human Righteouſneſs : “ Conſe: 
So thar without being ſo extremely ſcrupulous as to differ « data, 

with the Deiſts about an impertinenr Exprethon, where my © potert 
Argument makes it altogether needleſs, I go along, and de- Page 
clare with them in the Preface referr'd ro, © That to de-“ omnis 
« termine what is requiſite to promote the Good of any termir 


« Species of Beings, whoſe Happineſs depends upon the Page ( 
« Nature and Quality of their Actions applied to one ano-- nis fa 
&« ther, we muſt not only demonſtrate, that there are in Þ © gionis 
« Nature fixed and permanent Rules, whereby, if thoſe Þ Theſe 
&« Beings govern their Actions, they will certainly attain to anſwer fc 
« Happineſs; but we muſt further make it evident, that conſiſts o: 
« thoſe Beings have ſufficient Information of ſuch Rules in ariſing f 
« their full Compaſs and Latitude, and of all Things that ſerve roy 
« are neceſſiry to work upon their Paſſions (the only to diſcha 
« Springs of Action) in order to engage them carefully ro to the Fa 
« purſue and obſerve the. m“ In all this, every candid Rea- Þ Exerciſe 1 
der, every equitable Judge, will obſerve I only propoſe the Þ the Ende 
Scheme of the Deiſts; and they pretend to make it good ligion d. 
in every Article. I point at the laſt as the Topick from I but in t 
whence one may demonſtrate the Neceſſity of Revelation; the mut 
and I ſcruple not to profeſs, That it plainly appears to me, | Beings p 
that Mankind, without ſupernatural Light, have not that f the H 
ſufficient Information about the Laws of Nature, which I ture, or 
had ſaid the Deiſts ought to demonſtrate they have. And ] tbe very 
that in Fact they have it not, I would fain think I have cannot 


made out tolerably well within the narrow Compaſs of my Happine 
Latine Oration; and I hope, by the Mercy of God, I Mall of natur: 
make it unanſwerably manifeſt in a larger Treatiſe. I he gra 


As for the other Part of this Article, it refers to ſome by how 
Paſſages in my Oration, which I muſt here tranſcribe, that I Þ God, by 
may be particularly informed wherein I have erred : The ] tural Re 
Paſſages are theſe ; Up led. Bu 

Page 4. J. 1, io 8. Ad legem aut religionem quod ſpe- tenance 6 
ct ctat Naturalem 1is ea Conſtat & Continetur Officiis, que Theſe 
&« in natura fundata, & ab ea profecta, Deo perſolvere tene- Þ iy ſorry. 
c mur & hominibus; quæque omnia peragenda ſunt, ut as ſo mi 
«© Deo Optimum Maximum nos ipſi Commendemus in iiſque ur exce 
ic obſervandis ætate noſtra exacta, vitam cum Deo in celis in a Ma 
© ſempiternam Conſe quamur. | | On 

Page 5.1. 4, io 10. Quum Religionis Naturalis officia and his! 
* (que alia non ſunt atque, quidam animi Motus aur atte- ly demo 
f 0 N 66 cus, 0 be C 
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1 
« ctus, quibus permutandis commodum & felicitatem ſuam 
„ Conſectentur animantes rationales) in ipſa natura ſint fun- 
« data, plane immutabilia erunt atque æterna nec unquam 
« poterunt abrogari. | 8 
* Pagel. 19, 10 21. Porro religionis naturalis officiis 
e omnis omnium animantium intelligentia præditorum, ſalus 
„ terminatur & felicitas. | 
Page 6.1. 7, io 9. Czterum, quantum a ſummi Numi- 
nis favore noſtra pendet felicitas, tantum in officiis reli- 
“ gionis naturalis perſequendis concludi debet.” 
Theſe are the Paſſages, but where are the Errors I muſt 
anſwer for? TI affirm, That the Law or Religion of Nature 
conſiſts of theſe Duties, which being founded in Nature, and 
ariſing from the Relations of Things, we are bound to ob- 
ſerve towards God and towards Man. That we ought 
nly | to diſcharge theſe Duties with a View to approve ourſelves 
7 to to the Favour of God; and that, ſpending our Lives in the 
ea- | Exerciſe thereof, we may have our Hue unto Holineſs, and 
the Þ the End everlaſting Life. That the Duties of natural Re- 
z0d 7 ligion do not ly in the outward Motions of our Bodies, 
om || but in the inward Motions and Aﬀections of the Mind; in 
n; the mutual Exerciſe whereof, one towards another, rational 
me, | Beings promote each other's Good and Happineſs: Hor out 
hat of the Heart are the Iſſues of Lif-.— That the Laws of Na- 
h I | ture, or the Duties of natural Keligion, being all founded in 
nd tbe very Nature of Things, are immutable and eternal, and 
ave | cannot poſſibly be abrogated.— That all the Safety and 
my | Happineſs of intelligent Beings is concluded in the Duties 
1 of natural Religion, which, as I have before. hinted, are 
I the great Means of our real and laſting Felicity.— That, 
me by how much our Happineſs depends upon the Favour of 
t I God, by fo much it lies in the Exerciſe of the Duties of na- 
he | tural Religion. There is no Peace, ſaith my God, to the Wie- 
bed. But the righteous Lord loveth Righteouſarſ;, and bis Coun- 
pe- fenance beholdeth the Upright. 
uæ Theſe are the Sentiments I maintain: And I am extreme- 
ne- ly ſorry, that the Church of Scotland ſeem to point them out 
ut Jas ſo many Articles contradictory to the holy Scriptures and 
jue our excellent Standards. Some of them appear to me to be, 
lis in a Manner, firſt Principles acknowledged by all Men of 
I common Senſe and Reflection, who profeſs the Being of God 
cia and his Providence: And the reſt of them have been clear- 
"ll ly demonſtrated, by Men of the greateſt Piety and Learning, 
25, to be certain undoubted Truths beyond all Contradiction. 
| But, have Matters now come =, this melancholly Paſs, 1 7 
a 2 | tne 


=p 
> 
CT 


- — * — 2 — - wy 4 _ 
"oO — — — — — ” — 
— if * — + 6 * yy 


60 | 

the Church of Scotland thinks herſelf obliged to call one of 
her Members to a publick Account for having publiſhed to 
the World, That the Laws of Nature are immutable and e- 
ternal, and can never poſſibly be abrogated ! Is it poſſible 


for the Church of Scotland to mean, that all her Members 
muſt for the future believe and profeſs, That the Laws of 
Nature, or the Duties of natural Religion, are in themſelves 
temporary and mutable Inftirutions, that have nothing to 
hinder them from being annulled and abrogated ? The Fol. 
lowers of Mr. Hobbs, and. the Antinomians, may rejoice at 
ſo dreadful a Doctrine: But I ſhall bewail the Ruiz of all 


natural and revealed Religion, when it becomes criminal to] 
embrace the Demonſtrations of the moſt pious and learned 
Chriſtian Divines and:Pluloſophers ; and to declare, with the] 
holy inſpired Pſalmiſt, The Righteouſneſs of thy Teſtimonies, Þ 


O God, is everlaſting, and thy Law is the Truth, Pal, cxix. 
142, 144. I would fainpreſume to think, that a Paper that 
calls in Queſtion theſe eternal Truths of the higheſt Moment, 
has by no Means been under the Conſideration of the Church 


of Scotland, but is the mere Production, and only bears the] 
Authority of ſome private Perſons, who have expoſed them- 
ſelves to the juſt Diſpleaſure of this Church, either for pre- 


trending to have Skill where they are ſhamefully ignorant, or 
for groſly abuſing the Confidence which the Church hath 


been pleaſed to place in their Honeſty, Let me have Leave] 
to ſay, I bear a moſt fincere and hearty Regard for the Cre- 
ditand Honour of this Church ; and I cannot bur think, thatÞ 
to impoſe upon her a Paper of this Nature, that flies in the! 
Face of theſe eternal Truths of God, which the bet and 
moſt learned Chriſtians have been at great Pains to eſtabliſhÞ 
and demonſtrate againſt the Enemies of all Religion, is to 


put the higheſt Indignity upon the Church of Scotland. 
The ſixth Article ſtands thus: 


6. D Rei, ibid, p. 22.— Mid. The Apoſtles, whilf 
« Jcſus was alive, confidently expected that he, 


* in his own Perſon, at the Head of his Diſciples, would 


e ſubdue their Enemies before them; and, as their glori- 
*© ous Deliverer, raiſe the Power and Greatneſs of their Na- 


<< tion upon the Ruins of all other States and Kingdoms, 
„ This, and this only, did the Apoſtles hope for, and expect 

« from their Meſſiah“ | e 
Which appears contrary to Luke xvii. 5. John vi. 68. Mat. 
vi. 15, to 20. John xvi. 25. In the Paragraph out of * 
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( 6x 
this and the following Article are taken, I am proving, in a 
few Words, againſt Mr. I oolſton, That the Apoſtles could 


not poſſibly be guilty of ſtealing away the dead Body of Je- 


ſus; and conſequently, that the Reſurrection is no Forgery. 


With this Deſign, I argue in this Manner: 


& T would only beg to know from Mr. }o0/fon or his 
« Rabbi, what is the Temptation that could have determin'd 
c the Apoſtles to diſturb the dead Body, and to carry it a- 
c way? There is no doubt but, in the committing of this 


% Action, they had ſome View; and we are told plainly, 


“ That thereby they intended to impoſe upon the World, 
« and to make it paſs 1 was riſen: But, what is 
te the Purpoſe they meant to ſerve by this ſham Reſurrection? 
* Whilſt Jeſus was alive, they confidently expected, that 
6 he, in his own Perſon, at the Head of his Diſciples, would 


« ſubdue their Enemies before them, and, as their glorious ' 


«© Deliverer, raiſe the Power and Greatneſs of their Nation 
c upon the Ruins of all other States and Kingdoms. This, 


and only this, did the Apoſtles hope for, and expect from 


“ their Meſhah ; nor had they the leaſt Thought that this 
„ could be accompliſhed without his being preſent in Per- 
* ſon amongſt them, and openly appearing in the World as 
© their great Leader and Commander. And I would fain 
& know: how it could enter into the Heads of Men of ſuch 
© Hopes and Sentiments to ſteal away the dead Body of Jeſus. 
« What is it they were to make of the Carcaſe? They 
„% wanted a living, worldly Deliverer, and could perform 
« or attempt nothing without him; And, how could it 
& ſerve their Purpoſe to move the lifeleſs Body out of the 
« Sepulchre, on the third Day after it was crucify'd, and to 
« Jay it ſomewhere elſe for Worms to devour it? To fay 
« he was riſen without their being able to ſhow and follow 
* him, was, in their Senſe of Things, arrant Folly, as being 
« of no Sort of Conſequence to their Views and Intereſts ; 


« No; they all look'd upon him as an Impoſtor, and gave up 


« his Body to Corruption; Nor is it poſſible that Men of 
their Prepoſſeſſions could have conceiv*d any other Notion 
concerning him. Indeed, if the Apoſtles had had the Hopes 
« of reſtoring Life to the dead Body, and of raifing up their 
« Meſhah, that he might lead them on to Victory and Tri- 


„% umph; they would, it is likely, have inclin'd, if pof- 


« fible, to ſteal away the Body in order to perform the won- 
„%% derful Operation: But to imagine that ſo ridiculous a 


% Concett ever entred into the Thoughts of the Apoſtles, is 


highly abſurd and inconſiſtent; and 1 am apt to think, ws 
| . the 
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62 
« the Deiſts will make no great Account in making the ex- 
& travagant Suppoſition.” 

Now, when J ſay, That the Apoſtles, © whilſt Jeſus was 
« alive, confidently expected that he in his own Perſon, at 
cc the Head of his Diſ-iples, would ſubdue their Enemies 
r before them, and as their glorious Deliverer raiſe 
te the Power and Greatneſs of their Nation, upon the Ruins 
&« of all other States and Kingdoms: This, and only this, 


„ did the Apoſtles hope for, and expect from their Me. 
« ſiah: All I mean by theſe Expreſſions, and all I can be 


underſtood to mean, 1s, That the Apoſtles, during the Life 
of our Saviour, by no means expected that he was ro eſtabliſh 
among them the Goſpel-diſpenſation, or a ſpiritual King- 
dom, to which his Death and Reſurrection were neceſlary ; 
but that he was to erect in the World only a ſecular Empire, 
which ſhould continue great and glorious for ever. And 1 
cannot bur ſay, I am deeply concern'd that the Church of 
Scotland ſeems to be diſpleaſed at my profeſling an Opinion 
which, ſo far as I can recollect, has heen maintained by all 
Chriſtian Writers I have ſeen, when they take notice of this 


Article in their Defences of Chriſtianity. And perhaps ſome 


People may apprehend, tis not, at leaſt, ſo very decent in 
the Church of Scotland, publickly to blame a-Man for being 


found among ſo much good Company, who in this Article, 


all alopg from the Beginning of the Goſpel, were never yet 
blam'd by any Society of Chriſtians. No doubt, the Apo- 


ſtles, before rhe Crucifixion of our Saviour, expected, as the 


Subjects of the Meſſiah, they ſhould be the peculiar Favou- 
rites of Heaven, remarkably happy here, and happy here- 
after; but that they expected they ſhould be thus hap- 
py from any ſpiritual Relation they bore to Jeſus Chriſt as 
the ſpiritual Prince and Saviour of Mankind, who was to be 
exalted for to give Repentance to Iſrael and Forgiveneſs of Sins, 


I fee no Reaſon whereby I can induce myſelf to believe. 


So far as I am yet able ro underſtand Things, it appears 


ſtill to me convincingly manifeſt, that the Apoſtles, before 


the Day of Pentecoſt, were altogether ignorant of the whole 
of the glorious Plan of rhe Goſpel of Jeſus Chriſt; they 
knew nothing of the amazingly great and good Deſign of our 
Saviour, to be carried on in his Life, his Death, his Reſur- 
rection and Aſcenſion ; in a Word, they had no Notion of 
. Chriſt in his glorious ſpiritual Offices of Prophet, 
rieſt, and King, wherein he is the Teacher, the Saviour and 
Governor of our Souls, in the Adminiſtration of his ſpiritual 
Kingdom, erected and managed for the ſpiritual Redem- 
ption, 
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in our Larger Catechiſm, where it is deſcribed thus : “ Ju- 
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tion, not only of Fews, but of Gentiles + I fay, all this was 
in Proverbs, it was deep Myſtery, and lay cover'd in thick 
Darkneſs to the Apoſtles. Nor is there any Thing alledg'd 
to bew, that the Reflections I have made to this Purpoſe, in 


| my Diſcourſe, are ill- founded. The pious and learn'd Mr. 


Henry, in his Obſervations upon Matth. xvi. 21, — 25. tells us, 


That Jeſus Chriſt foretold his Sufferings to his Diſciples, 
| ©« in order to rectify their Miſtakes, concerning the external 


« Pomp and Power of his Kingdom, which they had im- 
« bib'd the Notion of. Believing him (ſays he) to be the 
« Meſhah, they counted upon nothing but Dignity and Au- 


« thority in the World.” Indeed there are ſome Expreſ- 


fions uſed by the Apoſtles, before the Crucifixion of our Sa- 
viour, that would ſeem to intimate they had ſome diſtinct 
Notions of his ſpiritual Kingdom and Government: But. 
whatever Expreſſions the Apoſtles had, before the Oy of 


Pentecoſt, relating ro Jeſus Chriſt and the Gifts or Bleſſings 


of his Kingdom, we cannot, in my Opinion, according to 
the Nature of Things, and without being greatly miſtaken, 
affix to them the ſame Meaning, wherein the Apoſtles uſed 
the ſame or the like Expreſſions after the Day of Pentecoſt, 
and wherein we now apprehend them. | 

Thus, when we are told, that in our Saviour's Lifetime 


the Apoſtles expreſs'd themſelves in this Manner, Lord, ſay 


they, increaſe our Faith; I beg to be inform'd, whether we 
are here to underſtand Faith in the Senſe in which it 1s taken 


« ſtifying Faith is a ſaving Grace, wrought in the Heart of 
a Sinner by the Spirit and Word of God, whereby he be- 
„ ing convinced of his din and Miſery, and of the Diſabi- 
“ liry in himſelf and all other Creatures to recover him out 
4 of his loſt Condition, not only aſſenteth to the Truth of the 
| «© Promiſe of the Goſpel, but receiveth and reſteth upon 
„ Chriſt and his Righteouſneſs therein held forth, for Par- 
don of Sin, and for the accepting and accounting of his 
: « Perſon righteous in the Sight of God for Salvation.“ 


For my Part, fince *tis beyond Queſtion with me, that the 


| Apoſtles, at the Time when they put up this Petition to our 


| Saviour about the Increaſe of their Faith, had no Notion of 
his Death, his Reſurrection, or Aſcenſion, or Mediation, no 
| Notion of his Spiritual and Evangelical Kingdom; I cannot 
| poſſibly conceive how they meant or could mean this ſpiri- 


tual ſaving Grace here deſcribed. I am inclined to think, 
that by Faith the Apoſtles here only underſtood the Faith of 
working Miracles, of which, it ſhould ſeem, they were then 
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44 
particularly fond. And indeed, from Matth, xvii 1420, 
and our Saviour's Anſwer here mention'd, one cannot well 
tefuſe to reſt ſatisfy*d in this Opinion. And the Lord ſaid, 
If ye had. Faith as a Grain of Muſtayd-ſeed, ye might ſay to 
this Sycamore-tree, Be thou plucked up by the Root, and be thou 
planted in the Sea, and is ſhould obey you. After the ſame Man- 
per one muſt neceſſarily explain all ſuch other Expreſſions 
of the Apoſtles before the Day of Pentecoft : For, whatever 
they may be underſtood to ſignify in the Mourhs of the Apo- 
files before that great Period, they can never bear a Meaning 
ariſing from Things whereof the Apoſtles had no Appre- 
henfion. And I humbly conceive, 'tis much ſafer, and far 
more equal and reaſonable, to determine the Sentiments of 
the Apoſtles from, what I may call, plain Matter of Fact, 
than from general Expreſſions, that may be underſtood dit- 
ferent Ways. | = | | 


The ſeventh Article is thus: 


« 7. Uring the Time our Saviour lay in the Grave, the 
55 1D Diſciples were ſo far from believing him to be 
te the Meſſiah promiſed, that they concluded him to be a 


Cheat and Impoſtor. Pref. p. 21. Mid. p. 23, Mid. Diſc, 

| cc t 3. Mid. - 55. Mid. : ; a 52 p 
P K ; 
Which appears contrary to Mary's Profeſſion of her || 


« Faith, Jobn xx. 2. and the Diſciples Character of him, 
« Luke xxiv. 19. and ſeems inconſiſtent with the Doctrine of 
« the Saints Perſeverance in Grace, and in ſpecial with 


& Chriſt's Prayer for Peter, Luke xxii. 32. | 
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out of the Preface to my Diſcourſe, it appears with what 


View I take Notice of the Apoſtles as holding this raſh and i 
miſtaken Opinion about our bleſſed Saviour. And here 1 f 


would have it to be remarked, that in the ſame Preface, p 1 5. 


I give Notice to the Reader, that, in the Caſe of the Apo- 


ſtles, I am to confider my Argument as Things muſt be 


thought to follow from the Principles of human Nature, or 
as Things would angueſiconbiy operate upon Men in the 
Circumſtances of the Apoſtles : 


Readers will own, I have aCted the Part I intended, without 
any conſiderable Failure. Give me Leave to fay, that a 
great many in the World da like and approve my Perfor- 
mance, honeftly undertaken in Defence of Ciriſtianiy, 
Now, ſince, in the Courſe of my Argument, I conſider the 
Apoſtles as they muſt be preſumed to ac from the cammon 
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nd J hope all my impartial Þ | 
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From what I have tranſcribed in the preceeding Article 
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Principles of human Nature 15 us repreſent them to our. 
ſelves in this Situation. f BOAT > 

They apprehend, that a temporal Kingdom, an univerfal 
Monarchy, full of Power and Greatneſs, of Splender and 


| and Magnificence, is about to be erected; they conceit that 
025 are to be employed in the higheſt and moſt conſiderable 
| Cc 


es of this mighty Empire; and they reſt aſſured, 


that Feſus 7 tos Meſſiah is the Perſon, who is to eſtabliſh 
this powerful Ki 

| deur and Dignity : In theſe alluring Hopes, they follow the 
| Meſſiah, their Prince and Leader; and, N 
themſelves in their fond Expectations, they daily expect 
= when he ſhall reſtore the Kingdom to Iſrael. At the ſame 


ngdom, and to raiſe them to all their Gran- 


flattering 
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( 66 8 3 
cular View wherein Jcſus Chriſt muſt now appear to the 
. 5 . 
In theſe Circumſtances of total Ruin, as they thought; 
Does he offer himſelf to their Minds in the ſame flattering 


Characters, wherein they had before apprehended him? Þ ut 
Will the common Principles of human Nature ſuffer them hri 


in the leaſt to think he is ſtill the very ſame Perſon they 
took him for; and, in Spite of all, he is yet their glorious 
Mefliah ? Let a Man pur himſelf in the Circumſtances of 
the Apoſtles, and, with all their Prejudices about him, 
make the Experiment. 3 3 

Nuo, if in the Nature and common Courſe of Things it 
is impoſſible for the Apoſtles to regard Jeſus Chriſt, now, in 
their Thoughts, totally ruin'd, as bearing the ſame illuſtrious 
Character, whe rein they formerly conceived, himand in which, 
as they imagin'd, he always gave out himſelf; I humbly 
beg the Church of Scotland may be pleaſed to inſtruct me, 


can expreſs that ſuch a Man is not the Perſon, which he 
aſſured us he was, and which we took him ro be. If the 


the real State of Things in my Argument ; and I could wiſh 
to be provided of a Word thar would prevent, if that is 
poſſible, careleſs Readers from being miſtaken, and People 


of another Character from having any Appearance of a 


Handle. But where is the great Crime of uſing theſe Words 


in their ſtrict and Proper Meanivg, wherein only I under- 


ſtand them, and which only ſignifies, © That ſuch a Perſon, as 
« we imagine, has no juſt. Title to the Character he aſſumes? 

From what I have juſt now obſerved, it appears im- 
poſſible for the Apoſtles to have apprehended Jeſus Chriſt, 
upon his Crucifixion, in the ſame Character wherein before 
his Death they had all along regarded him. Dr. Charnock 
tells us“, that, The two Diſciples who were going to Em- 


% maus queſtioned whether he were the Meſſiah that ſhould 


„ redeem Hrael, and erect the Kingdom ſo much promi- 
« fed and predicted in the Scripture. ' They could not tell 
„ how to reconcile the Ignominy of his Death with the 
« Grandeur of. his Office, and Glory of a King. And tho' 
„ they had heard by the Women of a Viſion of Angels 
« that aſſured them he was alive, yet they do not ſeem in 
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Word for this Purpoſe, bur Cheat,or Deceiver, or Impoſtor, or bil | 
ſuch like, I ſhall moſt willingly make Uſe of it. I am 10 7 48 
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ce their Diſcourſe to give any Credit to the Report, but 


t relate it as they heard it; tho* both by what they ſaid 
« before, v. 21. that they had truſted that it was be that 


e ſhould have redeemed Iſrael, and alſo by the ſharp Reproof 
; « Chriſt gives them, v 25. O Fools, and flow of Heart to be- 
e lieve all that the Prophets have ſpoken, we may conclude, 
| © that they thought it a mere Illuſion, or a groundleſs I- 
| © magination of the Women.” So that this Jearn'd Man, 
| within Five or Six Lines after, gives us to underſtand, that 


whom they thought they 


the Diſciples looked upon Jeſus Chriſt “ as a Perſon in 


had been deceived.“ And in- 


deed the Prejudices of the Apoſtles (which by the wiſe Pro- 


FFF 


vidence of God were ſuffered to continue with them) made 
their apprehending him in this Manner wholly unavoidable. 
And if Jeſus Chriſt was the Perſon in whom they thought 


they had been diſappointed, in whom they thought they had 
been deceived, and in whom they thought they had been im- 
| poſed on, (which are Expreſſions plainly of the ſame Import, 
| that explain the real Truth of Things, given out as ſtrongly 


. * < =% 25 


by Dr. Charnock) let any Man tell me whom they would 
regard as the Cheat, as the Impoſtor, as the Deceiver, that is 


to ſay, in the proper Meaning of theſe Words, as the Per- 


ſon to whom the Character, which he had aſſumed, and 


| which they had taken him to bear, did not juſtly belong? 
At the ſame Time, however the Apoſtles could not avoid 
| apprehending him, from their miſtaken Notions of Things, 
as a Perſon in whom they had been diſappointed, decei- 


ved, and impoſed on, with reſpect to the main Chara- 
| fer wherein they particular] 


regarded him; yer till 
they might, and could not poſſibly but conſider him as a 
moſt valuable Perſon in other Inſtances, as a Perſon highly 
to be efteem'd for his noble virtuous Diſpoſitions and 
Inſtructions, and his beneficent extraordinary Works 


and Miracles. | 
Indeed, the Uſe of theſe Words in common Life, Cheat, 


| Deceiver, Impoſtor, for the moſt Part raiſes in One's Mind 
the Ideas of a Perſon infamous in his Deſigns, and wicked or 


{ abandon'd in his moral Principles: But, as theſe Ideas do 


by no Means enter into the proper Meaning of theſe Words; 


ſo I cannot but reſt fully aſſur'd, that the Church of Scot- 
land will never conceive any the leaft Suſpicion, that, in m 

declaring the Apoſtles look'd upon Jeſus Chriſt after his 
Crucifixion as a Cheat, or Decejver, or Impoſtor, I mean to 
ſay, They look'd upon him as a Perſon infamous in his De- 


ſigns, and-wicked in his Principles. There are great Free- 


doms uſed” with the 5 of the Apoſt les upon wr 
* . 2 In- 
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of human Nature, or as Things would 


3 68 - 
Conduct with reſpe& to the Reſurrection. The pious 
Mr. Henry does not ſcrape to charge them with amazing 


Stupidity and Infidelity : But no more ought to be laid upon 


them, than Juſtice will really admit of; and, in my Opini- ; 


on, they can never have it juſtly imputed to them, that they 


ſo far loſt their good Opinion of Jeſus Chriſt, as to reckon Þ 
infamous Defigns, and vicious Principles. 


him a Perſon o 
Herein J apprehend they would have 
Bounds of all Equity, and in Contradiction to the cleareſt 
Evidences, wherein they could have no Prejudices, wicked- 
Iy believed him to be an Impoſtor. And no Man, with- 
out the Shame or Guilt of the want of Knowledge or Cha. 


rity, can go about, either from the Preſs or the Pulpit, to] 


render me odious to the World, by alledging that I enter- 
rain or have vented any ſuch Opinion about the Apoſtles, 
It is the proper Meaning of theſe Words, wherein I un- 


derſtand them: So that I only mean (and no judicious Rea. 
der will apprehend I mean any Thing elſe) that the Apoſtles, 
under the Power of ſtrong Prejudices, raſhly, as Lhave ex- 
preſs'd it in my Diſcourſe, conceived Jeſus Chrift upon hi 


gone beyond the 


eee eee 


Crucifixion to be quite another Perſon than what he had] 


given himſelf out to be, and they had all along regarded 
him. And if a Man may lawfully conceive the Thought, 


which the real State of the Apoſtles renders unavoidable, as | 


have made demonſtrably plain in my Difcourſe, where i 
the Guilt of uſing the moſt proper Words the Language 


Man writes in, can afford to expreſs it? I chuſed to expreſfi 
myſelf in the Manner I have done, in order to give my Ar. 
gument all the Advantage I was able, and to make it appearſþ 


in the ſtrongeſt Light, that it could never once enter into the 
Head of the Apoſtles to ſteal away the dead Body of Jeſus, 
and to make it paſs he was riſen ; and that their Belief of 
the Reſui rection could not poſhbly be the Effect of mere 


Deluſion and Entbuſiaſm; but that they were themſelves for. 


ce d to conſent to the Truth of this eſſential Article of the 
Cbriſtian Religion, by the ſtrongeſt Evidence and Convi 


ction. I have argued to this Purpoſe from the Principle: 


le rate upon Men 
in the Circumſtances of the Apoſtles: I defy the Deiſts to 


ſhew the Weakneſs or Defect of my Reaſoning. And if 
Chriſtians, if Miniſters of the Goipel, be: | 
to leſſen the Force of my Argument, I value not my. Cre- 


will be at the Pains 
dit, L only damen che: ꝓreſent State of Chriſtianity,” 


_ As: to -what is furthex, inſindated in this Article, nagely 
c 
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„Power, to riſe qo from the Dead 
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hare any the leaſt Doubt about the later. T'cin hard! 


inconſiſtent with the Doctrine of the Perſeyerance of the 
Saints: This I confeſs is to me unimaginable, I do really 
believe, that this Fault, this miſtaken Judgment, I by no 
Means call it the Wickedneſs of the Apoftles, is not near 
fo blameable, not near ſo hainous as the dreadful Crime the 


Apoſt'e Peter was guilty of in denying his Lord and Maſter, 


againft the Light and Senſe of his own Conſcience, with Oaths 
and Imprecations: And yet we all apprehend, that this gutl- 
ty Conduct of this Apoſtle bears no Contradiction to the 
Doctrine of the Saints Perſeverance. | 5 
Here J ſhall ſubjoin the ninth Article of the fecond Pa- 
per, becauſe it like wiſe relates to the Apoſtles, It is thus: 


9. * The Apoſtles before Chriſt's Reſurrection had no 
« Notion of his Divinity. Diſcourſe, p. 53. Beg. 
This ſeems contrary to Mat. xvi. 15, 16, 17. Fobn. vi. 
« 68, 69.” | = | ny 
In what I apprehend with relation to the Opinion of the 
Apoſtles before the Day of Pentecoſt, ſo far as it concerns the 
Divinity of our bleſſed Saviour, which, after that remark. 


able Period of Time, they expreſly declar'd and aſſerted; 


I am ſenſible I do not deliver myſelf in any poſitive Terms. 
P. 31. of my Diſcourſe, I expreſs myſelf thus: „I will not 


« here examine what Opinion the Apoſtles had 2 | 


« the Perſon of Jeſus Chriſt, before they began their public 

« Miniſtry. I ſhall only ſay upon this Head, *Tis very ob- 
% vious to me, that they did not apprehend him under that 
4 Character in which he is repreſented to us by St. Fohn, in 
e the firſt Chapter of his Goſpel, and very frequently by 
« the Apoſtle Paul in his Epiſtles.” This I confeſs is my 
Opinion, expreſs'd, I ſuppoſe, in no magiſterial Manner: 


But, if any Man differs from me, and has form'd another 


Notion about the Apoſtles, I ſhall never call him to the Bar 
to give an Account of it. As to what ſay, p. 53. which is 
here referred to, I am there explaining (and give me Leave 
to think I have explained to a Demonſtration) that the Apo- 
files had, no Hopes, no Expectation of the Reſurrection of 
our Saviour. But, had they been perſwaded of his Divi- 
nity, what was to hinder them from reſting aſſured of the 


| Cerrainty of this extraordinary Event? The eternal Son of 


. God, in our Nature ſubmitting himſelf to the Death of the 
. Croſs, was moſt unqueſtionably able, by his omnipotent 
as he lad promiſed : 


PD 43 


Nor is it poſſible for the Man who believes the former, to 
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C26 3 
think that any Man in his Wits was ever capable of ſuſpe. 
Eting that the Bonds of Death are able to detain the Lord of 
Life. So that the Apoſtles not having any the leaſt 1 
of the Reſurrection (which is moſt certainly true in Fact) 
this may really prove a Demonſtration, that they had no 
Notion of the Divinity of our Saviour. However, I by no 
means expreſs myſelf poſitively in this Article: I only ſay, 
(modeſtly enough, as I appprehend) © They do not as yet 
« ſeem to have had any Notion of his Divinity.” But, as 


I have juſt now ſaid, If any Man is poſitive to the contrary,let 


him enjoy his Opinion: I am only ſorry that the narrow Com- 
paſs of my Underſtanding will not ſuffer me to go the Length 
of thoſe who have a commanding View of every particular 
Queſtion that can be ſtarted in Divinity; and, ſo ſoon as I 
come to be better inſtructed in this Article, I ſhall immedi- 
ately change my Opinion, and openly profeſs it. | 
In the mean Time, I would have it to be remarked, that 
ſome orthodox Divines, ancient and modern, of pretty good 
Reputation, are of Opinion that the Apoſtles, till the Day 
of Pentecoſt, were ignorant of the Divinity of our Saviour: 
And as for thoſe Pexts of Scripture wherein the Apoſtles 
confeſs that Jeſus Chriſt is the Son of the living God, 
from whence rhe only Argument againſt my alledged Opinion 
is taken, they apprehend that this Expreſſion, The Son of the 
living God, in the Mouths of the Apoſtles, before the Day 
of Pentecoſt, ſignifies no more but the Meſſiah, ( Vide Mat. 
Fi Luke xxiii. 47.) in whom, they ſay, the 
Jeauss did not then include the ſecond Perſon of the adorable 
Trinity, as hypoſtatically united to the human Nature. 
Thus the Matter ſeems to be given out by Ignatius, Hilarius, 
Beza, Chemnitius, and many others, among whom I may 
reckon Calvin. a | 
I come now to conſider the Articles that remain of the 
ſecond Paper, which bears this Title, Some further Notes in 


Ar. Campbell's Prints, And I am extremely glad I can 


here ſay, this Paper was never under the Conſideration of 
the Church of Scotland. It is no more but the Production, 
and only bears the Authority of theſe three reverend Mem- 
bers, Principal Haddow, Mr. Anderſon, and Mr. Nairn : 
So that, in Reaſon and Juſtice, I might here beg the Church 


of Scotland to regard us as ſtanding upon even Ground, and 
to determine on which Side the Truth is maintained. Nor 


can I think that this Church hath. impowered theſe three 


reverend Members to make what Reflections, and to profeſs 
what; Sęntiments they ſhall pleaſe, ip contradiction ro my 


ry Prindples, 
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Principles, with all Safety and Impunity; whilſt J muſt ly 


expoſed to have cyery Article, every Word and Expref- 


ſion in my Explications narrowly canvaſs'd; and if, in any 
Point, I ſhall be found in the wrong, to fall under the 
Hardſhip of a publick Cenſure. Muſt not every Man clear- 
ly ſee the Inequality of ſuch a Conduct? And may I not 
preſume to ſay, that the Church of Scotland is not capable 
of acting a Part that is ſo inconſiſtent with that impartial 
Juſtice and Equity which ſhe likes to obſerve towards all 
her Members? However, I ſhall go on to conſider the fol- 
lowing Articles, and, in obedience to the Deſire of the three 
reverend Members, honeſtly explain my Opinion about them, 


The firſt Article ſtands thus: 


1. LL Virtues do paſs between two intelligent Minds. 


| Enquiry p. 329, — Cl. P. 447. Beg. — p. 529. 


Mid. | 


«© This Poſition ſeems to exclude Sobriety, Temperance, 
« Chaſtity, Sc. from being Virtues, as alſo Mercy to the 


„ Beafts ; and if theſe be not Virtues, how can their Oppo- 
“ fites be Vices? ” x ee e e Tn nos 

This Objection ſeems to me to be of ſo extraordinary a 
Nature, that I muſt beg leave to tranſcribe the Paſſages in 
my Enquiry, that are here referred to tf O! 
Page 329. I affirm, that, If we attend to the Nature of 
« Things, one cannot but confeſs, that there is no Virtue 


# 


| © but what paſſes between two intelligent Minds, and that 


„ yirtuous Actions are done by one Mind to another: So 
« that in moral Virtue we have one Mind producing ſuch 


* Edinburgh, 11 November 1735. After printing the Advertiſe- 
ment prefixed to the Beginning of this Book, the Committee for 
Purity of Doctrine, having read and conſidered the firſt and 
eighth Excerpts made by the Brethren of the Presbytery of St, 
Andrews, who are Members of this Committee, with Profeſſor, 
Campbell's Anſwers thereto, did agree not to inſiſt upon them as 
the Subject of any Conference with Profeſſor Campbell, but to 
drop the ſame, as not ſufficiently founded on his Writings.: And 
they were informed by one of their Number, a Member of the 
Presbytery of St. Andrews, who was one of thoſe that had put the 
ſaid Excerpts in Profeſſor Campbell's Hands, That they had been 
wrote down by them upon a curſory Reading of the Book, to be, 
the Subject of an After conference betwixt him and them, where- 
in Matters might have been more full adjuſted, which his Cix- 
cumſtances and theirs has not permitted them hitherto to have. 


n 
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72 
ct and ſueh Actions, and * Mind receiving them. And, 
p. 446. Indeed it is very certain, that how uſeful ſoever 
« any Action may be to us, which we receive from other 
« rational Beings, yet we can never apprehend wy, the 
4e leaſt. Virtue in them, if we conceive they are not Love, 
« or; do not flow from Love in the Minds that do them. 
c For as moral Virtue can paſs only between rational Minds, 
« ſo does it particularly conſiſt in the Love of others, or a 
1 Defire of their Happineſs; this Benevolence being the only 
&« Bond. that knits us together in every Inſtance of our Com- 
c merce one with another. And as all the virtuous Actions 
« of the Mind, Juftice, Faith, Pity, Gratitude, Generoſity, 
« &c. are only Love to others, ſhewing irfols in different 
« Lights, or exerting itlelf in different Manners ; fo, 
« whatever Actions one Mind does to another, they can be 
«'counted-no'- further - virtuous, than they partake» of this 
% Loye,or of a Deſire of the others Happineſs :So that what- 
« ever Action is void of Love, it muſt, at the ſame Time, be 
« void of Virtue, however: uſcful one may find it, and by 
& whatever Motive it may happen to be influenced. And, 
p< $29. J profeſs, that If we conſider any Individual by 
« himſelf, without regarding that he ſtands naturally aſſoci- 
& gted to the Deity, and other rational Agents, I am clear. 


«: ly. of Qpinian, that as there is not the leaſt Degree of mo- 


& ral Virtue in all the Severities and Mortifications he can 
4 ſuhmit to, ſo. is there as little Vice or Luxury in the high- 
«ft Pleaſures, the moſt pleaſing Gratifications, he can in- 


_ ©  dulge to himſelf from Meats and Drink, or whatever En- 


«_JayMents one can poſſeſs in a Life abſolutely ſolitary. I 
Mun indeed, he this ſingle Man Shall _ =. leſs 
« find himſelf happy or miſerable, i. e. 

« Pleaſure or Pain, according as he negle&s or purſues 
«Temperance, which, with reſpect to rational 1 that 
act in Society with one another, is called moral Virtue. 
* Rut how there can be any Virtue or Vice in his Caſe, as 
«& 15 ſtands by himſelf, ſuppoſed to be without any Relation 
* to God, or his on Species, is, I confeſs, to me unimagi- 
«.nable. For as there can be no Virtue, hut between two 
«or more intelligent Minds; ſo the Principles I have above 
laid :down in the foregoing Enquiry do, in my Opinion, 
«make it maniſeſt, that this Virtue particularly conſiſts in 
* the Proportion, Congruity, or Suitableneſs which any 
Affection or Action bears to the Self. love or Intereſt of 
« all-rhoſe rational Agents, to wliom we are aſſociated- 10 


4 a4 


ave more or leſs 


eee ee e 
In all which T openly avow to the World, that not only in 


the Exerciſe of Juſtice, Faith, and ſuch other Moral Actions, 


but in the Exerciſe of Temperance itſelf in all its ſeveral 
Branches, we ought to have a Regard to the Glory of God, 
and the Happineſs of Mankind ; and that by all Means we 
ought to purſue, not only thoſe, but this likewiſe, from a 
Principle of Love towards God and towards Man, without 


which no Action of ours can be counted virtuous : So that, 
according to my Principles, if we would incline” to have our 


Acts of Juſtice, of Faith, of Sobriety, Temperance, Cha- 
ſtity, and Mercy to the Beaſts; if we would have theſe, or 


any other of our Moral Actions, ny virtuous, we mult 
ſet the Lord continually before us; God muſt be in all 


; our Thooghts ; on all Occaſions we muſt fincerely aim at 
+ the Well-being of our Fellow-creatures, and after this 


Manner maintain in all Things a friendly and virtuous Cor- 


reſpondence, both with God and Man. Thus I have decla- 
red myſelf, p. 155. of my Enquiry, where I expreſly affirm, 
„That if we would gain the Eſteem of this one uni- 
c yerſal Community, to which we belong, we muſt en- 
© terrain, even in our moſt ſolitary Retirements, a Cor- 

e reſpondence both with God and our own Species. We 
e muſt maintain our preſent Station in this World ſo 
long as we can, in a Conſiſtency with thoſe Meaſures 

e that are pleaſing to God and to all Mankind: We 

. muſt apply ourſelves to ſome Buſineſs, wherein we 
' © may be beſt uſeful ro Mankind, and purſue it with Di- 


* 


« -ligence and Contentment ; and, by Moderation, Tempe- 
ee rance and Sobriety, we muſt keep ourſelves always in a fit 
« Temper of Mind and Body to fall in with the Self love 
« of all thofe Beings or Perſons that make up this rational 
« Society, and to go along with them in a hearty Purſuit af 
« ter their Intereſt and Happineſs. Theſe 'Things have 
« evidently an abſolute and unchangeable Suitableneſs and 


« Proportion to the Self-love of all thoſe rational Agents 


« to whom we are aſſociated (they are in themſelves adapted 
© to the Glory of God, and the Happineſs of Mankind) and 


«© every Body will allow, that, without a ſteady Obſervance / 


« of this Sort of Conduct, tis impoſſible we can ever be in 


« the Way to put ourſelves in the Favour either of God or 


Man, or to gain their Good-liking and Approbation.“ 
And from hence it ſtill appears, as I have above hinted, that, 


in my Scheme of Moral Virtue, I propoſe to bring all the 


Moral Actions of Mankind, even Sobriety, Temperance, 
Chaſtity, and Mercy to the 1 within the Bounds ang 
EEO tg under 
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under the Influence of Religion, that wöberber we eat or 
arink, or whatever we do, we may do all to the Glory of God. 
Bur, in Oppoſition to my Sentiments in this Article, 
the three Reverend Members are pleaſed to object, That 
„The profeſſing that all virtuous Actions do paſs be- 
„ tween intelligent Minds, ſeems to exclude Sobriety, Tem- 
perance, Chaſtity, & c. from being Virtues, as alſo Mercy 
* to the Beaſts * 715 ER 
Now, if theſe three Reverend Members can here be 
ſuppoſed to mean any Thing at all, they muſt certainly 
mean, that Sobriety, Temperance, Chaſtity, Ec. and Mer- 
Cy to the Beaſts, confidered as Moral Virtues, have-no Rela- 
tion to other Minds, and that we are to exerciſe and obſerve 
them without any Regard to God or our Fellow-men; 
which is an Opinion that can have no Foundation in Rea- 
ſon or Scripture, and, in my Apprehenſion, is moſt evi- 
dently contradictory to both; I muſt have Leave to ſay, It 
appears to me to be a fundamental Error in the Buſineſs of 
Moral Virtue, and to tend directly to the Ruin of all Re- 
ligion whatſoever, Perhaps indeed I hitherto have but ill 
underſtood my Philoſophy and Divinity; and therefore I 
would humbly beg to be informed by thoſe three Reve- 
rend Members, whether God, in his Laws of Nature and: 
Revelation, does not require us to obſerve Sobriety, Tem- 
perance, Chaſtity, and Mercy toward the Beaſts? Whether 
Mankind, from the Nature or - Conſtitution of Things, 
which 1s the Will of God, and from the holy Scriptures, 
have not Reaſon to expect and require that their Fellow- 
men ſho td obſerve all ſuch Virtues, in order to promote 
the Glory of God, and the Well-being of thoſe. intelligent 
Beings, their Fellow creatures, to whom they are aſſociated ? 
I would beg to be informed, whether the Obſervance of So- 
briety, Temperance and Chaſtity, and Mercy towards 
Brute creatures, is not moſt acceptable to God, and to all 
reaſonable Men, and a Conduct which they cannot but 
greatly approve of ? - I'confeſs I have openly. declared my- 
ſelf in my Enquiry in favour of all theſe Particulars:- I am 
confident the Church of Scotland will never condemn me in 
Principles; and I defire that theſe three R. Members 
may be pleaſed to inſtruct me, whether Sobriety, Tempe- 
rance, Chaſtity, c. and Mercy to the Beaſts, are not com- 
prehended in theſe two great Laws, the Love of God, and 
the Love of our: Neighbour, On «vbich two Command ments, 
as our Saviour tells us, bang all' the Law and the Prophets ? 
Or kt them condeſcend to teach me, whether _— — 01 
1 OT 5 ons 


— 


e 


E 


Actions of Mankind are not included in the great Precept 
of univerſal Love and Charity, which, the Apoſtle tells us, 
is the fulfilling of the Law? Thus the Scriptures com- 
mand, Whether - therefeve ye eat or drink, or whatever ye do, 


do all to the Glory of God. Give none Offence, neither to the 


\ Jews, vor to the Gentiles, nor to the Church of God. Even as 
I pleaſe all Men (ſays the Apoſtle Paul) in all Things, 
not ſeeking mine own Profit, but the Profit of many, that th 

may be ſaved. But, do theſe three Reverend Members 1 
ledge, That, in the Exerciſe of Sobriety, Temperance and 
Charity, and Mercy to the Beaſts, we are to have no Re- 
gard ro God, no Regard to the Profit and Well-being o 

our Fellow- men and Chriſtians? What is become of their 


Opinion, that Man owes Obedience to the Law, in re ſpect 


„ of the Authority of God his Creator ?** Are we to have 
no Thought of God, no Correſpondence v ith him, or Re- 
ſpect to the Authority of his Laws, in our living ſoberly, 
temperately nd chaſtly, and in ſhewing Mercy to the 
Beaſts? Give me Leave to ſay, That the declarirg theſe 


Moral Actions do not paſs between intelligent Minds, is 


1 to exempt them from the Authority of God's 
Laus, and to declare they are neither Virtue nor Vice; 


an Opinion of which, I hope, I ſhall never be guilty; which 


no Expreſſion of mine ſhall ever, I hope, have the Miſ- 
fortune to inſinuate, however other People may pr: ſume 
upon the Protection of the Church of Scotland, and expoſe 
her Credit. 5 


The ſecond Article of this Paper I have taken the Free- 
dom to add to the firft Article of the firſt Paper. And the 
third Article ſtands thus; 8 
„ 3. Self- love operates irreſiſtably upon us in all In- 
“ ftances whatſoever, Eng. p. 4. Beg. p. 354 l. 8. p. 137, 
« Beg. p. 141. Beg. p. 142. Beg. | 
All rational Agents are irreſiſtably, in all Inſtances, 
« under the prevailing Power of Self love, p. 101. Cl. 

« This, as it relates to God, makes all his Actions neceſ- 
« fary, and fo the Creation not to be the free Act of his 
« Will; as is declared, Rev. iv. 111 y 
e And as it relates to us, the Divine Commands to Self. de- 
« nial are thereby made alrogether impoſſible to be obeyed.” 
Theſe are the Conſequences which the three Reverend 
Members are pleaſed to draw from my Sentiments. On the 
other Hand, the Conſequences which preſume to propoſe 
are theſe, namely, wr | us | 


1. Self- 


e ment of his 


1 

1. Self- love irreſiſtably operates, if we may ſpeak ſo, upon 
God: And therefore all his Actions, Creation, Providence, 
c are abſolutely free and rational; otherwiſe he would 
not love himſelf, or act agreeably to the Perfections of his 
own Nature. . | 
2. Self. love irreſiſtably 
therefore. the Commands of God, requiring Self. denial, muſt 
neceſſarily or will moſt certainly be obeyed; otherwiſe we 
do not love ourſelves, or ſtudy our own Happineſs. | 
In the mean while, I cannot well underſtand what parti- 
cular Notion theſe three R. Members have conceived about 
Liberty and Neceſſity, when we ſpeak of theſe Things with 
reſpect to God. I ſhall be ſorry if they are diſpoſed to fa- 
vour the Doctrine of Indifferency, which in this and the 
ſixth Article ſeems to be ſtrongly pointed at, and is a Do- 
Etrine neceſſarily connected with the Opinion that reports the 


moral Virtues to be in themſelves Things arbitrary and pre- 


carious. 


The fourth Article is thus: 


HE Meaſures to gain the Love and Eſteem of 
God, depend not upon the arbitrary Appoint- 
Will. Erquiry, p. 14 f. 1.6, to 12. 

« According to this Paiics' there ſeems no Necd of 
« Chriſt, or Faith, or the Obſervation of the poſitive Pre- 
„ cepts revealed unto us for ſeveral Parts of Worſhi 
«« Confeſſ. Chap. i. Par. 2. Chap. iv. Par. 2. Chap. vii. Par. 
« 2. Chap. viii. Par. . Chap x. Par. 4. 

My Opinion, as it is here referred to, is expreſs'd in this 
Manner: From all which it inevitably follows, that thoſe 
« Meaſures, we muſt neceſſarily purſue in order to gain the 
« Love and Efteem of God and of all Mankind, do not de- 
« pend, as Things merely precarions or indifferent, on our 
« own, or the arbitrary Will of any of thoſe Beings to whom 
« we are aſſociated.” Now, this being an Inference or Con- 
cluſion, one cannot well reject it, till he ſhall once make it 
appear, that the Principles from which I deduce it are falſe, 
or tbat it has no ConneCtion with them. And if theſe three 
R. Members will undertake to prove that Piery, Love, Righ- 
teouſneſs, and all the other moral Virtues (which are the 
only Meaſures I am there ſpeaking of) are not in their own 
Nature unaltgrably congruous and proportion'd to the Glory 
of God, and the Happineſs of Mankind; but muſt be re- 
carded as Things in themſelves merely precarious e 
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ferent, depending upon arbitrary Will and Pleaſure ; I hope 
they will have the Honeſty to act in their own Name, and 
not preſume upon the Protection of the Church of Scotland, 
while they undertake an Argument which I am confident 
they will never be able to make good, and wherein they 


would only declare how much they favour that ſort of Men 
who deny the intrinſick Goodneſs and the eternal Truth of 


4 natural Religion, which pious and learned Men have been at 
great Pains to explain and eſtabliſh. And I cannot but much 


wonder, by what Means theſe Reverend Members havocome 
to conceive ſo violent Averſion to this important Doctrine 
about the eternal and unchangeable Nature of the moral 
+ beg of the Laws or Duties of natural Religion, that 
the 
did in the fifth Article of the firſt Paper (for I am apt to 
think, that in both Places we have the ſame Perſons finding 
Fault) but muſt here again take the Opportunity to declare 
| themſelves a ſecond Time, as if they were afraid they ſhould 
come to be ſuſpected of holding, that the moral Virtues or 
the Laws of Nature are not in themſelves Things merely ar- 
| bitrary and precarious. - Since theſe Perſons, who have here 
taken upon them to declare themſelves in ſo odd a Manner, 
do ſome way ſeem to act by the Authority of the Church of 
| Scotland, I would fain hope 
her own Credit and Honour, and openly proclaim to the 
World, that none of her Members have her Authority to 
make any ſuch abſurd unphiloſophical Declarations, very 
pernicious, and to be deteſted. | a 
As for the Objection that is here offer d againſt my Senti- 
ments, or the Conſequence that is made to follow from what 
have aſſerted; Since it has manifeſtly no Relation to my 
Principles, it cannot be thought I have any Concern in it. 
However, having been deſired to explain my Opinion upon 
the ſeveral Articles, and there being ſome Particulars in this 
that do not ſo well agree with the Notions I have hitherto 
entertain d about ſome Heads of the Chriſtian Revelation; I 

| ſhall take the Freedom to propoſe ſome Difficulties that ariſe 


are not ſatisfied with having once declar'd themſelves 
ntradiction to this great neceſſary Principle, which they 


that this Church will vindicate 


- 


to me from the Objection that is here made againſt my Opt- 
nion, and thereby put myſelf in the Way of receiving better 
Information, TIS OE we n e 1 3-46 
I have aſſerted, that Thoſe Meaſures we muſt neceſſa- 
« rily purſue in order to gain the Love and Eſteem of Cod, 
« and of all Mankind, do not depend, as Things merely 
** Precarious or indifferent, on our own, or the ion 


. 
i”, 


. Will of thoſe Beings to whom we are aſſociated Prom 


obferve 
Jeſus C 
hence it is alledged, ** That, according to this Poſition, there *, the f 
« ſeems no Need of Chriſt, or Faith, or the Obſervation of Þ “ it. w 
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s the poſitive Precepts revealed unto us for ſeveral Parts of Þ that 


« Worſhip. '” So that theſe three R. Members ſeem here “ and 
to profeſs, that Chriſt and Faith (as they are pleated to e. Where! 
preis themſelves) fo depend upon the arbitrary Will of God ſt precaric 
as Things in themſelves merely precarious or indifferent: and Ple 


«. For, ſay they, if the Meaſures to gain the Love and E The 
« fteem of God depend not upon the arbitrary Appointmen chree re 
„ of his Will, then there ſeems no Need ot Chriſt, or Faith Thing ! 


Now, in the firſt Place, I would beg to be inſtructed arbitrar 
Does the glorious Inſtitution or Appointment of Jeſus Chriſ, be infor 
as the great Saviour of loſt Mankind, does this depend, as ] giving | 
'Thivg in "itſelf merely precarious or indifferent, on the Is our E 
arbitrary Will of God ? Has it no intrinfick immutable Fi: nity 2.Is 
neſs and Congruity to the Per fections of God, and the guilij of our 8 
corrupt Situation of Mankind? Is the Covenant of Redemp merely | 
tion, and all that followed upon it, the Incarnation of the Appoun 
Son of God, his Life, his Death, his Reſurrection, and ALF unaltera 
cenſion, his Exaltation to the Right-hand of the Father in our | 
and his making continual Interceſſion for us in the Merit Lord. J 
of his own Blood; is all this no more fit, no better pro.] arbitrar 
portioned in itſelf to promote the Glory of God, and to fav monaal | 
Sinners, than any other Inſtitution whatſoever ? I fay ments 
Was it equally indifferent to the Glory of God, equally] ſtances « 
indifferent to the State of Mankind, whether the while 
eternal 8on of God, or an Angel, or a Man, ſhould under: kind ha 
take the Work of our Redemption? And I ask, Whether perſede 
Things are ſo indifferent in their own Nature, that it wa founded 
not from any intrinſick, eternal, unalterable Fitneſs in the Relatior 
Scheme itſelf, but from an arbitrary Appointment of the of Scotia 
Will of God, that this Scheme of Salvation through Jeſuſ three re 
Chriſt, revealed to us in the Goſpel, was in the Counſels of pinion, 
Heaven preferred before any other? This, I am certain, i and Div 
not the Doctrine of the Church of Scotland. And if theſe] Doctrin 
three reverend Members will maintain, that the glorioui ing Div 
Inſtitution of Jeſus Chriſt, moſt worthy the Perfections of without 
God, moſt ſuitable to the State of fallen Man, is an Inſtitu- in the d 
tion in itſelf indifferent and arbitrary, like to the Inftirutionſ © 
of the Tree of Knowledge of Good and Evil, which is here 
referred to, let them juſtify their Opinion to the reſt of theſ i 

World -I muſt beg Leave to differ from them, and, I hope 5. \ 


the Church of Scotland will not incline thar, in this Article, 


T'ſhould change my Sentiments. The learned B. Hopkins 
EEE obſerves, 
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obferves, with reſpect to the Scheme of our Salvation through 
Jeſus Chriſt, * That no other Way could be ſo ſuited to 
«, the Advancement of the Glory of God, as this; wherefore 
4e it. was, ſays he, moſt congruous, and morally neceſſary, 


c that our Salvation ſhould be wrought out by his Sufferings 


| « and Satisfaction. Doctrine of the tao Covenants, p. 147. 
| Wherein this learned Man ſtrongly exprefles, that it is no 
precarious or indifferent Thing, depending on arbitrary Will. 
and Pleaſure. _ LEE. 1 TTY 
The other Difficulty I have upon this Objection is, Theſe 
three reverend Members ſeem to me to repreſent Faith as a 
Thing in itſelf precarious and indifferent, depending on an 
arbitrary Appointment of the Will of God. And I beg to 
be informed, Is our believing and confiding in God? Is our 
giving Faith and Credit to a Revelation coming from God? 
Is our believing in the Son of God, and the adorable Tri- 
nity? Is our believing in Jeſus Chriſt the glorious Redeemer. 
of our Souls ? Are all, or is any one of theſe Duties, Things. 
merely precarious or indifferent, N e on an arbitrary; 
Appoiutment of the Will of God? Have they no fixed and 
unalterable Foundation, in the Nature and Reaſon of Things, 
in our Relations to God, to the holy Trinity, and to our 
Lord Jeſus Chriſt; which can never be extinguiſhed by any 
arbitrary Appointment whatſoeyer? The judicial and cere- 
monial Inſtitutions of the Yu, being the arbitrary Appoint- 
ments of the Will of God, ſuited to the s Circym- 
| ſtances of Things, are now all aboliſhed : Bur while God, 
| while the - blefled Trinity, while Jeſus Chrift, while Man- 
kind have an Exiſtence, ,can any arbitrary. Appointment ſu- 
| perſede or alter the Reaſonableneſs and Neceſſity of Faith, 
founded, as I- apprehend, in the unchangeable Natures and 
Relations of Things? I am well perſwaded, that the Church 
of Scotland will by no means declare. for it. And if theſe 
three reverend Members muſt needs profeſs a contrary. O- 
pinion, I am ſorry they ſtray ſo far from true Philoſophy 
and Divinity. 1 muſt have the Pleaſure to continue in the 
Doctrine of this Church, and in the Sentiments of all know- 
ing Divines and Philoſophers, who unanimouſly agree, that 
without Faith it is (not by. an arbitrary Appointment, but 
in the Nature of Things) impoſlible to pleaſe God. 


; The fifth Article is thus: 5 
“ 5, X. 7E can judge of the Deity no otherwiſe than by 
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«We are to conceive or judge of God, according as he 
c made known himſelf by his Word and Works. 
Without confidering the 1 Caſe wherein J have 


expreſſed this Sentiment, I ſhall take it in general, as it is 


here put, and beg to be informed, How do theſe three re- 


verend Members come to conceive, there is any ſuch Thing 


as an intelligent Being in the Univerſe? Have they no No- 


tion of ſuch a Nature, but as it comes to them from the out- 
ward Word, and the ſenſible Works that are about them ? 
F am afraid, that' true Philoſophy ( fince I muſt be engaged 
in philoſophical Queſtions ) will loudly declare, that nei- 
ther the Word of God, nor the ſenſible Creation, are im- 
mediately able to afford a Man the Ideas of 'an intelligent 


Being, or of the Perfections that belong to his Nature. It ; 
was the Opinion of Protagoras, and of ſome other Philoſo. | 
Phers, that all our Ideas and Notions-of Things are-wholly 


derived to us from ſenſible Objects: By which Means, they 
were led to deny the natural Diſtinction of moral Good and 
Evil, and embrace Atheiſm. I cannot but think, that theſe 
three reverend Members do abhor theſe Opinions: Bur I 


could have wiſhed they had better attended to the firſt Ru- may b 
er tha 
| ” Own ul 
the only two Sources from whence we receive our Ideas or | 
Notions of Things, are Senſe, and Reflection or Conſciouſ- | 


diments of Philoſophy in this Article. It appears to me to 
be a Point agreed on amongſt Divines and Philoſophers, that 


neſs. By Senſe, we apprehend the Nature or Properties 
of Bodies; and by Refleftion or Conſciouſneſs, we 

rceive the Nature or Properties of Spirits: So that 
It is by reflecting on the Operation of our Minds, or from 
an inward Conſciouſneſs of what paſſes in our ſelves, that we 
come to have any Notion or Judgment of the Nature and 
Properties of other intelligent Beings :- Nor is it poſſible 
for the Mind of Man to conceive any particular Power, Pro- 
perty, or Affection, inherent to an intelligent Nature, of 
which he hath not the like, or to which he hath not ſome- 
thing analogous in his own. Moft unqueſtionably, the Di- 
vine Nature is poſſeſſed of Per fections, in no Sort to be ap- 
prehended by the human Mind, and to which we have no- 
thing analogous in our Nature: But, from whence do we 
form the Notion of Intelligence, of Wiſdom, of Power, of 
Goodneſs, and of other Perfections which we conceive to be 


in God? The Word and Works of God may inform us a- 


bout the Extent of theſe Perfections, and in what particular 
Inſtances they operate; bur, as for our Ideas of the Perfe- 
ctions themſelves, beyond all Queſtion, theſe muſt e 
0 | / | rom 
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from our reflecting upon ourſelves, or from a Conſciouſneſs 
of our own inward Powers and Operations. 

This is all that any Man, who has any the leaſt Skill in 


Philoſophy, can underſtand me to mean, when I ſay, We 
* can judge of God no otherwiſe than by ourſelves, ” And 


if I be wrong or miſtaken in this Sentiment, I am moſt rea- 


dy to be better inſtructed 5 
Before I leave this Article, I muſt take the Liberty to remark, 


There are no Texts of holy Scripture, no Paſſages in the 
| Standards of this Church ſer in Oppoſition to what I have aſ- 
{ ſerted in this and the firſt Article of this ſecond Paper ; and 
I ſhall be glad to underſtand, whether the Church of Scot- 
land does intend to call her Members to an Account for 


maintaining Doctrines that are not alledg'd to bear any Con- 


tradiction to the Scriptures of Truth, and the Standards of 
this Church: If this Method ſhall happen to take Place, 
. daily Proſecutions muſt diſturb the Peace of the Church, and 
# expoſe her Members to the Suſpicion of Error and Hereſy, 
without Reaſon, and without any Rule whereby to deter- 
mine them, but the arbitrary Pleaſure of thoſe Perſons who 
may beable to form a Party, and thereby employ the Pow- 
er that ought to protect the Innocent, in fulfilling their 
own unmanly, revengeful Purpoſes. 


| tender Mercies are over all his other Works; a God of 


The ſixth Article is thus: 


| « 6, QElf. love determines the Deity to reward the Vir- 


& tuous, and to be ſtudious of the Good of his 


“ Creatures. £9. p. 429, 430, 431. 


« This ſeems to ſay, That God's rewarding the Good, is 

« not an Act of his voluntary Condeſcenſion ; as is declar'd, 

« Conf. Chap vii. Par, 1, 3. Chap iii. Par. J. Rom. vi. 23. 
« Chap. ii. 8. Rom. ix. 17, 18, 21, 22. Mat. xi. 25, 26. On 

the contrary, this ſeems to ſay, That 

The gracious and beneficient Diſpoſitions, or moral Per- 
fections of God, all whoſe Ways are Fudgment, 7 
ruth, 
and without Iniquity, juſt and right is be; I ſay, The benefi- 
cent moral Diſpoſitions or Perfections of God, do deter- 
mine him to condeſcend to reward the Virtuous : Shall not 
the Judge of all the Earth do right? The Lord taketh Pleaſure 
in them that fear bim, in thoſe that hope in bis Mercy. The 
rig bieous Lord loveth Righteouſneſs * And in his Preſence there is 
Fulneſs of Foy, at his Right-hand there are Pleaſures for ever- 
more; which under the * (if I may ſpeak ſo) of 2 
1 * 


fy 
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righteous beneficent Perfections, he graciouſly diſpenſeth to 
the Good and Virtuous. I have kept the Ways of the Lord 
(ſays the Plalmiſt) and have not avickedly- departed from my 
God : Therefore bath the Lord recompenſed me according to my 
Righteouſneſs, according to the Gleanneſs of my Hanas in bis 
Eye-ſight. At the ſame Time, as our excellent Confeſſion 
declares, ** The Diſtance between God and the Creature is 
« fo great, that alrho' reaſonable Creatures do owe Obedi- 
« ence to him as their Creator, yet they could never have 
« any F ruition of him as their Bleſſedneſs and Reward, but 
« by ſome voluntary Condeſcenſion on God's Part.“ | 
If this proves not ſatisfying, I am ready to explain myſelf 
fuller, ſo ſoon as I ſhall come to be informed, what rheſe 
three Reverend Members underſtand when they profeſs, 
Thar God's rewarding the Good is an Act of his eolugeary 
Condeſcenſion, No doubt, beyond all reaſonable Diſpute, 
The Wages of Sin is Death, and the Gift of God is eternal 
Life through Feſus Chriſt our Lord. But, as the Inſtitution of 
Jeſus Chriſt, as the Saviour of Sinners, is no arbitrary Ap- 
pointment, bur an Inſtitution - in itſelf independently from 
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5 mere Will, highly conſonant and moſt ſuitable to the moral 1 
| PerfeCtions of God, and the-guilty Circumſtances of Man- 2 ” 

| kind; ſo I am not aſhamed to profeſs, That, were there no n 
| moral beneficent Perfections belonging to the Nature of God Will. 
(which is a downright Contradiction) the Virtuous could f 5 
have no Foundation to expect a Reward from him. The e 
Language both of Reaſon and Revelation with reference to God 8 

is, With the Merciful thou wilt ſbew thyſelf merciful, with an ) ay” 
upright Man thou wilt ſbew thyſelf upright, with the Pure thou 1 "4 
avilt ſhea thyſelf pure, and with the Froward thou wilt ſbeay n q 

thyſelf froward. This is ſuiting Things together, according wor 
to their moral Natures and Qualities. - If theſe three Reve- elk: 5 
rend Members underſtand Rom. ix. 18. in any Inconſiſtency V; 6 
with this Principle, I call upon them to explain themſelves : c n 
For my Part, I ſcruple not to affirm, That no Man can main- of 1 A 
tain, that God's delighting in, or rewarding the Good and 5 * 
Virtuous, is an arbitrary Appointment, or pere on mere h wy 
Will and Pleaſure, without being highly injurious to the that th 
Nature of God, without ſetting up an Idol in the Place of 40 8 
God, and ſapping the Foundations of all Religion, of all Pie- 3 
jj . TITTY mM. Beck) 
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| The feventh Artic'e is thus: 

* 7. Od's Intereſt not independent on ours; our Vir- 
„ tue advantageous to him, elſe the Virtuous 
could have no Foundation to expect a Reward from him. 

Eng. p. 430. Beg. 
| * by W hich appears. contrary to Job xx11, 2, 3. xxxv. 7, 8. 
* Luke xvii. 10. Aﬀs xvii. 24, 25. Conf. Chap. ii. Par. 1, 2. 

Larg. Cat. Q. 2, ). Short. Cat. Q. 2, 4," 1 

My Sentiments (here moſt partially tyanſcribed as they 
ſtand in my Enquiry) point out the Reaſon upon which J 
profeſs in the preceeding Article, That the Self- love, or the 
moral beneficent Perfections of God, in the Exerciſe where- 
of he takes Delight, do determine him to reward the Vir- 
tuous. And I muſt here declare, L am not able to under- 
ſtand what can poſſibly be intended by forming this into a 
new Article, and objecting to me theſe Texts of Scripture, 
and Paſſages in our Standards. One is tempted to think, 
that the three Reverend. Members, in Conſequence of their 
abſurd Opinion abour the precarious and mutable Nature of 
moral Virtue, are here inſinuating, that the moral Virtues 
are not in their own Nature, independently from arbitrary 
Will, proportioned and agreeable to the Nature and Per- 
ſections of God: A Sentiment full of Abſurdity, which this 
Church will reject, as very pernicious, and to be deteſted. 
It is, however, ſome ſuch unnatural Apprehenſton as this, 


that ſeems to have engaged them in this Article to alledge a- 


gainſt me (ſo far as I can judge from the Scriptures here 
quoted) that I am of Opinion, that a virtuous Man may be 
profitable unto God, as he that is wiſe is profitable to him- 
ſelf; that is to ſay, 'That a Man, in che Exerciſe of moral 
Virtue, is capable of raifiag ſome new Perceptions of Plea- 
ſure in the Mind of God, and thereby to increaſe his Stock 
of Happineſs. os 5 | 
But, has any Man the ſcanty Underſtanding to ſufpect, 
that this is my Meaning in this Paſſage in my Enquiry ! Or, 
can any Man have the Conſcience to deſign to render me o- 
dious to the Bulk of Mankind (who will never read my 
Book) as holding an Opinion ſo monſtrous and wicked ? It 
a Man ſhould go about to explain a great many Paflages in 
the Scriptures of Truth, without conſidering the Connection 
or the Nature of Things, he might eaſily bring forth the 
greateſt Inconfittencies. I it any Pleaſure to the Almighty, 
lays Eliphaz, that thou art e ? And, ſays the bann 
. 6 ei . 
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The Lord taketh Pleaſure in them that fear him, Now, if the 
Word Pleaſure does not bear different Meanings in theſe 
two different Texts, they are contradictory the one to the 
other Again, How ſhall I give thee up, Ephraim? ho ſpall 
deliver thee, Iſtael? how ſhall I make thee as Admah ? how 
ſhall I ſet thee as Zeboim? Mine Heart is turned within me, 
an Repentings are kinaled together, Theſe are ſtrong Images, 
and far beyond any Thing I have aid ; repreſent, as it were, 
the inward Quiet of God to depend on the Conduct and 
Safety of the Creatures, Bur J am ſorry that no Language of 


mine, however Guhtiouſſy expreſſed, is like to have the good 


Fortune to be well underſtood by ſome People. Let me 
here tranſ-rihe my Sentiments in this Article, as I have re- 
ported them in my Enquiry. | | 
Page 98. I offer this Apology for my aſcribing Self- love 
to the Deity: © Mean while, I hope no Body will take it a- 
* mitk, that in this Argument I all along repreſent the Dei- 
« ty, an infinitely perfe& Being, to be under the abſolute 
% Government of Self- love, or an irreſiſtable Deſire to pre- 
« ſerve his own Happineſs, or what is agreeable to his 
« Good-liking, and the Perfections of his Nature. There is 
no doubt, but this great Head of the rational C:eation is 
„ abſolutely independent; and there are no Impreſſions of 
<« Pleaſure or Pain that can in any Degree be derived to the 
<< Divine Mind, which is infinitely and immutably happy in 
« the Enjoyment of his own infinite Perfections. But, as 
the Parts of a human Body are commonly aſcribed ro this 
<< immenſe Spirit, out of Condeſcenſion to the Weakneſs 
« of our Underſtanding, that we may the better conceive 
or bear in Mind the Excellencies of his Nature, and be 
eee thereby influenced more ſteadily to purſue the Paths of 
« Piety and Virtue ; So, for the like Reaſon, we here take 
«the L 
<« tification of his Self love depended upon ns, or as it an 
& particular Courſe of our Behaviour had a real and ſen- 
« ſible Influence upon his Happineſs.” And, in the Place re- 
ferred to by the three Reverend Members, I endeavour to ſhew 
what good Reaſon the Virtuous have to expect a Reward 
from God, For this Purpoſe, I obſerve, as I expreſs it in the 
Contents of the ers; « That, fince the moral Virtues 
© are highly grateful and pleaſing to the Deity, he cannot 
« but reward thoſe that purſue them.“ And, to make this 
appear, I argue in this Manner. 
Page 430. © Indeed, if his Intereſts were, in all Reſpects, 
-« entirely independent on us; or if he were quite indiffe- 
| CI no Wn 8 3 
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et rent what Way ſoever we acted; in particular, if Virtus 


« were not advantageous or agreeable to his Nature, or 
« if it did not ſerve the Happineſs of his Creatures fot 
« whom he bears fo fatherly a Concern, I confeſs the Vir- 
« ruous could have no Foundation to expect Beneficence or 


« Rewards from bim: Bur ſince we know, that as he inte» 


« reſts himſelf in our Conduct, ſo is Virtue exactly conſo- 
« nant to his Nature ; muſt he nor from this Congruity 
« neceflarily appro e of virtuous Actions, and find it his 
« Intereſt, or have Pleaſure (according to our Way of 
« ſpeaking) to reward or teſtify his Approbation of theſe 
« Actions, in ſome Inſtances of his Beneficence towards 
& thoſe rational Agents who purſue them? The Church 
cannot hut obſerve how cautious I am, perhaps cautious to 
a Faulr, by the Change of Phraſes, to explain myſelf, and 
to prevent any indecent Apprehenſions with reſpe& to the 


Deity. And, after all this, for theſe three Reverend Mem- 


bers to go about to impoſe upon me an abſurd ſotriſh Opi- 
nion, is ating a Part below the Character of Men who 
pretend to underſtand their native Language. The beſt 
Philoſophers have expreſſed themſelves in the ſame Manner 
J have done. I ſhall only inſtance in Mr. Tyrrell. 
This learned Man, in his Preface to his Diſquiſition of the 


Law of Nature, expreſſes himſelf thus, p. 19.“ As it is known 


* by our common Senſe, that it is more grateful to an 
© Man to be beloved and honoured, than to be hatred 221 
“ contemned ; So it may be found by a manifeſt Analogy 
c of Reaſon, that it is more grateful to God, the Head of 
<« rational Beings, to be beloved and honoured by the Ser- 
c vice and Worſhip of us Men, than to be hated and con- 
© temned: For as the Deſire of being beloved argueth no 
« ImperfeCtion in us; fo likewiſe in God, it is ſo far from 
giving the leaſt Suſpicion thereof, that on the contrary it 
&« rather argues his Goodneſs, fince our Natures are per- 


1 feed, to the higheſt Degree they are capable of, by our 


«« Love to him, and Obedience to his Commands. So that, 


« when we ſpeak of any Good common to us with the 


« Divine Nature, it 1s only to be underftood analogically ; 
« for thoſe Things which we perceive to conſerve or perfect 
« our own Nature, we call grateful to us, that is, as they 
« render the Mind pleaſed, and full of Joy, Pleaſure, and 
« Satisfaction: And tho' we confeſs we cannot contribute 
« any Thing to the infinite Perfection of the Deity, yet 
« ſince this Joy, or Complacency proceeding from 1 
r Sp Win, op 5 J. 
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4 86 0 
ce and Service towards him, may be conceived without. 
Imperfection, they, I think, may be ſafely attributed 15 
4% his Divine Nature, and look'd upon as a Sort ot Good 
©« endeavoured by us for him, ſince God eſteems our Love 
c and Service as the only Tribute we can pay him; and 
« therefore he hath inſeparably annexed the higheſt Re. 
< wards to this Love of himſelf.” To the ſame Purpoſe, in 
the Body of his Book, p. 188. „ The Chief and Princip 
&« of all the Moral Virtues, Love or Piety towards God ex. 
« preſſed in all the Acts of Divine Worſhip, as Prayer 
« Praiſe, Thankſgiving, &c. this muſt needs be a Virtuc. 
<« fince it does that which is highly grateful and pleaſing to 
« God the Head of all rational Beings, and, ſpeaking after 
the Manner of us Man, performing ſome what good and 
«agreeable to his Divine Nature; and which alſo, in reſpect 


of ourſelves, makes us moſt happy, not only by rende- 
s ring the Deity propitious to us, but alſo by a nearer ſpiri- 


cc tual Approach and Converſation with it.“ 


1 eighth Article ſtands thus : * 


| « 8. AJ I Irtue leaves ever | Man in the full Poſſeſſion of 


Vall his natural Deſires and Appetites, to be 


4 indulged within the Limits of the Self- love of others; and 


« there is neither Vice nor Luxury in defiring whatever 
« may make our Life caſy and comfortable. Enquiry, 
« 5. 534. Beg. | 3 
The Conſequence with which my Opinion is charged in 
this Article, is of ſo uncouth a Nature, and ſomething ſo 
Irregular and inhumane, that, before I mention it, I muſt 
beg Leave to tranſcribe my Sentiments as I have delivered 
them in the Place here referred to. 

The Author of the Fable of the Bees gives a moſt ridicu- 
lous Account of Moral Virtue, and explains it to conſiſt in 
an entire Abſtinence from all pleafing Enjoyments, and in 
a ſevere Exerciſe of all Sort of Aufterities that can be mor- 
tifying and afflicting to human Nature; Nor will he have 
it to allow of any Thing beyond what is abſolutely neceſſary 
to one's. bare Subſiſtence. In Contradiction to this extra- 
vagant Opinion, that tends to the Deſtruction of all Piety 
and Goodneſs, I make ſome Reflexions'; and in the Para- 
graph to which theſe three Reverend Members refer, I 
explain what I have propoſed in the Contents, namely, 
„ That Moral Virtue .indulges to every Man all the Enjoy- 
« ments he can poſſeſs or acquire in a Conſiſtency yrs 

| cc 4 

* Vide Note in Page 71. & hich refers to this Article alſo. = 
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«Self. love of God, and his own Species. And for this 
Purpoſe I declare myſelf in this Manner: x 
% Thave already made it appear, that, from the Nature 
« of Things, it is impoſſible but we muſt be ſenſible of 
« numberleſs Gratifications, beſides thoſe which ariſe from 
ee ſuch Objects as are abſolutely neceſſary to keep us alive: 
« And J do ſtill contend, that Virtue is fo far from condem- 
« ning any ſuch Entertainments, that, on the contrary, it 
« approves of all the Plenty and Variety of theſe Satisfacti- 
« ons that ly on this Side the Self- love or Intereſt of thoſe: 
rational Agents to whom we are aſſociated: And indeed 
« our enjoying of them naturally tends to raiſe our Ideas of 
© the Bounty and Munificence of the fupreme Being, and 
« conſequently our Worſhip and Adoration of him, and to 
«. engage us to ſerve one another's Intereſts with Cheerful- 
«neſs and Alacrity. So that Virtue leaves every Man in 
« the full Poſſeſſion of all his natural Defires and Appetites, 
«© to be indulged and gratified within the Limits of the 
6 Self-love of thoſe intelligent Beings among whom we are 
« mixed: And when People bound themſelves to this uni- 
« verſal Principle whereby all rational Agents are govern'd 
« jrreſiftibly, there is neither Vice nor Luxury in their 
« defiring and purſuing (even tho' Reverend Divines *) 
« good Meats and Drink, convenient Houſes, handſom 
« Furniture, good Fires in Winter, pleaſant Gardens in 
« Summer, near Clothes, and Money enough to bring up 
« their Children, and whatever elſe can -ontribute to render 
ce this preſent State of Humanity eaſy and comfortable. 
Theſe are my Principles; and the three Reverend Mem- 
bers have been pleaſed to ſhew their Knowledge of human 
Nature, in declaring themſelves againſt them after this re- 
markable Manner : | 1 Rel 
The firſt Part of this Poſition ſeems not to hold in the 
« preſent State of corrupt Nature, and gives too great 
« Countenance to Uncleanneſs and Beſtiality : And the latter 
« Part feems to allow Men too unbounded Liberty in ſeek- 
“ing after the Things of Life, againſt the 8th and 1oth-Com-' 
«« mandments, as explained in our Catechiſms ; As alſo, 
«© appears. againſt Jer. xlv. 5. Matth.vi-19. Jobn vi. 27. 
627. Top 15, * * 


And as to both, thereby not the Will of Cod in his 
« Law, but the Self love of others, is made the Rule and 
- Bounds of our natural Deſires and Appetites. | 


May I not. have Leave to ask theſe three Reyerend Mem- 


* The Fable of the Br p. 195: 
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bers, What is it that ſeems not to hold in the preſent State 
of corrupt Nature? Does not Virtue leave every Man in the 
full Poſſeſſion of all his natural Deſires and Appetites, the 
Workmanſhip of God, and eſſential Ingredients to our Con- 
ſtitution ? No Doubt their Philoſophy will agree to it: 


And if we are left in the full Poſſeſſion of all our natural 


Defires and Appetites, does it not hold, that we may law- 
fully indulge and gratify every one of em? Neither, I 
ſuppoſe, will this be controverted. Bur the Queſtion is, How 
muſt theſe natural Apppetites be gratified ? We muſt not 
ſuffer them to laſh out into Exceſſes, but keep them within 
due Bounds. . I have affirmed, That we may virtuouſly in- 
dulge them within the Limits of the Self- love of thoſe intel- 
ligent Beings to whom we are aflociated, or in a Conſiſten- 


cy with the Self-love of God and our own Species. © For, 


das I have profeſſed my Opinion, p. 498. Vice or Luxury 
« does not ly in any particular Sett of agreeable Perceptions, 
% but in our purſuing or indulging them after ſuch a Man- 
« ner, to ſuch a Degree, or in ſuch Circumſtances, wherein 
«ourſelves and others are Loſers, or wherein we run coun- 
© ter to the Self-love of God and our own Species. So 
that the Bounds which I have ſet to the gratifying our na- 
tural Defires and Appetites are no other hut the Glory of 


God, and the Happineſs of our Fellow- creatures: And to 
repeat what I have obſerved, p. 499. In all our Purſuits 


« or Pleaſures, we muſt ſtop, every Man in his own Sphere, 
« or particular Circumſtances, at the Self love or Intereſt 


« of thoſe intelligent Beings ro whom we are aſſociated. 


This is the Bounds to which we ought to limit ourſelves 


« in every Inſtance of our Conduct: And as within them 


« there is nothing but Honour, Innocence and Virtue ; ſo 
c beyond them there is nothing but Reproach, Vice and 
« Luxury. ” I fay, Iam clearly of Opinion, we may vir- 


tuouſly entertain and gratify all our natural Deſires and Ap- 
petites within the Bounds of the Glory of God, and the 


Happineſs of Mankind: And I beg to be inſtructed , Does 
not this hold? No; I am told, it gives too great Counte- 


naiice to two Crimes in particular, and ſeems to allow Men 
too unbounded a Liberty in ſeeking after the Things of this 


. 


Life. 


and the Happineſs of our Fellow- creatures, People may vir- 


tuauſly gratify that particular Appetite of human Nature, 


Which 


In the frf Place, It is alledged, That my Principles 
oh too great Countenance to Uncleanneſs ; that is to ſay, ' 
y. profeſling, that, in a Conſiſtency with the Glory of God + 
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which God hath laid * 9 for the Propaga- | 
tion of our Species, gives too great Countenance to Un- 
cleanneſs ? Perhaps indeed I had done better, had! follow- 
ed the Scheme of Moral Virtue propoſed by the Author of 
The Fable of the Bees, who maintains, as I have obſerved, 
p.525. of my Enquiry, That Moral Virtue is fo far from allow- 
« inga Man to gratify his Appetites, that,on the contrary, it 
« vigorouſly commands us to ſubdue them, and to diveſt our- | 
« ſelves of our Paſſions in order to purify the Mind, as Men | 
te take out the Furniture when they would clean a Room 
« throughly.— I am willing, ſays he, to pay Adoration to 
« Virtue wherever I can meet with it, with this Proviſo, That 
« I ſhall not be obliged to admit any as ſuch, where I can 
“ ſee no Self-denial. I have ſearched through every Degree 
« and Station of Men, and confeſs I have found nowhere 
« more Auſterity of Manners, or greater Contempt of earth- 
« ly Pleaſure, than in ſome religious Houſes, where People 
25 Reely reſigning and retiring Nom the World, to combate 
« themſelves,have no other Buſineſs but to ſubdue theirAppe- 
t tites, What can be a greater Evidence of perfect Chaſtity, 
« and a ſuperlative Love of immaculate Purity in Men and 
© Women, than that in the Prime of their Age, when Luſt 
« is moſt raging, they ſhould actually exclude themſelves. 
c from each others Company, and by a voluntary Renun- 
ic ciation debar themſelves for Life, not only from Unclean- 
* neſs, but even the moſt lawful Embraces ?** I fay, Had L 
declared myſelf in thisManner,my being charged with giving 
too great Countenance to Uncleanneſs, for profeſſing that 
People may virtuouſly gratify their natural Appetites in a 
Conſiſtency with the Glory of God and the Happineſs of 
Mankind, might have been prevented: Only I was afraid to 
contradict the Inftitution or Will of God in the Nature of 
Things, and to profeſs Doctrines which, the Apoſtle tells 
us, are the Doctrines of Devils, forbidding to marry, and 
commanding to abftain from Meats, which God bath created to 
be received with Thankſgiving of them which believe and know 
the Truth, For every Creature of God is good, and nothing to 
be refuſed, if it be received with Thankſgiving. Nor am I 
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, | able to form a Notion how a Man can poſſibly contract any 
2 whatever ſort of moral Turpitude or Uncleanneſs, within 
Ys : oy Yonge of the Glory of God, and the Happineſs of Man- 
if Tze other Crime which theſe three R. Members have the 
re, Goodneſs to obſerve receives too great Countenance from 
ch my proſeſſing, That „ every Man in the fall 
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Poſſeſſion of all his natural Defires and Appetites, to be in- 
dulged and gratified within the Bounds of the Self-love of 
thoſe intelligent Beings among whom we are mixed, or in a 
Conſiſtency with the Glory of God, and the Happineſs of 
Mankind: I ſay, The other Crime that is here ſaid to re- 
ceive too great Countenance from a Man's having in View 
the Glory of God and the Happineſs of human Kind, in the 
gratifying of his natural Appetites, is a Crime ſo ſhocking 
and preternatural, that it is never whiſpered among Men, 
without the extremeſt Neceſſity; tho' it muſt now be ſpo- 
ken aloud in full Hearing of the Church of Scotland. And 


indeed it is a Crime of ſo anomalous a Nature, that I am | 


greatly turpriſcd how it came to enter into the Heads of theſe 


three R. Members. I diſdain to think that any Sentiments 


of mine are capable, at any Diftance, of ſuggeſting to a hu- 
man Soul an Image ſo ſhocking to Humanity. If the Church, 
if the reſt of the World can ſuffer the Preſence of ſo dread- 


Ful a Picture for a Moment in their Thoughts, let them 
judge by what Means it came here to taſt up, and ſully the 


Minds of theſe three R. Members !— But, by what Autho- 
rity do they preſume to take upon them to reckon this hor- 
rid anomalous Crime among the natural Deſires and Appetites 
of Mankind! Indeed, there 1s no Rule whereby a Man can 
judge what particular Appetites are natural to his own Spe- 
cies, but a Man's own Reflection and Conſciouſneſs: But, 
what Freedom ſoever ſome Individuals in human Shape may 
uſe with themſelves, Will the Church of Scotland, will Man- 
kind bear to have fo monſtrous an Imputation laid upon 
them! I will vindicate my own Species: I have all the Ap- 


pres that belong to our common Nature, corrupt as it is; 


avowedly proclaim, There is no ſuch monſtrous Ingre- 


dient in the human Compoſition. And let the Church of 


Scotland here reflect, whether, upon a Preſumpticn of her 


Protection and Authority, the charitable Deſign is not here- 


in form'd, to make it paſs among the unthinking Part of 


Mankind, that my Principles are no better than theſe three 
R. Members ſeem extremely fond to repreſent them? 


But it is further alledged in this Article, That my profeſ- 


ſing the Glory of God, and the Happineſs of Mankind, to 


be the Bounds within which every particular Man muſt act, 


and govern his natural Appetites, whilſt he defires and pur- 
ſues the comfortable Enjoyments of this preſent State, is al- 


lowing Men too unbounded a Liberty in ſeeking after the 


Things of Life. And, I confeſs, if the Glory of God, and 
the Happineſs of human Kind, are of ſuch a Nature, that 
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they allow Men, in any Inftance, too unbounded a Liberty | 
I am not able to conceive, either from Reaſon or Revelati- 
on, what Bounds I can poſſibly ſer to human Actions; Un- 


leſs I ſhould go over to the Author of the Fable of the Bees, 
and extravagantly maintain, with him, that Virtue conſiſts 
in an entire Abſtinence from all pleaſing Enjoyments whatſo- 


The Doctri ne of Devils. However, if theſe three reveren 

Members know of any Bounds, better and juſter than theſe 
I have reported, which they can preſcribe to the natural 
Deſires and Appetites of human Nature, I ſhall be glad to 
be informed about them: And I am apt to think, they will be 


MY very extraordinary, and what the World have not 


yet heard of, ſince they are of Opinion, that Sobriety, Tem- 
rance, Chaſtity, &c, are Virtues that do not paſs between 
intelligent Minds. 


As for the laſt Part of this Article, which relates to the 


Rule or Standard of moral Virtue, I have already explained 
my Opinion about it in the firſt Paper, where I have like- 


wie conſidered the two remaining Articles of this ſecond 


whe | . 
Thus far J have honeſtly explained my Sentiments, in re- 


lation to the ſeventeen Articles propoſed to me I humbl 


expect, from the Equity and Indulgence of this Church, 1 


ſhall have the Pardon of my Failings or Inadvertencies I am 
guilty of in my Explications. And I cannot but think it 
moſt evidently appears, that all the Clamour that has been 


ſo loud againſt me, almoſt every where through the Church 


of Scotland, has taken its Riſe from very wrong Repreſentations 
of my Principles, or rather from imputing to me Principles 


that never had place in my Thoughts. Nor can any reaſonable 
Man fail to obſerve, that the Particulars here laid againſt me 
are of ſuch a Nature, that, had thoſe Perſons, who have taken 
Offence at my Writings, done me the Honour of a private 


Correſpondence, either in Word or Writ, they might ſoon 


have received full Satisfaction, and thereby have prevented the 


Church from having the Uneaſineſs of a publickSuſpicion, that 
one of her Members is erroneous; and ſaved that Member from 
the injurious Imputation to which he is expoſed. And now 


that Matters have come to this Paſs ; when one conſiders 


what narrow Inquiſition has been made into my Books, what 
odd Reflections have been made on my Sentiments, and what 

ſtrange Conſequences are alledged againſt me, one cannot but 
reſt aſſured, that, had my Writings — able to have afford- 

ed any Errors to thoſe Perſons who have examined r 

they 
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thay. Gould not have eſcaped being bronght forth wick All 
their Aggrarations But I thank our gracious; Gadz the: 
Fountain of all Light and Truth, who hath, mercifully:pre- 


ſerved me from going aſtray: And, if I am not greatly 


diſappointed in my ſincere Intentions and Engeayours, the 
Church of Scotland will be fully ſatisfied, that J have.py- 


bliſhed to the World no. Opinion or Doctrine, that is nat 
exactly conſonant. to e ee Truth, and the Stan- 
gards of this Church. I may, indeed, be miſtaken in ſome 
Points of ſmaller Moment; and ſome People may differ 
from me in leſſer Articles, or in ſome philoſophic Queſtir 
ons: But I am conſcious, the Church of Scotland has Lt not 


in her Power to lay an Error of any Conſequencę again 


* 


mes which Iz holck in coptradidtion to. the holy; ee 


and our -pubhck Standards. And as I cannot but 


hope, I all be: found: thus ivnocent, and free from Error 3 
fo, in the Proſpe&t, gf his Event, let me appeal to the Ju- 
1 a ee e ch, and JUN beg, that as 

be Church of, Sand has hęęn pleaſed t. call me to, give 
à publick [Acvannt of my 9 — whereby the Suſ hat 
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|, ok My, being egrogequs is no. daubt greatly: increaſed 3. So, 


eed;:to repairmy. Character, and to declare to the Wor 
I have, publiſhed no Principles, I profeſs. r O g by 

the 
_ $taujdartleohthis. Church. And fince the reverend Committet 
baue it for a, particular Branch of their Buſineſs, to S 


due Growth ot Deiſm aud Infidelity ; and, by the Grace af 


Gad, I have beęn enabled to manage ſome Arguments, which, 


very good. Judges ary; pleas d to think, are not ill- formed 
ttcthe Advantage ot, natural and revealed Religion; I wou 
ain preſume tp hope, that, the reverend Committee will 
mne 


pding me inngcenf, fho-would be pleaſed, by, owe pupliek 


the Hononrato regard, we as one who ſincerely labourgyo 


promate . the ſame; good End they have in View ; and, thay, 


A baye publiſned to the. World for that Purpoſe, the nil 
Father: juſtißy and ſupport my Arguments, ;and>-regommen 


wee th the Fayour.of che. Church of Scotland, ag oe WhO h 
An ſdme, Degree; anſwered his: honeſt, Intentiong to ſerve. the 
Antgreſts of: Reſigios, and to contribute tothe Overthrow of 
Veiſei and Iu fidelity: | 2 bat 
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- beſeech the Father of Merciety through our, Lord Jeſus C 
20 diret his Diſppnſaton! of bis Providence $owards the HII 
dng of Truth, and preſerving the Peace of thigh bre e 5 
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